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PREFACE 


T he living being or individual soul ( jlva) is an 
atomic conscious particle of the Lord’s marginal 
potency, which is comprised of eternal existence, 
consciousness and bliss ( saccidananda ). All souls have an 
eternal and true relationship with God, but by becoming 
averse to Him due to misuse of their minute independence 
they desire to enjoy sensual pleasure instead. Consequently, 
the maya potency of the Lord puts the jlvas into illusion by 
providing non-eternal relationships. As long as the soul does 
not become inclined towards serving the Lord with affection, 
he will not attain emancipation from the clutches of material 
nature, which inflicts all kinds of miseries on him. 
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anityam asukham lokam 
imam prapya bhajasva mam 
(Bhagavad-glta 9.3 ) 

The Lord is the rescuer of the fallen and descends into 
the material world out of His infinite compassion, to eman¬ 
cipate the conditioned souls. The Lord has infinite manifes¬ 
tations in which He reveals Himself. In the eternal abode, 
the Lord’s associates serve Him in different relationships. 
Therefore, He manifests in various forms, so as to facilitate 
the jivas’ desire to serve Him in a form suitable to their taste. 
This way they can free themselves from their material condi¬ 
tion and become eligible for supreme bliss by attaining love 
of Godhead. 

The material world can be compared to a well. When 
a bucket falls into a well, metal hooks may be thrown in to 
lift the bucket out. Similarly, the Lord descends in various 
forms into this world to attract the jivas by the splendor of 
His wonderful pastimes. The all-powerful infinite Absolute 
can never be many. He is one. Although the Lord is one, He 
nonetheless has infinite pastimes and forms. The demigods 
are but manifestations of the energy of God. 

Supreme Lord Sri Krsna Himself descends in differ¬ 
ent forms to diminish the burden of the earth, to annihilate 
the miscreants and to deliver the pious. Brahma, Siva and 
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other demigods and sages, in their prayers to Sri Krsna in 
the womb, as well as Sri Prahlada Maharaja in his prayer 
to Lord Nrsimhadeva, have referred to the various avatar as 
(descents) of Sri Krsna as follows: 

matsydsva-kacchapa-nrsimha-varaha-hamsa- 
rajanya-vipra-vibudhesu krtavatarah 
tvam past nas tri-bhuvanam ca yathadhunesa 
bhdram bhuvo hara yaduttama vandanarh te 
(Srimad Bhagavatam 10.2.40) 

“O Supreme Lord, You previously descended as a 
fish (Matsya), a horse (Hayagriva), a tortoise (Kurma), a 
half man/half lion (Nrsimhadeva), a boar (Varaha), a swan 
(Harhsa), a warrior (Lord Ramacandra or Parasurama) and a 
learned sage among the demigods (Vamanadeva), to protect 
us and the three worlds by Your mercy. Now please protect 
us again by removing the burden of the earth in the same 
way. O Krsna, best of the Yadus, I respectfully submit my 
prayer unto You.” 

ittham nr-tiryag-rsi-deva-jhasavatarair 
lokan vibhavayasi hamsijagat pralipan 
dharmam maha-purusa past yugdnuvrttam 
channah kalau yad abhavas tri-yugo ‘tha sa tvam 
(Srimad Bhagavatam 7.9.38) 
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“O Lord, In Your various manifestations as a human 
being (Krsna or Rama), an animal (Varaha), a great saint 
(Parasurama), a demigod (Vamanadeva) and an aquatic 
(Matsya or Kurma), You maintain the entire creation in dif¬ 
ferent planetary systems, annihilate the demoniac and protect 
the principles of religion according to the yuga (specific era). 
However, in the age of Kali You do not assert Yourself, and 
therefore You are known as Tri-yuga, the Lord who appears 
in three yugas 

The most merciful avatara of Kali-yuga, Sri Krsna 
Caitanya Mahaprabhu, constantly tasted the nectar of Sri 
Jayadeva’s Gita-govinda at the home of Kasi Misra during His 
final pastimes in Sri Purusottama -dhama: 

candldasa, vidyapati, ray era nataka-glti, 
karnamrta, srl-glta-govinda 
svarupa-ramananda-sane, mahaprabhu ratri-dine, 
gay a, sune—parama ananda 
(Caitanya-caritamrta, Madhya 2.11) 

svarupa gay a vidyapati, gita-govinda-giti, 
suni’ prabhura judaila kana 
(Caitanya-caritamrta, Antya 11.62) 

Gita-govinda and Dasavatara-stotra, both written by Sri 
Jayadeva Gosvami, are still being sung daily before the Deity 
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of Lord Jagannatha for His pleasure. Jayadeva Gosvami’s 
Dasavatara-stotra is respected everywhere in India. The 
Dasavatara Deities are worshipped daily in the Jagannatha 
Temple at Sri Purusottama-dliama and many other temples of 
India. In the Vaisnava lineages of Assam harinama-sanklrtana 
is performed, by singing about the appearance and pastimes 
of the ten avataras. By all this, it is understood that out of 
countless manifestations of the Supreme, Dasavatara occupy 
a special position and the glories of Matsya, Kurina, Varaha, 
Nrsimha, Vamana, Parasurama, Rama, Baladeva, Buddha and 
Kalki are well known. In order to remember the appearance 
and pastimes of these ten avataras , a short biography of Them 
has been given in this book. Unalloyed devotees, under the 
shelter of maha-bhagavata Sri Jayadeva Gosvami, offer their 
prayers to the ten avataras of Sri Krsna while remembering 
Their pastimes, and always beg for Their mercy. 

Vaisnava dasanudasa, 
—Tridandi Bhiksu Sri Bhakti Ballabh Tlrtha 


Qm 1 ° 


INTRODUCTION 


A mong the created living beings of this world, the 
human birth is best due to endowment of the special 
quality of power of discrimination between good 
and bad and eternal and non-eternal. However, the perceived 
physical bodies of human beings are all non-eternal. Physical 
bodies are in the grip of numerous births and deaths, and are 
subject to many other drawbacks. If the physical body is non¬ 
eternal then the body’s sense organs must also be non-eternal, 
and whatever is perceived by non-eternal sense organs must 
also be non-eternal. Therefore, if there should be any eternal 
entity, it must exist beyond the comprehension of human 
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material non-eternal sense organs. 

Furthermore, beyond the existence of the physical 
body, a human being can directly feel the existence of mind, 
intellect and perverted ego. As the human being is of a finite 
nature, it naturally follows that his mental and intellectual 
capacity will also be finite. The existence of perverted ego 
can be perceived by the presence of specific thoughts such 
as thinking that one belongs to this or that country; this or 
that religion; that one speaks this or that language or belongs 
to this or that group—whatever it may be. It may be ques¬ 
tioned whether after the death of the physical body there is 
the existence of any such nationalist, religious or language 
groups—in fact, it may be pertinent to ask whether every¬ 
thing is destroyed or if there is the existence of a subtle body 
consisting of mind, intelligence and perverted ego or even 
beyond that, the existence of an eternal entity. 

If human beings are to be considered non-eternal 
then how is it that they desire eternal existence, knowledge 
and bliss? fiuman beings devoid of the attributes of eternal 
existence, knowledge and bliss, logically cannot express 
the desire to live in this world eternally, to attain complete 
knowledge and complete bliss. 

Indian saints belonging to the theistic spiritual cat¬ 
egory have a long heritage of research and experience to sup¬ 
port a definitive answer to this question. In this material 
universe we perceive apparently limitless non-eternal plan- 
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ets, so it is possible for the Supreme Lord to have infinite 
spiritual transcendental realms. Therefore, there are infinite 
transcendental forms of the Supreme Lord to preside over 
these realms. These Forms of the Lord are called avataras. In 
the West scholars have used the word incarnations, but this 
is not correct, as it refers to a rebirth in the flesh, whereas 
Godhead is completely transcendental. To understand the 
realization of the Indian saints, it is essential that one be 
acquainted with their use of words or terminology. Avatara 
literally means ‘avataran’ or God’s descent on earth. God (the 
Supreme Lord) is all-existence, all-knowledge and all-bliss 
and therefore His avatara (descent) is also eternal. 

Because the Supreme Lord is infinite, everything 
about Him is also infinite. God has created countless species 
according to His plan. He has created fish in this world in 
accordance with the form of the Eternal Fish God; species of 
tortoise in accordance with the Eternal Tortoise God; species 
of boar in accordance with the Eternal Boar God and so on. 
It should never be said that Bhagavan (God, the possessor 
of all opulences) has appeared as a fish in accordance with 
the created non-eternal species of this world. Therefore, the 
word ‘incarnation’ should not be used as the meaning of the 
Sanskrit word avatara. ‘Descent’ may be used but it will be 
better if one adopts avatara. 

Srlla Sarasvati Gosvaml Thakura, who in his elaborate 
Anubhasya commentary on Sri Caitanya-caritamrta, Adi-llla, 
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Chapter 5, refers to many scriptural evidences of Brahma- 
samhita, Srimad Bhagavatam, Mahabharata, Srila Rupa 
Gosvami’s Laghu-bhagavatamrta and others, has stated: “All 
forms of Paramatma Hari (the Supreme Lord) are eternal and 
They appear in this world repeatedly. These Divine Forms 
are devoid of all the defects of the material non-eternal forms 
produced by the material energy of this world. The Supreme 
Lord is the transcendental condensed form of all-existence, 
all-knowledge and all-bliss (it is better to say that these Divine 
Forms appear and disappear within different universes at dif¬ 
ferent times because They have no birth or death like mate¬ 
rial bodies)”. 

There are many such Sanskrit derived words that have 
no equivalent expression in the English language. Sometimes, 
when people do not understand Indian spiritual words, they 
immediately remark that these words are archaic or belong 
to the realm of mythology. Of all the infinite spiritual forms 
of God, Krsna is the highest. Krsna is Original Bhagavan in 
whom all mellows of delightful relations exist. 

The Supreme Lord—Ultimate Reality, always exists, 
fiuman beings are finite beings. If one accepts that human 
beings can determine their own cause by means of the mate¬ 
rial senses, material mind or material intellect then that will 
be a mentally or intellectually concocted thing. That will not 
be Reality. If Reality is in fact Reality, then Fie must always 
exist. We are to find the way to see, to realize the Truth. Fie 
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cannot be manufactured in the factory of human mentai or 
inteffectuaf capacity. 

Western philosophers also corroborate that the crite¬ 
rion of the Absolute is ‘for Itself and by Itself. Indian saints 
say ‘He’ instead of ‘If, so therefore, the Absolute is ‘for Himself 
and by Himself. Nobody can know Him by adopting a chal¬ 
lenging mood. He is unchallengeable self-effulgent Truth. He 
can be realized only by His own grace, and grace descends 
only to a completely surrendered soul. Hence, Ultimate 
Reality descends. He who descends is called avatara. The 
word avatara is used by self-realized souls as per evidence 
found in the authentic scriptures. 




Sri Jayadeva’s Dasdvatara-stotra 


a) 

pralaya-payodhi-jale dhrtavan asi vedam 
vihita-vahitra-caritram akhedam 
kesava dhrta-mlna-sarlra jay a jagadlsa hare 
( 2 ) 

ksitir iha vipulatare tisthati tava prsthe 
dharani-dharana-kina-cakra-garisthe 
kesava dhrta-kurma-sanra jay a jagadlsa hare 

( 3 ) 

vasati dasana-sikhare dharani tava lagna 
sasini kalanka-kaleva nimagna 
kesava dhrta-sukara-rupa jay a jagadlsa hare 

( 4 ) 

tava kara-kamala-vare nakham adbhuta-srhgam 
dalita- hiranya kasipu-tanu-bhrngam 
kesava dhrta-narahari-riipa jay a jagadlsa hare 

( 5 ) 

chalayasi vikramane balim adbhuta-vamana 
pada-nakha-nlra-janita-jana-pavana 
kesava dhrta-vamana-rupa jay a jagadlsa hare 

( 6 ) 

ksatriya-rudhira-maye jagad-apagata-papam 
snapayasi payasi samita-bhava-tapam 
kesava dhrta-bhrgupati-rupajayajagadisa hare 
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( 7 ) 

vitarasi diksu rane dik-pati-kamanlyam 
dasa-mukha-mauli-balim ramanlyam 
kesava dhrta-rama-sanra jayajagadlsa hare 

( 8 ) 

vahasi vapusi visade vasanamjaladabham 
hala-hati-bhlti-milita-yamunabham 
kesava dhrta-haladhara-rupajayajagadisa hare 

( 9 ) 

nindasi yajha-vidher ahaha sruti-jatam 
sadaya-hrdaya darsita-pasu-ghatam 
kesava dhrta-buddha-sanrajayajagadlsa hare 

( 10 ) 

mleccha-nivaha-nidhane kalayasi karavalam 
dhumaketum iva him api kardlam 
kesava dhrta-kalki-sarlra jayajagadlsa hare 

(ID 

sri-jayedeva-kaver idam uditam udaram 
srnu sukha-dam subha-dam bhava-sdram 
kesava dhrta-dasa-vidha-rupajayajagadlsa hare 
( 12 ) 

vedan uddharate jaganti vabate bhu-golam udbibhrate 
daityam darayate balim chalayate ksatra-ksayam kurvate 
paulastyamjayate halam kalayate karunyam dtanvate 
mlecchan murchayate dasakrti-krte krsnaya tubhyam namah 
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SRI MATSYA-AVATARA 


M atsya -avatara is the first of the ten avataras. Srila 
Krsnadasa Kaviraja Gosvami has discussed infi¬ 
nite avataras in his abridged general review of the 
Prime Original Supreme Personality of Godhead, Sri Krsna, in Sri 
Caitanya-Caritamrta, Madhya-lila, Chapter 20. There, he writes that 
llla-avatara is one of the six distinct kinds of principal descents of Sri 
Krsna. Among llld-avataras, the first is Matsya -avatara 1 . There are 
countless numbers of lila-avataras mentioned in Sri Caitanya-car- 
itamrta. In his commentary on Verse 245, Chapter 20, Madhya-lila, 
Srila Bhakti Siddhanta Sarasvati has discussed twenty-five principal 
llla-avataras. Chapter 3 of the 1st Canto of Srimad Bhagavatam also 
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describes various descents of the Lord and Their characteristics. 

sankarsana, matsyadika,—dui bheda tdhra 
sankarsana — purusavatdra, lllavatara ara 
(Caitanya-caritamrta, Madhya 20.244) 

“The first personal expansion is Sankarsana, and the oth¬ 
ers are avatdras like the fish avatara. Sankarsana is an expansion 
of the Purusa, or Visnu. The expansions such as Matsya appear in 
different yugas for specific pastimes.” 

lllavatara krsnera nd ydya ganana 
pradhana kariya kahi dig-darasana 

matsya, Izurma, raghunatha, nrsimha, vdmana 
varahadi lekha yahra nd ydya ganana 
(Caitanya-caritamrta, Madhya 20.297- 298) 

“No one can count the innumerable pastime avatdras of 
Lord Krsna, but 1 shall describe the principal ones. Some of the pas¬ 
time avatdras are Matsya, Kurma, Lord Ramacandra, Lord Nrsimha, 
Lord Vamana and Lord Varaha. There is no end to Them.” 

Among the eighteen Puranas, Matsya Purana describes 
the pastimes of Matsya -avatara. When Saunaka and other resident 
sages of Naimisaranya expressed their desire to hear the pastimes 
of Matsya-avatara from Sri Ugrasrava (Suta Gosvaml), the son of 
Sri Lomaharsana Suta, he spoke as follows: 
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“In ancient times, the son of the sun-god, King Manu, 
entrusted the kingdom to his son and performed severe austerities 
for ten thousand years. When Brahma became pleased by his aus¬ 
terities and wished to confer a boon upon him, the king prayed to 
grandfather Brahma and said, ‘Please give me the boon that I may save 
the living beings of this world and the world itself during the time 
of annihilation.’ Brahma said, ‘So be it!’ Then he disappeared while 
the devas (demigods) showered flowers from heaven. Thereafter, one 
day when Manu was offering oblations to the ancestors while sitting 
in his asrama, a ‘s aphari’ (a kind of tiny fish—a minnow) jumped 
into his hands. Out of compassion, and for the safety of the small 
fish, he placed it in his water-pot. Overnight the fish became as large 
as a finger, and finding it difficult to stay in the small water-pot, it 
prayed to the king, ‘Please save me! Please save me!’ Feeling compas¬ 
sion for the fish, Manu transferred it to a clay vessel. The fish again 
expanded, but this time to the length of three hands within one night. 
It expressed its difficulties by saying to the king, ‘I have surrendered 
to you. Please save me! Please save me!’ Then Manu put the fish in a 
well but once again, due to a shortage of space, he put it in a lake and 
then in the Ganges where it continued expanding greatly until he had 
no choice but to transfer it to the ocean. What had originally been a 
tiny fish now occupied an entire ocean. Manu became afraid upon 
seeing the whole ocean occupied, and began to think that this must 
surely be the Supreme Lord, Vasudeva, otherwise how could His body 
have expanded to the size of 200,000 yojanas 1 ? Understanding the 
Lord to have appeared as a fish, Manu offered his obeisances to Him. 
After accepting his obeisances, Matsya spoke to the king, making him 
aware of His real nature, ‘O King, the earth will soon be flooded with 
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water. I have a boat made by the demigods that is intended to save 
all the living entities. You should put the sweat-born or insects, the 
earth-born or those born from shoots and sprouts, the womb-born 
and all other helpless living beings on the boat to save them from 
the imminent deluge. When a strong storm approaches, you should 
tie the boat to my horn 2 . You will become the prajdpati (progenitor) 
after the universal dissolution of the whole world. In this way, at the 
beginning of satya-yuga you will become the omniscient king of the 
next manvantara.’ 

After that, when Manu asked when the annihilation would 
happen and how the living beings would be saved, Lord Matsya 
informed him of the coming of drought, famine and fire burning 
the earth, culminating in the submersion of the three worlds due to 
excessive rain. Everything would be reduced to one ocean (ekamava). 
As per the Lord’s words, at the time of annihilation Lord Janardana 
appeared in the form of a fish with a horn protruding from His head. 
The great serpent Vasuki came to Manu to act as a rope. Pious Manu, 
the knower of dharma, gathered together all the living beings by his 
yogic spiritual power and put them safely onto the boat. He tied the 
snake to the horn of the Divine Fish. Lord Matsya, Brahma, Soma, 
Surya, the four worlds 3 , the pious river Narmada, Markandeya Rsi, 
Lord Bhava (Mahadeva), the Vedas, Puranas and all kinds of knowl¬ 
edge were manifested in Manu. Lord Matsya also told Manu that at 
the end of Caksusa-manvantara, when the world after dissolution 
would become ekamava, He would once again appear to rescue and 
re-establish the Vedas.” 

The story of Matsya -avatara has also been described 
in Chapter 24 of the 8th Canto of Srlmad Bhagavatam. Parlksit 
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Maharaja desired to hear about the pastimes of Matsya -avatara, 
the earliest or first of the ten avatar as, and spoke to Sri Sukadeva 
Gosvami as follows: 


srl rajovaca 

bhagavan chrotum icchdmi 
barer adbhuta-karmanah 
avatara-kathdm adyam 
maya-matsya-vidambanam 
(Srlmad Bhagavatam 8.24.1) 

“Maharaja Parlksit said, ‘The Supreme Personality of 
Godhead, Hari, is eternally situated in His transcendental position, 
yet He descends to this material world and manifests Himself in 
various forms. His first descent was that of a great fish. O most 
powerful Sukadeva Gosvami, I wish to hear from you the pastimes 
of that manifestation of the Lord as a fish.’ ” 

One day of Brahma is called a kalpa. Brahma’s one day 
is beyond human calculation. The durations of the four ages or 
yugas have been described as follows: the duration of Kali -yuga is 
432,000 solar years, double this is the duration of Dvapara-yuga, 
triple is that of Treta-yuga and quadruple is the duration of Satya- 
yuga. The four yugas combined are called one divya-yuga or catur- 
yuga. The reign of one Manu is comprised of 71 such divya or 
catur-yugas. The span of life of fourteen Manus is the duration of 
one day of the life of Brahma 4 . Similar also is the duration of one 
night of Brahma. At the end of one day of Brahma or at the end of 
a kalpa, partial annihilation takes place. 


Qm 24 f 


S r l M a tdya-Avatara 


At the end of his day, Brahma was feeling drowsy and desired 
to sleep. At that time, an asura (demon) named Hayagriva stole the 
Vedas from the mouth of Brahma and entered into the waters of 
annihilation. Brahma then wondered how, at the beginning of his 
day, he was going to perform the task of creating the world in the 
absence of the Vedas. Thinking like this, Brahma took shelter of 
Lord Visnu. At the beginning of the Svayambhuva-manvantara, Lord 
Visnu in His appearance as a fish, killed the demon Hayagriva and 
rescued the Vedas. He then delivered the Vedas to Brahma: 

atUa-pralayapaya 
utthitaya s a vedhase 
hatvdsuram hayagrlvam 
veddn pratyaharad dharih 
(Srimad Bhagavatam 8.24.57) 

“At the end of the last inundation (during the reign of 
Svayambhuva Manu) the Supreme Personality of Godhead killed 
the demon Hayagriva and delivered all the Vedic literatures to Lord 
Brahma when he awoke from sleeping.” 

Lord Matsya appeared twice in this kalpa. First, during 
the Svayambhuva-manvantara, he killed the demon Hayagriva and 
rescued the Vedic literature. Later, at the end of the Caksusa-man- 
vantara, He appeared and bestowed His mercy on King Satyavrata. 

In the commentary on Srimad Bhagavatam, 8th Canto, 
Chapter 24, Verse 37 published by Sri Caitanya Matha, the expla¬ 
nation of a statement from Laghu- bhagavatamrta is as follows: 
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Agastya Muni cursed Svayambhuva Manu, which caused 
an annihilation to occur in the middle of the manvantara. This 
annihilation has been described in the Matsya Purana. During the 
Caksusa-manvantara, the annihilation began suddenly by the will 
of the Lord. In Visnu-dharmottara, this story was narrated to Vajra 
by Markandeya Rsi. Generally, annihilation does not take place at 
the end of a manvantara. At the end of the Caksusa -manvantara, 
by His may a potency, the Supreme Lord displayed the annihilation 
to Satyavrata as in a dream. Speaking in this way, Sripada Srldhara 
Svarni (the original commentator on Srimad Bhagavatam) has not 
accepted the annihilation at the end of a manvantara. 

There is nothing that the Supreme Lord will not do for the 
pleasure of His devotee. In reality, it is only the devotee who is the 
root cause of the appearance of the Supreme Lord. To accept the ser¬ 
vice of His devotee, the Supreme Lord performs the pastime of being 
incapable. It was to accept the service of His devotee, Satyavrata, 
that the Lord first performed the pastime of being incapable. 

During the Caksusa-manvantara, a devotee of Lord 
Narayana named King Satyavrata performed severe austerities by 
drinking only water. One day, Satyavrata was offering oblations in 
the Krtamala River when he saw a tiny fish in the water cupped 
in his palms. Satyavrata, the king of Dravida, threw the fish into 
the water. The small fish then said in great distress, “O merciful 
king! I am a small fish; big fish will eat Me. Knowing this, why did 
you throw Me into the river? I am very scared. Please protect Me.” 
Hearing the distressful words of the fish, the king placed the fish 
in his water-pot and went back to his asrama. Within one night, 
the small fish grew so much that it was difficult for it to remain 
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in the water-pot. The fish again offered prayers expressing that 
it did not want to remain in that difficult condition. It wanted to 
be kept in a bigger pot where it could move about freely, so the 
sage put the fish into the water of a big wok. But in that place, 
within one muhurta (forty-eight minutes), it again expanded to the 
length of three hands. Upon the repeated prayers of the fish, it was 
placed in a pond, then a large freshwater lake, and finally the ocean. 
While entering into the ocean, the fish spoke to King Satyavrata 
in a humorous way, “There are many large crocodiles and other 
creatures in the ocean; they will eat Me. It is not proper to leave Me 
here.” Hearing the sweet words of the fish, the king understood that 
it was not an ordinary fish. This wonderful entity was the Supreme 
Lord Himself in the form of a fish. The king replied, “You are mak¬ 
ing fun of me in Your form as a fish. Actually who are You? Within 
one day You have occupied the entire area of this huge freshwater 
lake, 800 miles long. I have never seen or heard of such an amaz¬ 
ing and powerful aquatic. You must surely be the Supreme Lord, 
Hari. You have taken the form of an aquatic to favor all the living 
beings. I am taking shelter of You. Please grace me. Although all 
Your llla-avataras are for the eternal welfare of living beings, what 
is the purpose of Your appearance as a fish? Please tell me.” 

In reply, Supreme Lord Hari in the form of a fish said, “On 
the seventh day from today, the three worlds will be inundated by 
the waters of annihilation. I will send you a big boat at that time. 
You should put all kinds of herbs (medicinal plants) and seeds on 
the boat. Surrounded by the seven great sages, you should ride on 
that great boat with all the living entities and float freely on the 
ocean of annihilation. When your boat trembles due to the force of 
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a strong wind, you should tie the boat to My horn using the great 
serpent Vasuki. I will pull the boat with you and the sages until the 
night of Brahma ends. At that time you will come to know of My 
glories.” Having said that, Sri Hari disappeared. After His disap¬ 
pearance, King Satyavrata was waiting for the time foretold by Sri 
Hari. He sat down on kusa grass facing the northeastern direction 
and meditated on the lotus feet of Lord Matsya. At that time, he 
saw that terrible rainfall was swelling the ocean to cover the land 
on the shore and was gradually covering the whole earth. Being 
very much afraid, the king began to look for shelter. Suddenly he 
saw that a great boat had come to him. Taking herbs, seeds and so 
on with him, the king boarded the boat along with the best of the 
brahmanas. The brahmanas asked the king to meditate on Lord 
Kesava for protection from this danger. Upon meditating steadily, 
the king saw that Lord Matsya had appeared. His body was one 
million miles (400,000 krosas) 5 long, glowing like gold and had a 
horn on His head. As instructed, the king used Vasuki as a rope 
and tied him to the horn of the giant fish. Then he offered prayers 
to Lord Matsya. Being satisfied by his prayers, the Supreme Lord 
enlightened the king with knowledge of the Supreme Truth. By the 
mercy of Lord Visnu in the form of a fish, the king became fully 
enlightened and took birth as Vaivasvata Manu (in the form of 
Sraddhadeva) in the present kalpa. 

pralaya-payodhi-jale dhrtavan asi vedarh 
vihita-vahitra-caritram akhedam 
kesava dhrta-mlna sarlra jay a jagadlsa hare 
(Sri Jayadeva’s Dasavatara-stotra, 1st Verse) 
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“O Kesava! O Lord of the universe! O Lord Hari, who have 
assumed the form of a fish! All glories unto You! You easily acted as 
a boat in the form of a giant fish just to give protection to the Vedas, 
which had become immersed in the turbulent sea of devastation.” 


NOTES: 

1 Yojana: a unit of length found in ancient Indian scriptural and astronomical texts. These 
literatures seem to indicate the existence of two types of yojana utilised for different pur¬ 
poses—the shorter being equal to 4.5 - 5 miles and the longer being equal to 8 - 9 miles, 
depending upon the specific source of information. 

2 The form of Lord Matysa: four armed, holding a conch, disc, mace and lotus; blackish 
complexion; a horn on His head; looking like a fish; foot-like marks all over His body; 
human form from neck to navel and fish form from navel downwards. 

3 The transcendental realm of Lord Matsya and the three worlds. 

4 The duration of Brahma’s one day has been given in the Naveen Bengali Dictionary of 
Asutos Dev. Brahma’s day equals 4,320,000,000 years and is called a kalpa. The duration 
of the reign of one Manu is known as a manvantara and one day of Brahma consists of the 
reign of 14 such Manus. 

5 Krosa: a distance of two miles. 
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SRI KURMA-AVATARA 


T he second avatara of the Lord among the ten avataras is 
Kurma-flvatara, the tortoise avatara. 

tatrdpi devasambhutyam 
vairajasyabhavat sutah 
ajito nama bhagavan 
amsenajagatah patih 

payodhim yena nirmathya 
surandm sadhita sudha 
bhramamd.no ‘mbhasi dhrtah 
kurma-rupena mandarah 
(Srimad Bhdgavatam 8.5.9 -10) 
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In the sixth manvantara , a manifested form of Lord Visnu 
named Ajita appeared as the son of Vairaja from the womb of 
Devasambhuti. Lord Ajita caused the churning of the Ocean of 
Milk and produced nectar for the demigods. In the form of a tor¬ 
toise, He held the great mountain known as Mandara on His back 
in the ocean. 

The following is a brief account of Sukadeva Gosvamfs 
description, which was spoken to satisfy Parlksit Maharaja’s desire 
to hear these pastimes in detail. 

Once, the great sage Durvasa came across Indra, the king 
of the dev as, riding on his elephant. Durvasa Muni presented Indra 
with his flower garland, but Indra who was proud of his opulence, 
did not pay attention to the garland and threw it on the head of 
the elephant named Airavata. The garland fell from the elephant 
and was crushed under its foot. Seeing this insult of the garland 
he had given, Durvasa Muni became enraged and cursed Indra by 
swearing, u Be bereft of all prosperity!” Thus, Indra and the other 
demigods lost all their strength and prosperity. After some time, 
the demigods were defeated in a war with the demons and many of 
them lost their lives. Most of the demigods were unable to regain 
their lives even though the Vedic sages were invested with mystic 
powers and the knowledge of mantras and techniques to bring the 
dead back to life under certain conditions. Therefore, the demigods 
held a meeting but as they were unable to find any means of retali¬ 
ation, they approached Brahma at Sumeru Mountain and informed 
him about their miserable state. Upon seeing the weak state of the 
demigods and the powerful state of the demons, Brahma meditated 
on the Supreme Lord with full concentration. Thereafter, he joy- 
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fully spoke to the demigods: “Only by exclusive devotion to the 
lotus feet of Supreme Lord Sri Hari can you be saved from this 
dangerous situation.” Along with other demigods Brahma then 
went to Svetadvipa, which is situated in the Ocean of Milk, and 
offered many Vedic prayers to the Supreme Lord, Visnu. Satisfied 
by the prayers of the demigods, Ksirodakasayi Visnu appeared, 
but due to His dazzling effulgence none of the demigods other 
than Brahma were able to see Him. Then, Lord Brahma with Lord 
Mahesvara again offered prayers. Satisfied by the prayers of Brahma 
and the other demigods, Lord Ajita suggested that the demigods 
should skillfully make a truce with the demons—the disciples of 
Sukracarya. The Lord told them to use Mandara Mountain as a 
churning rod and the serpent Vasuki as a rope for the produc¬ 
tion of the nectar of immortality by churning the Ocean of Milk 
together with the demons. Lord Ajita also told the demigods that 
upon churning the ocean they should not be afraid of generating 
the poison known as kalakuta. He also told them that they should 
not be greedy for whatever different attractive products would 
be obtained from the churning, and if someone else were to take 
them, they should neither object nor show anger. 

The Lord then disappeared after giving these instructions. 
The demigods went to make a truce with the demon-king, Bah 
Maharaja. Thereafter, the demons and the demigods set out to get 
Mandara Mountain. With great endeavor they lifted the moun¬ 
tain, but since it was extremely heavy it toppled over while they 
were carrying it. This caused the deaths of many of the demigods 
and demons crushed under the mountain. Seeing their distressed 
condition and feeling compassion for them, Lord Ajita, riding on 
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His carrier Garuda, made His most auspicious appearance and 
revived them by bestowing his nectarean glance. Thereafter, the 
Lord picked up Mandara Mountain effortlessly in His hand and 
mounted Garuda. Instructed by the Lord, Garuda arrived at the 
Ocean of Milk along with the demigods and demons, and left after 
placing Mandara Mountain near the ocean. 

The decision to churn the ocean was made on the con¬ 
dition that whatever nectar would be produced in the churning 
would be shared by both the demigods and the demons. First of 
all, the serpent Vasuki was wrapped around Mandara Mountain as 
a rope. Due to the expertise of Lord Hari, the intoxicated demons 
took hold of the hooded end of Vasuki and the demigods grasped 
the tail end. With great endeavor, the task of churning began, but 
after some time the supportless mountain sank into the ocean. All 
the efforts of the demigods and demons had gone in vain. The 
Lord saw the sad and frustrated condition of all. On seeing such 
an obstruction to the churning process, the supremely powerful 
Lord Ajita assumed the wonderful form of a tortoise and lifted up 
Mandara Mountain after entering the ocean. Upon seeing Mandara 
Mountain being raised up, the demigods and demons began the 
churning again. 

Supreme Lord Sri Hari held the great mountain on His back, 
which was like a subcontinent one hundred thousand yojanas wide. 
While holding up the great mountain that was being rotated by the 
demigods and demons, the supremely powerful Lord Kurma felt a 
pleasurable itching sensation on His back. Thereafter, to increase 
the enthusiasm of the dev as and asuras, the Lord Himself entered 
into them as their power and into the great serpent Vasuki as sleep. 
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The Lord also manifested Himself on the peak of the mountain, 
spreading thousands of hands like a king of the mountain, hold¬ 
ing the mountain with only one hand. As this was taking place, 
Brahma, Rudra, Indra and the other demigods praised Him and 
flowers showered down from the heavens. 

In the 1st Canto of Srlmad Bhagavatam, Matsya -avatdra is 
mentioned as the tenth avatdra and Kurma as the eleventh. 

surasuranam udadhim 
mathnatam mandaracalam 
dadhre kamatha-rupena 
prstha ekadase vibhuh 
(Srlmad Bhagavatam 1.3.16 ) 

“As the eleventh avatdra , Lord Visnu in the form of a tor¬ 
toise held Mandara Mountain on His back for the demigods and 
demons who were engaged in churning the ocean.” 

prsthe bhramyad amanda-mandara-giri-gravagra-kanduyanan 
nidraloh kamathakrter bhagavatah svasanilah pantu vah 
yat-samskdra-kaldnuvartana-vasad vela-nibhenambhasam 
ydtdydtam atandritam jala-nidher nadydpi visrdmyati 
(Srlmad Bhagavatam 12.13.2 ) 

“May you all be protected by the winds caused by Lord 
Kurma’s breathing in His sleepy condition, which was due to the 
pleasure derived from the scratching of His back by the sharp- 
edged stones lying on massive whirling Mandara Mountain. Those 
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inhalations and exhalations are still present in the form of ocean 
tides that never cease.” 

Srila Bhakti Siddhanta Sarasvati Goswaml Prabhupada has 
written in his explanation of this verse: 

“Very high waves are continuously striking against the 
shores of the ocean of birth, death and the threefold afflictions with 
great force. There is no cessation of the strokes and counter strokes 
of the tides. May that Supreme Lord, whose air of inhalation and 
exhalation creates these powerful strokes and counter strokes of 
tides, protect the readers. The Vedic scriptures provide the realiza¬ 
tion of Truth in the hearts of the living beings through the breath of 
Supreme Lord Kurma, and thereby remove their ignorance. 

The breathing of the Supreme Lord’s descent as Kurmadeva 
in the sleepy condition represents the sense gratification ( bhoga ) 
and sense detachment ( tyaga ) of the living beings. But if the breath 
of that Adhoksaja Supreme Lord Kurma bestows mercy, then that 
breath protects the conditioned souls from sense gratification or 
sense detachment. May that Supreme Lord Kurma protect fortu¬ 
nate souls from the grip of non-spiritual cognition with the con¬ 
tinuous effect of His eternal spiritual breath. The transcendental 
itching sensation caused by the scratching of the pieces of stones 
of Mandara Mountain on the back of Lord Kurmadeva, made Him 
sleepy. This bliss of His sleepiness frees the conditioned souls from 
fear and anxiety. Conditioned souls who consider God to be of 
stony character are far away from the realization of God’s relation¬ 
ship of worshipped and worshipper (visaya and asraya). May this 
breathing of the Supreme Personality of Godhead act to pacify the 
itching sensation of argument within the minds of the conditioned 
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souls. May the appearance of Lord Kurma and the efficacy of His 
pastimes blow within the hearts of the conditioned souls like a 
favourable breeze, and alleviate the itching of their tendency for 
material enjoyments.” 

puramrtartham daiteya-danavaih sah devatah 
manthanam mandaram krtva mamantam ksira sagarcim 
mathyamane tada tasmim kurmarupi janardanah 
vyabhara mandaram devo devanam hitakamyaya 
devasca tustuvurdevam naradadya maharsayah 
kurmarupadharam drstva sdksinam visnumavyayam 
(Kurma Pur ana, Purva 11.27.29) 

“In the past, the demigods and the demons churned the 
Ocean of Milk using Mandara Mountain as a churning rod to obtain 
the nectar of immortality. At that time, Lord Janardana in the form 
of a tortoise, desiring the welfare of the demigods, held Mandara 
Mountain on His back. Upon seeing the imperishable Lord Visnu 
Himself in His avatara as a tortoise, the demigods, Narada and 
other sages became very satisfied.” 

The description of the Lord’s appearance as Kurmadeva in 
the 8th Canto of Srimad Bhagavatam is the same as was previously 
discussed. There is an important point to be learned here: when¬ 
ever the demigods and demons become proud, the Lord destroys 
their pride. Even after their pride has been destroyed, they become 
proud again and again. In this way, the intelligence of living beings 
that are illusioned by the may a of Lord Visnu becomes bewildered. 
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Ultimately, the Lord entered into the demigods and demons to 
give them strength to perform the task of churning the ocean. 
Therefore, the false pride that “I am the doer” is the cause of great 
ignorance. This mentality should be given up completely. 

ksitir iha vipulatare tisthati tcivci prsthe 
dharani-dharana-kina-cakra-garisthe 
kesava dhrta-kurma-sarlrajayajagadlsa hare 
(Sri Jayadeva’s Dasavatara-stotra, 2nd Verse) 

“O Kesava! Due to holding up the world, a large round 
sore-like mark has been made in the wide expanse of Your back. O 
Lord of the universe! O Lord Hari, who have assumed the form of 
a tortoise! All glories unto You!” 

Here, Sri Jayadeva has used the words ‘ksid’ and ‘dharani’ 
for Mandara Mountain. The earth holds the living entities and Lord 
Kurma holds the earth. While worshiping the Supreme Lord, one 
chants the following mantra of worship for Lord Kurma before sit¬ 
ting on the asana (a sacred flat seat on the ground for worship). 

(om) asana-mantrasya meru-prstha rsih sutalam chandah 
kurmo devata asanabhimantrane viniyogah 
prthvi tvaya dhrta loka 
devi tvarh visnuna dhrta 
tvarh ca dharaya mam nityarh 
pavitram casanam kuru 
(Hari-bhakti-vilasa 5.21-22) 
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“For the asana-mantra, the rsi (sage) is Meru-prstha, the 
chandah (meter) is Sutala and the Presiding Deity is Kurma. ‘O 
Goddess Earth! You are supporting all living beings. O Devi, you 
are being supported by Lord Visnu. Therefore, please support me 
always and purify this asana.’ ” 
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V araha -avatara is the third among the ten avataras. 

When BrahmajI was ordered to carry out the crea¬ 
tion, he began to think about the details involved 
in the task. At that moment, a male named Svayambhuva 
Manu and a female named Satarupa manifested from his 
body. Abiding by the desire of Brahma, Svayambhuva Manu 
accepted Satarupa as his wife in order to carry out the proc¬ 
ess of creation. Seeing the earth submerged in the waters of 
annihilation and desiring to seek a dwelling place for the liv¬ 
ing beings, Manu approached his father, Lord Brahma and 
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prayed to him to rescue the earth. When BrahmajI saw the 
earth submerged in the water, he thought for a long time 
about how it could be rescued. He had earlier established 
the earth in its normal state after removing all the water, but 
could not understand why the earth had again sunk into the 
watery abyss. He had been appointed to do the work of crea¬ 
tion but the earth had become inundated in a deluge and had 
sunk into the depths of the ocean to Rasatala (the lowest of 
the seven underworlds). How was the act of creation to be 
accomplished? How was the earth to be rescued? 

Lord Brahma could not think of a solution even 
after much thought and effort. At last, he took shelter of 
the Supreme Lord, Visnu. While BrahmajI was still deep in 
thought, a small boar the size of a thumb suddenly appeared 
from his nostril. Astonishingly, as Brahma looked on, the tiny 
boar expanded in the sky and within moments had assumed 
a form as large as a great elephant. Brahma, great brahmanas 
such as Marici, the Four Kumaras (Sanaka, Sananda, Sanatana 
and Sanat-Kumara) as well as Svayambhuva Manu, saw the 
transcendental Varaha form and began to discuss this won¬ 
derful event. Lord Brahma thought that this must be some 
resident of the transcendental world travelling in disguise in 
the form of a boar. “Oh! What a great surprise! How wonder¬ 
ful it is that this expanding Varaha form has come forth from 
my nostril. Is Sri Hari, the lord of sacrifice, concealing His 
original form and trying to agitate me?” 
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In this way, while Brahma was deliberating with his 
associates, Sri Hari roared tumnltuously like the great moun¬ 
tain Giriraja. The omnipresent Sri Hari enlivened Brahmaji 
and the other highly elevated brahmanas by again roaring 
with His uncommon voice. The sound of His roar was so 
sweet that it would destroy all the miseries of the hearer. Tord 
Brahma, Svayambhuva Manu and other sages who reside in 
Janaloka, Tapaloka and Satyaloka, chanted auspicious man¬ 
tras from the Vedas as offerings to Varahadeva. Upon hearing 
the prayers of Brahmaji and the other sages, Lord Varaha pre¬ 
pared to enter into the waters of annihilation for the benefit 
of the demigods. Lord Varaha rose into the sky while slash¬ 
ing His tail. The Lord quivered the hair on His shoulders and 
scattered the clouds in the sky with His hooves. With raised 
hairs, white tusks and luminous effulgence, the Lord’s form 
was brilliantly beautiful. This is a unique and wonderful pas¬ 
time of Sri Hari. Just the remembrance of it causes shivering 
in the body. Despite being omnipotent and omniscient, He 
searched for the earth planet in the way that an animal would, 
using the sense of smell. Although His external appearance 
was fearful, He pleased the sages engaged in offering prayers, 
by lovingly glancing over them and entering into the water. 
His dive into the water with His thunderbolt-like mountain¬ 
ous body divided the ocean. The ocean prayed to the Lord 
out of fear, “Please protect me, O Supreme Lord!” 

The Lord of all sacrifices separated the water with His 
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hooves, and saw the earth lying at the bottom of Rasatala in 
the same way as when He had carried her in His stomach 
during the time of annihilation. Appearing very splendid, 
Lord Varaha lifted the earth by carrying her on His tusks. At 
that time, a very powerful demon named Hiranyaksa chal¬ 
lenged the Lord with a mace. Lord Varaha expressed great 
anger upon seeing the demon. Thereafter, Lord Varaha 
killed Hiranyaksa just as a lion kills an elephant and the 
cheeks and face of the Lord became red with the blood of 
the demon 1 . With folded hands, the sages headed by Brahma 
offered prayers to the Lord. The Lord, being satisfied with 
the prayers of the great sages, placed the earth upon the 
turbulent water with His hooves and then disappeared from 
their vision. There is a very important point to understand 
here. Laghu-bhagavatamrta says: 

“Lord Varaha appears twice in one day of Lord 
Brahma. During the Svayambhuva -mamantara, He appeared 
from Brahma’s nostril and rescued the earth, and during the 
sixth mamantara (Caksusa -mamantara) He appeared to res¬ 
cue the earth and kill Hiranyaksa.” 

According to Laghu-Bhagavatamrta, in the lineage of 
Uttanapada the son of Praceta was Daksa, the daughter of 
Daksa was Diti and the son of Diti was Hiranyaksa. At the 
time of the appearance of the original ( adi) Varahadeva at 
the beginning of the kalpa , Manu did not have any sons or 
daughters. How then could Hiranyaksa have taken birth dur- 
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ing the Svayambhuva -manvantara? Therefore, it is seen that in 
the Bhagavatam, Maitreya Rsi described the pastimes of Lord 
Varaha in both the Svayambhuva -manvantara and Caksusa- 
manvantara at the same time. Svayambhuva Manu and 
Satarupa gave birth to two sons: Priyavrata and Uttanapada, 
and three daughters: Akuti, Devahuti and Prasuti. 

dvltiyam tu bhavayasya 
rasatala-gatam mahlm 
uddharisyann upadatta 
yajnesah saukaram vapuh 
(Srimad Bhagavatam 1.3.7) 

“For the weifare of the worfd, and due to the desire to 
rescue the earth which had fallen to Rasatala, the supreme enjoyer 
of all sacrifices accepted His second manifestation as a boar.” 

Here, Lord Varaha is described as the second avatara: 

yatrodyatah ksiti-taloddharanaya bibhrat 
kraudim tanurh sakala-yajna-mayim anantah 
antar-mahamava upagatam adi-daityam 
tam damstrayadrim iva vajra-dharo dadara 
(Srimad Bhagavatam 2.7.1) 

“The unlimitedly powerful Lord assumed the form of 
a boar for the rescue of the earth and pierced the first demon 
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Hiranyaksa, with His tusk.” 

jalakridasu mciram 
varahirh rupamasthitah 
adhrsyam manasapyanyair 
vangmayam brahmd-samjnitam 

prthivyuddharanarthaya 
pravisya ca rasatalam 
damstrayabhyujjaharai na 
matmadharo dharadharah 

drstva damstragravinyastam 
prthvlm prathita paurusam 
astavan jana-lokasthah 
siddha brahmarsayo harim 
(Matsya Purana 6.8-10) 

“The Supreme Personality of Godhead who is 
imperceptible to the mind, who plays beautifully in the 
water and who is the Sound-God designated as Absolute 
Brahman, appeared as Varaha to save the life-giving earth. 
He entered into the depths of the ocean and rescued the 
earth with His tusks. Seeing the earth resting on the tusks 
of the Lord, the sages of Janaloka offered prayers to the 
most celebrated Sri Hari.” 
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Here it is said that Lord Narayana, the cause of cre¬ 
ation and destruction, appeared as Varaha: 

vasati dasana-sikhare dharali tava lagna 
sasini kalanka-kaleva nimagna 
kesava dhrta-sukara-rupajayajagadisa hare 
(Sri Jayadeva’s Dasavatara-stotra, 3rd Verse) 

“O Kesava! O Supreme Lord, You have assumed the 
form of a boar! O Lord! The pfanet earth rested on Your tusk 
and it appeared like the moon engraved with spots.” 

Brahma offered prayers to the Supreme Lord, Sri 
Krsna, when He manifested in the womb of Devaki while she 
was in the prison of Kamsa. The following is the last verse of 
those prayers: 

matsyasva-kacchapa-nrsimha-vardha-hamsa- 
rajanya-vipra-vibudhesu krtavatarah 
tvam pasi nas tri-bhuvanam ca yathadhunesa 
bhdrarh bhuvo hara yaduttama vandanam te 
(Srlmad Bhagavatam 10.2.40) 

“O Supreme Controller, Your Lordship previously 
accepted avatar as as Matsya (fish), Asvagriva (horse), Kurma 
(tortoise), Nrsimhadeva (half man/half lion), Varaha (boar), 
Hamsa (swan), Lord Ramacandra (the son of Dasaratha), 
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Parasurama Vamanadeva and other forms, to protect us and 
the three worlds (heaven, earth and underworlds). O Krsna, 
best of the Yadus, we respectfully offer our obeisances unto 
You. Now, by Your mercy, please protect us again by dimin¬ 
ishing the burden of sins in this world.” 


NOTES: 

1 Seeing Varahadeva within the water (Rasatala), the demon Hiranyaksa misunderstood 
the Lord to be an ordinary boar. Considering Him to possess meager strength, he spoke 
many deriding words. The Lord, however, returned his taunts with equal vigor. Lord 
Varaha dodged the violent mace-blows of the angry demon Hiranyaksa, and thus a violent 
mace-fight began between the two. Lord Brahma prayed to the Supreme Lord to please kill 
Hiranyaksa in the ‘loka-samhara-karini-sariidhya' in the auspicious period known as Abhijit 
(during the evening in conjunction with the Abhijit star—the time that would be the most 
favourable for the destruction of a demon). After that, during the demoniac hours, the 
powers of the demon would increase manifold. 

Hiranyaksa displayed his prowess by using the mace and trident, and finally by casting illu¬ 
sions and striking hard with his fists, but the Lord killed the demon by a severe kick. This 
pastime has been described in the 3rd Canto, Chapters 18 and 19 of Srlmad Bhagavatam. 
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SRI NRSIMHA-AVATARA 


T he fourth of the Dasavatara is Sri Nrsimha-avatara. 
Among the innumerabie avataras, twenty-five are 
pre-eminent as has been stated before in connection 
with Matsya -avatara. Of these twenty-five, Sri Nrsimhadeva 
is the fourteenth. He is the vaibhava-vilasa (expansion in 
magnificence) of the tadekatma form of Sri Krsna. 

The second catur-vyuha (quadrupfe expansion) of 
Sri Krsna is comprised of Vasudeva, Sankarsana, Pradyumna 
and Aniruddha, and each of these has two further vilasa 
expansions. Pradyumna’s expansions are Sri Nrsimhadeva 
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and Sri Janardana. Besides that, it is also described that in the 
second catur-vyuha, Vasudeva, Sarikarsana, Pradyumna and 
Aniruddha are the prabhava-vilasa (predominating transcen¬ 
dental pastime) expansions of Sri Krsna. There are a total 
of twenty further expansions of these four prabhava-vilasa 
forms. They can be recognized according to the placement 
of four different symbols in Their hands: conch ( sankha ), 
mace ( gada ), lotus ( padma ) and disc ( cakra ). Regarding Sri 
Nrsimhadeva, these symbols appear in the order of cakra, 
padma, gada and sankha (disc in the lower right hand, lotus 
in the upper right hand, mace in the upper left hand and 
conch in the lower left hand). 

In the Seventh Canto of Srimad-Bhagavatam, the 
pastime of Sri Nrsimhadeva’s appearance is briefly narrated 
as follows: 

Due to the curse of the four Kumaras (Sanaka, 
Sanandana, Sanatana and Sanat), Jaya and Vijaya, the 
doorkeepers of Vaikuntha, took birth as Hiranyaksa and 
Hiranyakasipu who were the two sons of Diti and Kasyapa 
Rsi. Of the two sons, Hiranyakasipu was senior and affec¬ 
tionate to his brother. Lord Sri Hari, in the form of Lord 
Varaha, took the side of the demigods and killed Hiranyaksa. 
Desiring to take revenge, Hiranyakasipu began to consider 
Lord Visnu as his enemy and developed malicious feelings 
toward Him. He encouraged the demons to disturb ritual¬ 
istic ceremonies and kill the brahmanas. He also decided 
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to perform severe austerities for one hundred years to get 
the benediction of achieving unrivaffed supremacy of the 
three worfds. When Lord Brahma became pfeased by his 
austerities and appeared before him, Hiranyakasipu asked 
for the benediction of becoming immortal. Lord Brahma 
explained his inability to give him the boon of immortality, 
so Hiranyakasipu asked for the boon of immortality in a dif¬ 
ferent manner by requesting the following conditions: that 
he not be killed during the day or night, either inside or 
outside, in the sky or on the ground. He also asked that he 
not be killed by any weapon or by any living being created 
by Brahma. Thus, Hiranyakasipu became extremely power¬ 
ful by the boon of Brahma and enslaved all the Lokapalas 
(Presiding Deities of the eight directions of the universe). 
He became the sole monarch of the three worlds and enjoyed 
worldly pleasures while occupying Mahendra Bhavana, the 
residence of Indra. The demigods suffered due to his cruel 
behaviour and took refuge of Sri Hari. Lord Hari then gave 
them confidence saying, “When Hiranyakasipu becomes 
jealous of his devotee-son Prahlada, he will be destroyed.” 

Hiranyakasipu had four sons: Samhlada, Anuhlada, 
Hlada and Prahlada. Of these, Prahlada was the best due to 
his virtuous qualities. While in his mother’s womb he had 
heard and assimilated the teachings of Narada Muni. As he 
was always absorbed in meditation on the Supreme Lord, the 
peaceful and tranquil-hearted Prahlada could not perceive 
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anything in this world unrelated to God who is all-good. 

As it was the custom in those days to send children to 
the guru’s home for education, Hiranyakasipu sent Prahlada 
who was well versed in ethics, to Sanda and Amarka, the two 
sons of the demon-guru Sukracarya. Sanda and Amarka lived 
near the palace. They began to teach politics to Prahlada along 
with the other demon children. After hearing the teachings 
of his gurus, Prahlada would always give the expected reply, 
but in his heart he did not like these teachings. “This is my 
country, that is another’s country. This is our group, that is 
another’s group.” Politics is based upon the foundation of this 
division between ‘mine and thine’. There can be no politics 
without this ‘mine and thine’ or ‘friend and foe’ mentality. So, 
this is the demoniac mentality. Here, the noteworthy thing 
is that although the highly learned Prahlada understood the 
futility of the teachings of his teachers, he never behaved in 
a rude or disrespectful manner but gave befitting respect to 
them. If a person respects his parents, teachers, elders, guard¬ 
ians and others senior to himself in age, he is benefited and 
consistency remains in the social arrangement. Selfishness 
and disrespect of elders and seniors will bring disorder every¬ 
where. Prahlada’s character is unique and his every conduct 
is worth following. 

When Prahlada’s teachers Sanda and Amarka saw that 
Prahlada had attained a good education and was answering 
all their questions properly, they thought it wise to send him 
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to his father, as he would be glad to see Prahlada’s educa¬ 
tional progress. Hiranyakasipu was happy at the return of 
Prahlada from his guru’s home. He took him on his lap and 
cordially said, “My dear son Prahlada, tell me whatever you 
think to be saintly ( sadhu ).” By this, Hiranyakasipu meant 
that he wanted Prahlada to tell him some good words from 
whatever he remembered from his guru’s teachings that he 
could express without difficulty, as he was just a child. 

Prahlada understood the intentions of his father, but 
as the question was put before Prahlada in the royal assem¬ 
bly, he thought that he ought to speak only the truth, which 
is actually saintly otherwise the court members would mis¬ 
understand him. So he replied, “O emperor of demons, for 
the corporeal souls who are always perplexed due to the 
acceptance of perishable things and contact with non-eternal 
relations, I think it to be saintly to renounce the home which 
is like a dark well 1 , the place of downfall, and to go to the for¬ 
est to take refuge of and worship the lotus feet of Sri Hari.” 

Hearing his son’s view on the worship of Visnu, 
Hiranyakasipu smiled and thought that others must have 
spoiled the vulnerable intelligence of the child. He sternly 
ordered the demons to be careful in dealing with Prahlada 
and to take care lest any Vaisnava should come in disguise 
and spoil his intelligence. After hearing about this order from 
Hiranyakasipu, Sanda and Amarka became worried. They 
knew that they had never taught Prahlada about Visnu-wor- 
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ship, so he must have heard such things from some Vaisnava 
and spoken about it. If they tried to find out the name of 
that Vaisnava and inform the king tactfully about it, the 
king would not doubt them. With this intention, Sanda and 
Amarka addressed Prahlada in a very pleasing manner and 
said, “O joy of the demon dynasty, we bless you for the sake 
of your welfare. You should not tell a lie before your teach¬ 
ers. Speak the truth. We have not taught you about devotion 
to Visnu. We have taught you with other demon children 
but their minds are not spoiled like yours. Did you speak for 
yourself in that manner, or has somebody spoiled your intel¬ 
ligence?” Prahlada understood the intentions of his teach¬ 
ers. So he first offered pranamas to the Supreme Lord who 
controls the may a potency that covers the intelligence of the 
living beings and creates the mentality of ‘mine and thine’. 
Then he said, “As iron is naturally attracted towards a mag¬ 
net, my heart is similarly attracted towards the lotus feet of 
Cakrapani Sri Hari (Sri Hari, the holder of the disc weapon). 
Sri Hari has spoiled my intelligence.” 

Prahlada’s reply was not what Sanda and Amarka 
wished to hear. They thought that Prahlada would mention 
someone’s name whom they could catch hold of, so they 
became angry and condemned Prahlada, “O ruiner of the fam¬ 
ily, defamer of the demon dynasty, you are like a thorn tree in 
the sandalwood forest which is the asura dynasty. Using you 
as an axe, Visnu will destroy the sandal forest of the demons; 
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your intelligence is lost. There are four methods of politics, 
namely sama (conciliation), dana (monetary gratification), 
bheda (causing dissension) and danda (punishment), and 
your conscience will not be awakened without using the last 
method. Someone bring a cane immediately to flog this boy!” 
Thus, they tried to frighten Prahlada by striking a cane on the 
table because Prahlada was the son of the emperor, and they 
lacked the courage to actually beat him. They reproached 
him hastily but Prahlada remained silent. Again, they began 
to teach him the scriptures related to dharma , artha and 
kdma (piety, wealth and the fulfilment of desires), and tried 
to educate him in politics. After some time, Prahlada’s teach¬ 
ers saw that Prahlada had become expert in the four pillars 
of politics. He properly replied to every question. This time, 
they themselves would take him to the king. Thinking in 
this way, they first took Prahlada to see his mother. Prahlada 
made obeisances to his mother and she bathed him very 
affectionately and decorated him with various jewels. Then, 
Prahlada’s teachers took him to the royal assembly of King 
Hiranyakasipu, whereupon Prahlada made prostrated obei¬ 
sances before his father. Seeing Prahlada, Hiranyakasipu felt 
great affection for him. He took him on his lap, embraced 
him, kissed him and bathed him with tears of happiness. 
After this, Hiranyakasipu happily inquired, “O son Prahlada, 
you have taken instruction from your gurus for so long. Now, 
please tell me something excellent from their teachings.” 
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Hiranyakasipu’s intention was that Prahlada should speak 
on what was best from the teachings of Sanda and Amarka, 
considering them as gurus. But Prahlada was worried; he 
thought that if he replied according to his father’s wishes, 
the others present in the court would get the wrong impres¬ 
sion about the teachings of a real guru. Sanda and Amarka 
were not real gurus (sad-gurus) even though they were family 
gurus. A guru 2 should be srotriya 3 (well-versed in the sruti or 
Vedas) and have brahmanistha (firm devotion to Brahman or 
God). Prahlada’s teachers were learned in sruti but lacked 
firm devotion to Brahman. They were only devoted to their 
specific mundane subjects or worldly knowledge, so their 
teaching was not the instruction of proper gurus. Prahlada 
decided to speak about the essence of all the lessons he had 
received from his real guru, Narada who possessed the two 
qualities of srotriya and brahmanistha, and replied: 

“Dedicating oneself to Visnu and following the nine 
forms of devotion with the only object being the propitiation 
of Visnu, is the highest form of genuine knowledge.” The 
nine forms of devotion are respectively: hearing, chanting, 
remembrance of the name, form, attributes, personal associ¬ 
ates and pastimes of the Tord, service of the lotus feet of the 
Lord ( pada-sevana also indicates service of the devotees of 
the Lord), worship of the Deity, prayers and obeisances, serv¬ 
ice of God in the relationship of master and servant, service 
of God in friendship, and total self-dedication to God. 
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Upon hearing Prahlada again speak about the wor¬ 
ship of Visnu, Hiranyakasipu thought that he must have 
learned this from Sanda and Amarka, the sons of his guru, 
Sukracarya. So he became very angry and condemned them 
in a rude manner, “O lowest of brahmanas ! O evil minded 
ones! What did you do? You disobeyed me; you adopted the 
favor of my enemy and taught my son Prahlada about worth¬ 
less Visnu -bhakti. A sinful person commits sin secretly but 
his sin manifests in the form of disease; simdarly, a deceptive 
and wicked-minded person, although living in the form of a 
friend, ultimately discloses his real form through his deeds.” 
At this, the guru’s sons said, “O King, you have conquered 
Indra and all the Lokapalas are afraid of you. We are but poor 
brahmanas. We would not dare to act against you. We have 
not taught Prahlada about devotion to Visnu and neither 
has anyone else. Prahlada’s devotion to Visnu is natural and 
inborn, so please restrain your anger.” In Satya-yuga, every¬ 
one spoke truthfully, so Hiranyakasipu believed his guru’s 
sons and asked Prahlada, “O impolite one, O destroyer of the 
family, how have you become Krsna conscious if your gurus 
did not teach you in this manner?” 

Prahlada replied, “Without the favour of a niskin- 
cana mahd-bhdgavata (a perfect pure devotee, completely 
emancipated from worldly concerns), a grhavrata 4 (a person 
engaged in household affairs) cannot become devoted to 
Sri Krsna either by himself or by the help of other grhavra- 
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tas." In other words, Prahlada’s devotion to Sri Krsna was 
not due to his own efforts or the help of the family guru’s 
sons. Rather, his devotion to Sri Krsna was due to the favour 
of niskincana maha-bhagavata Sri Narada, the devotee of 
Sri Krsna. Upon hearing this undesirable statement from 
Prahlada, Hiranyakasipu became blind with rage and threw 
Prahlada from the throne with such force that any five-year- 
old child would have died at once, yet the Lord saved him. 
Prahlada remained patient, steady and peaceful. He did not 
even raise a finger against his father or use any harsh words. 
Hiranyakasipu ordered the demons to kill Prahlada. At first, 
the demons did not wish to kill the king’s son, but when 
Hiranyakasipu repeatedly persuaded them to kill Prahlada by 
quoting different reasons and maxims, they began to attack 
the vital parts of Prahlada’s body with spears. As Prahlada’s 
mind was fully absorbed in, and devoted to the indescribable 
Supreme Lord of the universe, all the efforts of the demons 
proved futile. Seeing this, Hiranyakasipu became even more 
suspicious and tried to kill Prahlada by various methods such 
as the celestial powerful elephant of the quarters, by serpents 
and by evil incantations. He tried to kill Prahlada by hurl¬ 
ing him from a mountain, by burying him in a deep ditch, 
by poisoning him, by starvation, by exposure to severe cold 
and atmospheric pressure, by burning him in a fire and by 
stoning him. But when all efforts proved to be in vain, he 
began to think that the power of the child was immeasurable. 
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Prahlada was not afraid of anything! Hiranyakasipu began 
to think that Prahlada was immortai, and worried that he 
himseif might die if he opposed him. Thus, Hiranyakasipu 
sat down with his head hung fow. 

Seeing Hiranyakasipu dejected, Sanda and Amarka tried 
to consofe him by saying, “O King, you have conquered the 
three worids singie-handediy and all the Lokapalas are afraid 
of you. Therefore, you need not worry. Besides, one should 
not pay attention to the virtues and defects of a mere child.” 

They suggested to him, “Until guru-Sukracarya returns, 
Prahlada should be kept on an island so that he might not 
run away out of fear. Growing up with the acarya , serving 
the acarya and learning from the acarya will purify his intel¬ 
ligence.” Hiranyakasipu accepted the proposal of both the 
guru’s sons and told them to instruct the boy in the piety and 
charity suitable for a king. They carefully took Prahlada and 
the other demon children to an island. There, they began to 
teach him about dharma , artha and kama —material religios¬ 
ity, economic development and sense gratification. One day, 
the teachers went to their homes to do some work. When the 
children came to know about their teacher’s departure, they 
thought it a good chance to play. Prahlada’s school friends 
called him out to play, but the highly learned Prahlada told 
them that he wished to say something to them so they all 
changed their play-dress and gathered around Prahlada. 
Though all the children were of the same age as Prahlada, 
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they had great respect and affection for him. Prahlada toid 
the children about the duties of human beings: “The human 
birth is very rare and valuable because in such a birth one can 
realize the Supreme Lord. After realizing Him, no material 
desires will remain. But this golden chance is not permanent 
because life is momentary. So, wise persons will follow bha- 
gavata-dharma from their childhood and worship the Lord 
by hearing and chanting His glories. The thought that ‘I will 
perform devotional practices later on’ is not good. If the mind 
becomes attached to money, wife, son and relatives, then 
devotion will be difficult. If you do not devote yourself to 
the Lord’s worship now, many difficulties and problems will 
interfere with prayer later on.” Prahlada discussed all these 
things in detail, enabling the children to understand. In order 
to gain their confidence, he related to them everything about 
how he had received the message of Krsna -bhajana from 
Narada while in his mother’s womb. The demon children 
heard Prahlada’s teachings, and thinking them to be superior 
ideas, accepted them, thereby rejecting the teachings of their 
materialistic gurus. 

Due to Prahlada’s influence, the minds of the demon 
children became fixed on the Supreme Lord. The anxious 
brahmcinas Sanda and Amarka immediately went to the 
demon king to explain the situation. Hearing this implacable 
message, Hiranyakasipu became extremely angry. With harsh 
words, he condemned the young Prahlada who was standing 
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politely with folded hands: “O impolite, dull-headed one! You 
are disobeying my rule. I shall send you to the abode of Yama 
right now. Even the Lokapalas are afraid of my anger. Why 
are you not afraid of me? Who has given you this strength?” 

Prahlada replied, “Strength only comes from the one 
Supreme Lord, Sri ffari. Everyone gets their strength from 
Ehm. No one is our enemy except the uncontrolled mind. 
You should give up these demoniac thoughts of ‘friend and 
foe’. In ancient times foolish persons like you had the false 
pride that they had conquered the earth, but they could not 
even conquer the six passions residing in their own bodies. 
Those who have conquered the mind see no one as their 
enemy. Only the ignorant believe others to be their enemy.” 
By these words of Prahlada, Hiranyakasipu became more 
and more enraged and shouted, “O unintelligent fool! You 
condemn me and boast about conquering the six inherent 
cardinal passions of man. Certainly you want to die! You 
rascal, there is no Lord in the world other than me. If there 
is, then where is He?” 

“Father, He is everywhere,” said Prahlada. 

“Then why do I not see Him in this pillar?” retorted 
Hiranyakasipu. 

“1 see Him even in this pillar,” replied Prahlada. 

The very powerful Hiranyakasipu condemned Prahlada 
with extreme anger and harsh words. “May your Lord save 
you! ” Saying these words, he picked up his sword, rose from his 
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throne and violently struck the pillar with his fist. As the pillar 
was struck, it emitted a terrible sound as if the whole universe 
was being shattered. Brahma and the other demigods were 
afraid of this unique, terrifying sound and Hiranyakasipu him¬ 
self began to search out its source. Then, in order to prove cor¬ 
rect the words of both his devotee Prahlada and Lord Brahma, 
the Supreme Lord appeared in a wonderful half-human and 
half-lion form called Nrsimha. Even though the Lord appeared 
before his very eyes, Hiranyakasipu still could not understand 
Him as the Lord; he saw Him as a strange creature. Without 
pure devotional eyes, one cannot see the Lord. 

The terrible form of Lord Nrsimha is described in the 
Bhagavatam as follows: Both His eyes were full of anger and 
shining like molten gold and His angry face was full of mat¬ 
ted hairs and mane. He had terrible teeth, a sharp tongue 
like a razor’s edge, stretched eyebrows and raised ears, with a 
mouth and nose like the caves of a mountain. He had terrible 
divided jaws, His body was touching the sky, His neck was 
thick and short, His thighs and chest broad and His stom¬ 
ach was thin. His body was covered with white hair and He 
had hundreds of arms and nails. Even though Hiranyakasipu 
understood this unique Nrsimha Deity to be the cause of 
his death, he became ready to fight and struck the body of 
the Lord with his mace. Lord Nrsimhadeva play-acted the 
battle for some time and then, neither in the daytime nor at 
night but at dusk, neither inside the house nor outside but 
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on the threshold, neither in the sky nor on the ground but on 
His lap and without any weapon but His nails, He tore open 
Hiranyakasipu’s chest and wore his intestines as a garland. 
The Lord also killed thousands of other demons with just His 
nails. After this, Lord Nrsimhadeva exhibited the triumphant 
behaviour of a conqueror. He left Hiranyakasipu and sat on 
the throne in the middle of the royal assembly in His angry 
form. Witnessing this terrible form of the Lord, no one could 
gather the courage to approach and serve Him, even though 
they were all ecstatic due to the demise of the cruel king. 
Brahma, Rudra, Indra, the Rsis, Vidyadharas, Nagas, Manus, 
Prajapatis, Gandharvas, Caranas, Yaksas, Kimpurusas, 
Vaitalikas, Kinnaras, Visnu-parsadas and others, all prayed 
to Lord Nrsimha from a distance. 

Although Brahma prayed to Laksmi to go to Sri 
Nrsimhadeva to allay His anger, She could not go before 
this terrible never-before-seen Deity. Then Brahma asked 
Prahlada to go and pacify the anger of Nrsimhadeva. The rea¬ 
son for this was that this terrible and angry form of the Lord 
had appeared only due to the torture of bhakta Prahlada. 
Prahlada made obeisances to Sri Laksmi, Brahma and the 
other demigods. Then he went to Nrsimhadeva and fell down 
at His lotus feet. Nrsimhadeva, being in the mood of parental 
affection, put his lotus hand on Prahlada’s forehead so that 
all of Prahlada’s defects, which were due to having been born 
in a demon dynasty, were removed. Transcendental knowl- 
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edge was revealed in his heart and overwhelmed with ecstatic 
devotion, he began to offer prayers to Sri Nrsimhadeva . 

Satiated by the prayers of Prahlada, Nrsimhadeva wished 
to grant a boon to him, but Prahlada had no desire of taking any 
boon. The reason is that the person who serves the Lord with 
the desire for worldly pleasures or for the Lord’s blessings to 
get worldly benefit is not an actual servitor; but a trader. Then 
Nrsimhadeva said that if He did not give Prahlada a boon, His 
designation as Varadarsabha, the Supreme Conferrer of boons, 
would be defamed. So Prahlada replied, “O Lord, if You wish 
to grant me a boon, please grant me the boon that there may 
not be any desire in my heart to ask a boon from You.” 

Nrsimhadeva replied, “This cannot be accepted as your 
prayer for a boon because you have deceived Me.” 

Prahlada then submitted this prayer to Nrsimhadeva: 
“My father struck Your holy body with his mace and he 
behaved maliciously with me because I worship You. Kindly 
purify him.” 

Nrsimhadeva said to Prahlada, “Your father has seen Me 
and received My touch. Did this not purify him? O Prahlada, 
do you think the dynasty in which you have taken birth is still 
impure? Along with you, twenty-one of your ancestral genera¬ 
tions have become purified.” 

trih-saptabhih pita putah 
pitrbhih saha te ’nagha 
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yat sadho ’sya kulejato 
bhavan vai kula-pavanah 
(Srlmad B hagavatam 7.10.18) 

“O sinless one, O sadhu, Your father has become pure 
along with twenty-one forefathers. The reason for this is that 
having taken birth in their dynasty, you have become the 
purifier of that dynasty.” 

Sri Nrsimhadeva has two dispositions. He is terrible 
with non-devotees, but with devotees, He is very affectionate 
and caring. 

The following verse from the Agamas, is quoted as 
evidence by Srldhara Svami in his commentary on Srlmad- 
Bhagavatam 7.9.1: 


ugro ’py anugra evayam 
sva-bhaktanam nr-kesari 
kesariva sva-potandm 
anyesam ugra-vikramah 
(Caitanya-caritamrta, Madhya 8.6) 

“Although very ferocious, the lioness is very kind to her 
cubs. Similarly, although very ferocious to non-devotees like 
Hiranyakasipu, Lord Nrsimhadeva is very affectionate and kind 
to devotees like Prahlada Maharaja.” (Bhaktivinoda Thakura) 
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T his expresses thorou ghly the glories of Sri N rsimhadeva’s 
unique mercy. Devotion to Nrsimhadeva enhances bhakti and 
destroys uncongenial adverse motivations. 

The meaning of the word Hiranyakasipu is—‘ hiranya 
gold or money, ‘ kasipu bed, i.e. desire for money and women. The 
desire for name and fame also goes together with them. These are 
obstructions to devotion. Nrsimhadeva destroys the anti-devotional 
feelings of the Hiranyakasipu-like mentality of the living beings and 
nourishes the devotional attitude like that of Prahlada. 

So, the favor of Sri Nrsimhadeva (Nrsimhadeva, the 
destroyer of hindrances to bhakti ) is very necessary for neophyte 
devotees who have the weakness of non-eternal propensities. 

The next two verses, were composed by Sridhara 
Svami in his commentary on Srimad-Bhagavatam 1.1.1 and 
10.87.1 respectively: 

prahldda-hrdayahlddam 
bhaktavidyd-vidaranam 
sarad-indu-rucirh vande 
parindra-vadanam harim 

“Let me offer my obeisances unto the Supreme lion- 
faced Lord Sri Hari who is residing within the heart of Prahlada 
Maharaja as condensed bliss, and who always removes nesci¬ 
ence. His effulgence is like autumnal moonshine.” 
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vag-isa yasya vadane 
laksmir yasya ca vaksasi 
yasyaste hrdaye samvit 
tarn nrsimham aham bhaje 

“On whose lips Sarasvati (the goddess of learning) 
dances, on whose chest Laksmidevi resides in the form of a 
golden line and whose heart is the abode of grand refulgence 
of the opulence of Absolute Knowledge. I offer my obeisances 
unto that very object of worship—Sri Nrsimhadeva.” 

ito nrsimhah parato nrsimho 
yato yato yami tato nrsimhah 
bahir nrsimho hrdaye nrsimho 
nrsimham adim saranam prapadye 
(Nrsimha Purana, quoted in Caitanya-caritamrta, Antya 16.53) 

“Lord Nrsimha is on this side and Lord Nrsimha is 
on that side. Wherever 1 go, Nrsimha is there. Nrsimha is 
outside and Nrsimha is also in my heart. I take shelter of that 
first appearance of Sri Nrsimha.” 

namas te nara-simhaya 
prahladahlada-dayine 
hiranyakasipor vaksah- 
sila-tanka-nakhdlaye 
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(Nrsimha Purana, quoted in Caitanya-caritamrta, Antya 16.52) 

“I offer my respectful obeisances unto Lord Nrsimha 
who is the giver of bliss to Prahlada, and who possesses nails 
to tear the stone-like chest of Hiranyakasipu.” 

tava kara-kamala-vare nakham adbhuta-srngam 
dalita-hi ranyakasipu- tanu-bh rngam 

kesava dhrta-narahari-rupa jaya jagadisa hare 
(Sri Jayadeva’s Dasavatara-stotra, 4th Verse) 

“O Kesava! O Lord Hari, You have assumed the form 
of half-man and half-lion! The lotus flower is very soft, but 
Your most beautiful lotus-like nails are astonishing. The body 
of the mountain peak-like demon, Hiranyakasipu, has been 
ripped apart by them because they are also so hard. O Lord 
of the universe! All glories unto You!” 

Regarding this subject, it is written in the Harivamsa 
Purana as follows: In Satya -yuga, Hiranyakasipu, the ances¬ 
tor of the demons, was engaged in severe penances and 
demanded the boon from Brahma that he would not be killed 
by any demigods, demons, Gandharvas, serpents, Raksasas 
or men. He asked that sages would not be able to curse him, 
that weapons, mountains, trees, wet or dry things would not 
be able to destroy him, that he would not die in heaven or on 
any other planet, either in the daytime or at night. Brahma 
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granted him these boons saying, “So be it!” By achieving 
these boons, Hiranyakasipu became very excited. He became 
the ruler of heaven and began to torture and abuse the 
demigods in various ways. Unable to bear this torture, the 
demigods went to take shelter of Lord Visnu, who, giving 
them assurance of protection said, “I am very soon going to 
destroy that demon who is proud of his boon, along with 
all his followers.” Bidding farewell to the demigods, Lord 
Visnu began to consider how He would kill Hiranyakasipu 
and went off to the Himalayas. At last, He decided that He 
would assume the form of Nrsimha who would terrify all the 
demons (Daityas, Danavas and Raksasas). He then assumed 
the form of half-man and half-lion. His luster began to rob 
the sun of its radiance. In this form, Lord Visnu gradually 
approached the place where the demon king Hiranyakasipu, 
was sitting in an excellent assembly accompanied by the 
demigods, Gandharvas and Apsaras (celestial nymphs) who 
were playing music with perfect rhythm. 

Being present in that assembly, the Lord looked at 
Hiranyakasipu again and again. At that time, Hiranyakasipu’s 
son Prahlada saw that Divine Form for a moment with spirit¬ 
ual vision, and addressed the demon king as follows: “O King, 
you are the chief of the demons. On seeing this Divine Form, 
it appears as though this is an inexpressible, divine influenc¬ 
ing personality. Our demoniac dynasty will be destroyed by 
it. All immovable and moveable objects seem to exist in the 
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body of this great person. He is some special personality.” 

Hearing Prahlada’s statement, the demon king ordered 
his demon followers, “Kill this Lion immediately! ” The demons 
attacked the Lion with all their might but they were soon 
destroyed along with their retinue. Nrsimhadeva then opened 
His mouth. His terrible roaring appeared like the sound of 
annihilation, and He easily destroyed the entire demon assem¬ 
bly. Then Hiranyakasipu himself began to shower dreadful 
weapons on Him. Both began a terrible fight. 

The demons attacked Lord Visnu, but they them¬ 
selves were killed by Him. Ablaze with anger, Hiranyakasipu 
appeared to burn everything with his bloodshot eyes. The 
earth began to shiver, the oceans became perturbed and all 
the forests and mountains became restless. There was dark¬ 
ness everywhere; nothing was visible. Terrible disturbances 
took place and fearful winds began to blow. The symptoms of 
universal annihilation began to appear. Being lusterless and 
dark, the sun began to emit terrible smoke. 

Even the seven suns assumed forms of darkness 
and rose in the sky. Meteors fell in quick succession from 
the heavens. Greatly enraged, Hiranyakasipu bit his lips 
with his teeth and ran to fight, taking his mace in hand. 
Upon seeing this, all the demigods became frightened. 
They went to Nrsimhadeva and said, “O Lord, destroy this 
wicked Hiranyakasipu with his followers. There is no one 
in this world who can kill him. Therefore, O Lord, kindly 
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kill him for the benefit of the world and establish peace in 
all the three worlds.” 

Hearing the prayer of the demigods, Nrsimhadeva 
began to make grave sounds. He leapt up and tore out the 
heart of the demon with his sharp nails and knocked him 
down on the battleground. When the horrible enemy—the 
demon king, fell down dead on the ground, all the people 
of the earth, moon, sun, planets, stars, rivers and moun¬ 
tains—one and all, were pleased. The demigods unitedly 
began to recite hymns to propitiate Nrsimhadeva. Celestial 
nymphs began to dance and sing. After the dancing and 
singing had ended, the Supreme Lord Narayana who 
wears the symbol of Garuda on His flag, gave up His form 
of Nrsimha and assumed His own form. He then stepped 
onto an eight-wheeled excellently illuminated chariot, 
and set out for His place on the northern shore of the 
Ocean of Milk. In this way, Nrsimhadeva destroyed the 
demon, Hiranyakasipu. 

The Glories Of Observing—Sri Narasigha-caturdasi-vrata 

vaisakhasya caturdasyam 
suklayam sri nrkesan 
jatas tad asyam tatpujot- 
savam kurvita savratam 
(Padma Purana ) 
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“Sri Nrsimhadeva appeared on the fourteenth lunar 
day (Caturdasi -tithi) of the bright fortnight of the month of 
Vaisakha. So, on this day, it is proper to worship and cel¬ 
ebrate the appearance of Nrsimhadeva by following the rules 
of fasting and others.” 

prahlada-klesa nasaya 
yd hi puny a caturdasi 
pujayet tatra yatnena 
hareh prahladam agratah 
(from the Agamas) 

“It is proper to first worship Prahlada before worshipping 
Nrsimha because the holy fourteenth lunar day of the bright fort¬ 
night has appeared in order to remove the distress of Prahlada.” 

It is written in the Brhan-Narasimha Purana as follows: 
Prahlada Maharaja desired to know from Sri Nrsimhadeva 
how he had developed devotion to His lotus feet. Nrsimhadeva 
replied, “In ancient times, there lived a brahmana named 
Vasu Sarma in the city of Avanti, who was well-versed in 
the Vedas. His good wife Suslla was famous throughout the 
three worlds for her virtuous conduct and ideal devotion 
to her husband. Vasu Sarma fathered five sons in Susila’s 
womb. His first four sons were learned persons of good con¬ 
duct and devoted to their father. But you, the youngest son, 
became attracted to a prostitute and lost your character. You 
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were then known as Vasudeva. Your virtuous conduct was 
destroyed in the company of that prostitute. Due to a quar¬ 
rel with the prostitute, on the Nrsimha-CaturdasI-tithi both 
of you stayed awake throughout the night and unknowingly 
observed a fast. Therefore, both of you obtained the fruits of 
observing Nrsimha-CaturdasI vrata. The prostitute enjoyed 
as an Apsara in various ways in heaven and then became My 
favorite. As the son of Hiranyakasipu, you also took birth as 
My dear devotee. By observing this fast, Brahma has obtained 
the power of creation and Mahesvara has obtained the power 
of destruction of the three worlds. Other people also achieve 
all kinds of power and perform observance of this vow to 
fulfil all their desired objectives. 

In his Laghu-bhagavatamrta, Srila Rupa Gosvaml has 
written about the pre-eminence of the Lord’s appearance as 
Sri Nrsimhadeva, quoting the following reference from Sri 
Padma Purana: 

nrsimha-rama-krsnesu 
sad-gunyam paripuritam 
paravasthas tu te tasya 
dipad utpanna-dipa-vat 
(Padma Purana) 

“Nrsimha, Rama and Krsna possess the pre-eminent 
presence of the totality of sixty attributes. Just as one lamp 
lights other lamps and then all lamps follow the same nature, 
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similarly, although Rama and Nrsimha are manifested forms 
from the Prime Supreme Lord Sri Krsna, all three hold the 
supreme position with sixty attributes.” 


Notes: 

1 A well without water is known as a dark well. No man goes to such a waterless well, for 
if someone falls into that well, his rescue is very unlikely. Similarly, the house in which 
sadhus are not received cordially and in which, being deprived of the association of sadhus, 
the residents are engaged in sense enjoyment, is like a dark well. There is no possibility of 
rescue for the residents of such a house. Therefore, such a place of downfall of the corporeal 
soul (like falling into a dark well) is to be abandoned. 

vanam tu sattviko vaso 
gramo rajasa ucyate 
tamasam dyuta-sadanam 
man-niketam tu nirgunam 
(Srlmad Bhagavatam 11.25.25) 

“Living in the forest signifies sattvika-vasa —a pious residence with apathy toward worldly 
interests, rajasa-vasa indicates a princely residence with earthly pleasures and luxury, 
tamasa-vasa indicates a residence of gambling—living in vices, and nirguna-vasa indicates 
the highest transcendental realm of God.” 


2 The qualities of a guru: 


tad-vijnanartham sa gunim evabhigacchet 
samit-panih srotriyam brahma-nistham 
(Mundaka Upanisad 1.2.12) 

“To learn transcendental subject matter, one must humbly approach with firewood in hand, 
a spiritual master who is learned in the Vedas and firmly devoted to the Absolute Truth.” 

tasmad gurum prapadyeta 
jijnasuh sreya uttamam 
sabde pare ca nisnatam 
brahmany upasamasrayam 
(Srlmad Bhagavatam 11.3.21) 
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“Therefore, anyone who seriously desires real happiness must seek a bona fide spiritual master 
and take shelter of him by initiation. The qualification of the bona fide guru is that he has real¬ 
ized the conclusions of the scriptures by deliberation and is able to convince others of these 
conclusions. Such great personalities who have taken shelter of the Supreme Lord, leaving 
aside all material considerations, should be understood to be bona fide spiritual masters." 

3 Srotriya has two interpretations: (1) Well-versed in the Vedas and (2) ontological divine 
knowledge received through the preceptorial channel. 

4 Grhavrata: One who moves around the house or property, i.e. one who engages his 
sense organs and energy for the sake of material property and consequently becomes 
attached to it. 

However, saints also remain in a house, so it is said that the house also signifies the wife 
and material life. One who moves around wife or family or engages the senses and energy 
for them is considered a grhavrata. 

The real self is atma (soul). So the gross and subtle bodies are also like houses. One who 
devotes his energy for the gross and subtle bodies is also a grhavrata. 

Since all grhavratas are embodied souls, by the unrestricted use of the sense organs they will 
all enter into nescience and the inferno of material life. Six billion such enslaved corporeal 
souls of the world cannot rescue even a single person from the shackles of worldly bond¬ 
age. A perfect emancipated realised soul can rescue the whole world or universe. But such 
realised souls are very rare. If one wants quality, one must sacrifice quantity. It is impossible 
to get both at the same time. 
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SRI VAMANA-AVATARA 


T he fifth among the Dasavatara is Sri Vamana- 
avatara. There are innumerabie llla-avataras. 
Among them are twenty-five chief llla-avataras 
of which Sri Vamanadeva is the eighteenth. Aii the llla- 
avataras have been mentioned in the previous description 
of Matsya -avatara. Vasudeva, Sankarsana, Pradyumna and 
Aniruddha are the originaf catur-vyuha , or originaf four 
expanded forms of Sri Krsna in Dvaraka. They are prab- 
hava-vilasa (four-handed forms) of Sri Krsna. The majestic 
expansion of Sri Krsna, Narayana who resides in Vaikuntha, 
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also has His catur-vyuha, which is known as the second 
manifestation of four expanded forms. Each form of this 
second catur-vyuha again expands into three forms. Among 
the first manifestation of expanded forms—Pradyumna, 
expands into three forms known as Trivikrama, Vamana 
and Srrdhara. Thus, each form of the second catur-vyuha 
expands into three forms, which totals twelve, and These 
are the Presiding Deities of the twelve months. The Deity 
of the month of Asadha is Sri Vamanadeva. Vaisnavas wear 
holy marks of twelve hari-mandiras (temples of the Lord in 
the form of markings known as tilaka ) on different parts 
of the upper body. Among them, the hari-mandira on the 
left side of the abdomen is fixed for the Presiding Deity 
Vamanadeva. The catur-vyuha in the superior transcen¬ 
dental spiritual sky and Their twenty vilasa forms are dif¬ 
ferentiated by the positions of holding divine weapons in 
four hands. Sri Vamanadeva holds the conch, disk, mace 
and lotus. It can be seen that Kesava resides in Mathura; 
Jagannatha in Nrlacala; Madhava in Prayag; Madhusudana 
in Mandara; Vasudeva, Padmanabha and Janardana in 
Anandaranya; Varadaraja Visnu in Visnu Kanci and Hari 
in Mayapura. In a similar manner, Vamanadeva also has a 
dwelling place in the universe. One day of Brahma or one 
kalpa consists of 14 manvantaras (each manvantara consists 
of 71 cycles of the four yugas). The 14 manifestations of 
the Supreme Lord in these 14 manvantaras are known as 
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manvantara-avatar as. Sri Vamanadeva is the manvantara- 
avatara in Vaivasvata—the seventh manvantara. 

In the 8th Canto of Srimad-Bhagavatam, Srila Krsna 
Dvaipayana Vedavyasa Muni has given detailed accounts of 
Lord Vamanadeva’s pastime of appearance, the capturing of 
the three planetary systems from Bali Maharaja (on the pre¬ 
text of asking for only three steps of land) and the eventual 
awarding of the Sutala planet to Bali. A short description of 
these topics is given here. 

Describing the reigns of the fourteen Manus 
(Svayambhuva, Svarocisa, Uttama, Tamasa, Raivata, Caksusa, 
Vaivasvata, Savarni, Daksa-savarni, Brahma-savarni, Dharma- 
savarni, Rudra-savarni, Deva-savarni and Indra-savarni), Sri 
Sukadeva Gosvami has mentioned the pastime of Bali and 
Vamanadeva, which took place during the reign of Savarni 
Manu of the eighth manvantara. 

Once, when Bali Maharaja was the king of the demons, 
Indra, the king of the demigods, killed Bali Maharaja and 
his chief generals in a fight between the demigods and the 
demons. When Devaraja Indra began killing the demons 
with the vow of annihilating the entire demon dynasty, 
grandfather Brahma came to know about it and sent Narada 
Rsi to stop him from such a heinous act. When Narada Rsi 
informed Indra about the order of Brahma to stop killing the 
demons, only then did he cease. 

Sukracarya, the family priest of the demons, revived 
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Bali Maharaja and his chief generals and demons by using 
the art of mrta-samjlvam. For the benefit of the demons, 
Sukracarya advised Bali Maharaja to arrange for a visvajlt- 
yajna to be performed by brahmanas of the Bhrgu dynasty. 
Bali Maharaja, following the order of his spiritual master, 
collected offerings for the sacrifice. Sukracarya and the 
brahmana descendants of Bhrgu performed the sacrifice 
systematically. Various kinds of weapons including an 
inexhaustible quiver were produced in the sacrifice. Bali 
Maharaja became greatly powerful by the power of man¬ 
tra and besieged heaven with his army of demons. When 
the demigods informed Devaraja Indra about this, he came 
prepared with his army to fight. Flowever, upon seeing the 
splendor of Bali Maharaja, he became bewildered. What 
to speak of fighting, Indra did not even have the courage 
to stand before Bali Maharaja. Therefore, the worried and 
frightened Indra approached his spiritual master Brhaspati, 
and inquired about the amazing strength of the demons. 
“What is the reason behind this extraordinary power of the 
demons?” he asked. Brhaspati, the spiritual master of the 
demigods replied, “The brahmana descendants of Bhrgu 
who are dear to Sri Hari, are backing Bali Maharaja. Bali 
Maharaja has become powerful by the yajna performed 
by them. If you go to fight with him at this time, you will 
be unable to win. You will certainly be badly defeated. 
Therefore my advice to all of you is that you give up your 
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kingdom of heaven and hide in space.” 

On the advice of Brhaspati, Indra and the other demi¬ 
gods feft heaven and began to live clandestinely in space. 
Aditi 1 , the mother of the demigods, was saddened to see 
her sons living in this condition without a kingdom. She 
stopped taking food and water and existed in a depressed 
state. Because she was constantly sorrowful and indifferent 
to all the housework, her home lost its beauty. Day by day 
she became increasingly emaciated. Mother Aditi anxiously 
began to wait for her husband Kasyapa Rsi who was engaged 
in performing austerities. After a long period of time, Kasyapa 
Rsi returned home having finished his austerities. Surprised 
at seeing the house lusterless and his wife weak and pale, 
he asked Aditi why this was so. Aditi weepingly replied to 
her husband, “The demons have driven our sons out of the 
kingdom of heaven. I pray to your lotus feet that you will 
please take action to expel the demons and return my sons to 
their kingdom. Until my sons regain the kingdom of heaven, 
my sorrow will not be alleviated.” Hearing the inappropri¬ 
ate words of his wife, he tried to pacify her by speaking the 
essence of supreme truth. He said, “The demigods are our 
friends and the demons are our enemies; this vision of the 
duality of enemy and friend only occurs to those who are 
infatuated by the illusory energy (maya) of the Supreme Lord. 
Due to forgetfulness of the Supreme Lord, people experience 
the negation of knowledge ( viparlta-buddhi ) of their own 


7 9 


»0 


dasavatara:ten manifestations of godhead 


constitutional position, and consequently all sorts of trou¬ 
bles and difficulties originate. Actually, all are engaged in a 
mutual interrelationship of love by dint of their relationship 
with the Supreme Lord. A pure understanding of knowledge 
does not include any vision of enmity. My advice to you is 
that you should give up bodily misidentifications along with 
false relations and worship Hari with full dedication.” 

Mother Aditi took to heart the teachings of her hus¬ 
band, which were full of knowledge. Nonetheless, she per¬ 
sistently requested that her sons should regain the kingdom 
of heaven. Mother Aditi repeatedly implored that unless 
her sons returned to their residence in heaven, she would 
be unable to find peace of mind. It would seem from these 
words of Mother Aditi that much like a materially entangled 
jlva illusioned by maya , she was aggrieved by affection for 
her sons. But this was not the actual case. In reality, the Lord 
wanted to appear as the son of Kasyapa Rsi and Mother Aditi, 
to bestow His mercy upon them. He was in fact inspiring 
Mother Aditi and compelling her to speak like this just to 
fulfil His objective. 

Kasyapa Rsi attentively heard the words of Aditi, and 
realizing the actual purpose of her requests he said to his wife, 
“If it is your strong desire that the demigods are to return to 
their kingdom of heaven, then you will have to perform the 
Kesava-tosana vrata (a fast to please Kesava) for twelve days 2 
by drinking only milk. Other than Lord Kesava, no one will 
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be able to fulfil this desire of yours.” As per the instructions 
of Kasyapa Rsi, Mother Aditi performed the Kesava-tosana 
vrata, subjecting herself to severe austerity while observing 
proper usage and custom. At the end of the fast, the Lord 
appeared before Mother Aditi and assured her that He would 
appear as her son at the proper time under auspicious indica¬ 
tions and would fulfil her desire. 

As predicted, at an auspicious time the Lord appeared in 
the heart of Kasyapa Rsi. Kasyapa then imparted divine knowl¬ 
edge to Aditi through initiation. The Lord first appeared in the 
heart of Aditi and then entered into her womb. When Brahma 
and other demigods realized that the Supreme Personality 
of Godhead had appeared, they began to offer prayers to the 
womb of Aditi. On the twelfth day of the month of Sravana, at 
the very auspicious moment of the Abhijit star, Lord Narayana 
appeared from the womb of Aditi as Syamasundara (sweet and 
dark complexioned) Pitambara (dressed in yellow garments) 
holding a conch, disc, club, and lotus. 

Kasyapa Rsi and Mother Aditi saw that as soon as the 
Lord had appeared before them in a four handed form, He 
miraculously assumed the form of a dwarf (Vamana), although 
he was perfectly proportioned. Kasyapa Rsi and Mother Aditi 
became filled with great bliss upon seeing the beautiful form 
of Vamana, and were completely overwhelmed with affection 
for their child. All the birth samskaras (purificatory rituals) 
of the child were performed according to the directions of the 
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scriptures. At the sacred thread ceremony of Vamanadeva, 
the sun-god himself instructed Him in the Gayatri mantra , 
Brhaspati presented Him with the sacred thread, Kasyapa 
gave Him a straw belt (a girdle), Mother Earth gave Him a 
deerskin to sit on and the moon-god who is the king of the 
forests, gave Him a brahma-danda (the rod of a brahmacarl). 
Mother Aditi gave Him kauplna-basana (sacred underwear), 
the Presiding Deity of heaven offered Him an umbrella, Lord 
Brahma gave Him a water-pot, the seven sages offered Him 
kusa grass, Sarasvati gave Him a string of rudraksa beads, 
Kuvera gave Him a pot for begging alms, and Bhagavati, the 
mother of the universe, gave Him alms. 

Bali Maharaja had begun the performance of a fire- 
sacrifice in the field known as Bhrgukaccha on the bank 
of the Narmada River. He was a greatly charitable person. 
Brahmanas who were desirous of his charity were going to 
the place where the sacrifice was being held. A new brahmana 
will beg alms after the sacred thread ceremony. Following 
this custom, Vamanadeva set out for the sacrificial arena of 
Bali Maharaja, holding His danda, waterpot and umbrella to 
beg alms from him. Vamanadeva was walking while holding 
His umbrella. Being small in size, He was completely cov¬ 
ered by the umbrella. When the brahmanas saw Him from 
a distance, they thought that the umbrella was walking by 
itself, so they were very astonished. Later, they understood 
that a brahmana boy of small stature was underneath the 
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umbrella. The brahmanas tried very hard to overtake him, 
but were unable to do so. Vamanadeva bewildered all the 
brahmanas with His maya and became the first to arrive at 
the sacrificial arena. The auspicious arrival of Vamanadeva 
in His brilliant effulgent form diminished the brilliance of 
the sacrificial fire. Understanding that a great personality had 
arrived, Bali Maharaja, his priests and others present there, 
rose up from their seats and welcomed the Tord by offering 
proper respects. Considering Him to be a great brahmana, 
Bali Maharaja offered his obeisances and then sprinkled on 
his own head the water with which he had washed the Lord’s 
lotus feet. After worshipping Him according to the proper 
customs, Bali Maharaja spoke to Lord Vamanadeva as fol¬ 
lows: “You have surely come here to ask me for something. 
Therefore, whatever You desire, be it wealth or a kingdom, 
I shall give it to You. If You have the desire to marry, I shall 
give You a qualified girl as per Your desire.” 

The dwarf Vamanadeva replied, “I know the previ¬ 
ous members of your very exalted dynasty. You have taken 
birth in the dynasty of the uncommon warriors Hiranyaksa 
and Hiranyakasipu. Your grandfather Prahlada was a mahd- 
bhagavata. Just by remembering him, the jiva (living entity) 
is purified. Your father Virocana, after promising charity to a 
brahmana , never failed to fulfil his promise. I know that you 
also will not refuse to fulfil your promise. I ask you for three 
steps of land.” 
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Upon hearing this, Bali Maharaja smilingly said, “You 
have narrated those great deeds of my ancestors which even 
I had no knowledge of. However, You have begged for a 
very insignificant thing. I see that You are a little brahmana; 
therefore, Your intelligence is also little. What purpose 
could be served by obtaining three paces of land, measured 
by Your small steps? Do you know who 1 am? I am the 
owner of the three worlds. By my desire I can give You all 
of Jambudvipa (Asia). After accepting alms from me, if You 
beg alms from anyone else, it will disgrace my name as a 
great charitable person. Therefore I request You to please 
reconsider this matter.” 

Sri Vamanadeva said, “I know that you are the owner 
of the three worlds and that you can give Me many things. 
But 1 am a brahmana. A brahmana should be satisfied with 
little. If brahmanas desire many objects of sense gratification, 
they lose their spiritual potency. One’s desire for sense grati¬ 
fication never ends. If you give Me Jambudvipa, I will desire 
the whole earth. Next I will desire Rasatala, then heaven, 
and finally the position of Brahma. There is no end to this. 
Material things are of no use to the soul. As charity given by 
you, I shall be satisfied with three paces of land as measured 
by My steps.” 

At that time, Sukracarya, the spiritual master of the 
demons, was also nearby. He understood that Lord Visnu had 
appeared in the form of a dwarf brahmana to fulfil the motive 
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of the demigods. On the pretext of begging for three steps of 
fand, He wouid take the three worfds from his discipfe Bafi, 
feaving him bereft of his kingdom. Foofishfy, Bafi Maharaja, 
not knowing the reai identity of this little dwarf brahmana, 
was inclined to fulfil His request. 

Sukracarya, desiring the welfare of his disciple, spoke 
to Bali Maharaja, “Bali! You do not know the real identity of 
this dwarf brahmana who has come to you. He is the Supreme 
Lord Himself. To fulfil the motive of the demigods, He has 
come to beg charity from you. On the pretext of asking for 
three steps of land, He will take away the three worlds from 
you. Where will you live then? What will you do? With no 
wealth, how will you perform your charitable and religious 
duties? Therefore my instruction to you is that you should 
not give Him the land.” Hearing these words of his guru, Bali 
Maharaja said, “I have given my word to a brahmana. How 
can I break my promise? How can I tell a lie? If this dwarf 
brahmana is the Supreme Lord Himself, where can I find a 
better or more qualified candidate for charity? Even if I refuse 
to give, He will take it by force. Being my guru, why are you 
creating such obstacles? On the other hand if He is only a 
dwarf brahmana , how much land can He take by the measure 
of His three steps? I will not be able to abandon the decision 
that I have made to give in charity now.” 

Sukracarya again tried to convince Bali by saying, 
“Look Bali, in some special circumstances, one should even 
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tell falsehoods for the protection of dharma and wealth; for 
example, how much wealth one has. By not keeping this 
secret, one’s wealth does not remain safe. If one’s wealth is 
not safe, dharma is not preserved. As soon as you pronounce 
the words for your promise of charity, this dwarf brahmana 
will assume a very large Trivikrama form. He will occupy the 
sky with His body, and with his two steps He will cover the 
three worlds. You will then not be able to keep your word. 
Therefore, you should never give Him the three steps of 
land. This, again, is my instruction.” Even after instructing 
him in this way, when he saw that Bali Maharaja would not 
renege on his promise, Sukracarya became filled with rage 
and cursed Bali to lose his opulence. 

Bali Maharaja held true to his promise even after 
being cursed by his guru. He began to draw water from the 
water-pot with the intention of offering charity, but while 
doing so, he saw that there was no water coming out of the 
pot due to the spout being blocked. The reason for this was 
that Sukracarya had been unable to tolerate the foolishness 
of his disciple, and out of affection for him had entered into 
the waterpot, thereby preventing the water from flowing out. 
Bali Maharaja then began to clear the blocked spout with 
the help of a stick from a broom. This destroyed one eye of 
Sukracarya. It is said that because of his obstructing service 
to the Supreme Tord, Sukracarya became known as ‘Kana 
Sukra’ (Sukra, blind in one eye). However this incident has 
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not been mentioned in the Srnnad-Bhagavatam. 

As Bali Maharaja recited the words of his promise with 
water from the water-pot, the dwarf brahmana assumed an 
immense Trivikrama form, occupying the sky with His body, 
and then took over the three worlds with His two steps. The 
inconceivably powerful Supreme Lord’s lotus feet encroached 
upon the three worlds and reached Satyaloka. Seeing the 
Lord’s lotus feet, Brahma and other demigods became very 
pleased. They worshipped those lotus feet according to proper 
custom. Vamanadeva then asked Bali Maharaja for one more 
pace of land. Lord Vamana warned, “Breaking your promise 
after giving your word will be an irreligious act.” 

Bali Maharaja replied, “1 am bereft of everything but 
I am not upset about this. However, I am unable to fulfil 
my promise and, due to this fact, I am sad and in mental 
agony. You have acquired everything of mine with Your two 
steps. There is nothing else of mine remaining to give.” Upon 
seeing that everything had been lost to Lord Vamanadeva, 
the demons became determined to recapture their kingdom. 
When the demons approached Vamanadeva to kill Him, a 
wonderful NarayanI army emanated from the body of Visnu 
and began to fight with the demons. Seeing the killing of the 
demons by the NarayanI forces, Bali Maharaja asked them 
to stop the fight. He said, “Our time is now inauspicious, 
so the result of the fight will also be inauspicious.” The bird 
king Garuda, understanding the desire of Lord Visnu, bound 
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Bali Maharaja with the ropes of Varuna. When Bali Maharaja 
was bound with ropes, a universal cry of distress spread 
everywhere in the heavens and on earth. Then Vamanadeva 
approached Bali Maharaja and said, “In your dynasty, no one 
has broken his word after giving it to a brahmana. You took 
an oath that you would give Me three steps of land. Why are 
you not giving Me one more step of land? You are religious, 
yet you are behaving irreligiously.” 

Bali Maharaja’s wife, Vindhyavall, was a pious and 
devotionally inclined lady. She said to her husband, “You 
have given Vamanadeva whatever material possessions you 
had, but you have not given your very self.” Bali Maharaja 
was greatly delighted upon hearing the timely and wise words 
of his devotionally inclined wife. He directed Vamanadeva 
toward his head as a place for the remaining step of land. At 
that time, a foot emerged from the lotus navel of Vamanadeva 
and rested on the head of Bali Maharaja. Bali Maharaja 
achieved the touch of those lotus feet, which is rare even for 
Brahma and other demigods. On witnessing the great fortune 
of Bali Maharaja, kettledrums sounded in heaven and flow¬ 
ers showered down. Being greatly pleased, Lord Vamanadeva 
spoke to Bali Maharaja, “1 am very pleased with you. You 
have not fallen from your dharma. You did not deviate from 
the truth in spite of being cursed by your gurudeva. Until now 
you were the giver and I was the receiver. Now 1 am the giver 
and you are the receiver. I shall give you whatever you want.” 
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Having completely surrendered to the Lord, Bali Maharaja did 
not ask Him for his lost wealth like a materialistic person. He 
prayed, “O Lord Vamanadeva! May Your soothing lotus feet, 
which You have placed on my head, always remain there.” 

Service of the Lord and self-surrender to His lotus 
feet never result in loss for anyone. Out of foolishness, the 
ignorant living entity prays for insignificant things from 
the Supreme Lord. One can achieve the completely blissful 
Supreme Lord by sincere surrender or devotion without ulte¬ 
rior motive. Bali Maharaja achieved the Supreme Lord by the 
atma-nivedana (self-surrender) process of bhakti. 

Upon seeing the devotion and great fortune of his 
grandson, Prahlada Maharaja felt very happy and glorious. He 
had tried very hard to make his son Virocana a devotee, but 
Virocana had not become so and his propensity for demoniac 
tendencies caused Prahlada pain in his heart. There was now 
no limit to his joy upon seeing his grandson as a devotee. 
Being pleased with Bali Maharaja, Vamanadeva awarded him 
the Sutala planet, which is supremely blissful like Vaikuntha, 
and ordered the Sudarsana cakra to protect that abode of a 
bhakta in every way. 

Lord Vamanadeva, the protector of brahmana-dharma, 
saw Sukracarya, the foremost of the Bhrgu dynasty brahmanas 
and guru of the demons, standing hesitantly nearby. He said 
to Sukracarya, “Your disciple Bali Maharaja has undergone 
many difficulties. Please perform the yajna again for his wel- 


8 9 


»0 


dasavatara:ten manifestations of godhead 


fare.” Sukracarya replied, “My disciple has seen You; he has 
chanted Your name and glories. Your rare lotus feet have 
been placed upon his head. Is my disciple still so impure that 
I have to perform a yajna to bless him?” 

mantratas tantratas chidram 
desa-kalarhci-vas tutah 
sarvam karoti nischidram 
anusanklrtanam tava 
(Srlmad Bhagavatam 8.23.16) 

“There may be discrepancies in pronouncing mantras, 
observing the regulative principles in serial order and more¬ 
over, there may be discrepancies in regard to time, place, 
person, articles and paraphernalia. But when Your Lordship’s 
holy name is chanted, everything becomes faultless.” 

In the Vamana Purana written by Sri Vedavyasa Muni, 
the pastimes of Vamanadeva have been described in the con¬ 
text of a discussion between Lomaharsana Suta and other 
sages. Even after the death of Hiranyakasipu, the demons 
were in constant control. The demigods were driven from 
everywhere and the demon kingdom spread all over the three 
worlds. The demons began performing many rituals and 
sacrifices. Two demons named Maya and Sambara became 
very famous. Everywhere, religious duties were performed 
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without difficulty. Four-legged dharma was presiding; how¬ 
ever, one leg of adharma had entered nominally. At that time, 
Bah was enthroned as the king of the demons and everyone 
was satisfied because of this. Due to Bali Maharaja’s defeat¬ 
ing Devaraja Indra, Laksml Devi became pleased and entered 
into his body. On Laksmi’s entering into Bali, all the god¬ 
desses became pleased with Bali Maharaja and he became 
full of all qualities and achieved immense wealth. Flaving no 
place for the demigods, Devaraja Indra went to Mother Aditi 
on top of Mount Sumeru and informed her of his defeat at the 
hands of the demons. Understanding that only the thousand¬ 
headed ( sahasra-slrsa ) Narayana could rescue the demigods 
from this difficulty, Mother Aditi sent Devaraja Indra along 
with the demigods to her husband Kasyapa Rsi. As per their 
mother’s instruction, all the demigods went to the third pra- 
japati (progenitor), Kasyapa Rsi, and offered him their obei¬ 
sances. Kasyapa Rsi listened to their problems and then sent 
them to Brahma in Brahmaloka. Understanding their desire, 
Brahma asked them to pray to the creator of the universe, the 
Supreme Lord, on the northern bank of the Ocean of Milk. 
He told them, “During your worship of the Supreme Lord, 
you will hear His infallible words saying that He will accept 
the prayers of Kasyapa Rsi and Mother Aditi, and fulfil their 
desire by appearing as their son.” 

Being ordered by Lord Brahma and after crossing 
oceans, mountains, forests and rivers with great hardship, the 
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demigods reached Kasyapa Rsi. Along with him they reached 
the place known as Amrta (ambrosia or nectar 3 ). Kasyapa 
Rsi then engaged in a vow, which lasted for thousands of 
years. The demigods also followed this severe penance 
(tapoyoga). The great soul Kasyapa recited the Vedic para- 
mastava (supreme prayer) for the pleasure of Narayana and 
to fulfil Mother Aditi’s desire for a son. Thereafter, Kasyapa 
Rsi, along with his wife, went to their asrama in the forest of 
Kuruksetra. Mother Aditi performed severe penances at that 
place for ten thousand years. Being satisfied by the prayers 
of Aditi, Supreme Lord Vasudeva appeared before her. When 
Lord Vasudeva told Mother Aditi to ask for a boon, Aditi 
prayed that her son Indra could regain the kingdom of heaven. 
The Supreme Lord said, “So be it!” and assured her that He 
would fulfil her desire by appearing as her son. Thereafter, 
upon Aditi’s becoming pregnant, Sri Krsna appeared in her 
womb. Due to the entrance of Madhusudana into the womb 
of Aditi, the strength of the demons became diminished. Bali 
Maharaja became powerless as if burnt by fire or cursed by 
a brahmana. He inquired about the reason for this from his 
grandfather, Prahlada. Prahlada Maharaja, after thinking for 
a while, said to Bali Maharaja, “Do not consider this sort of 
incident to be ordinary. It is now necessary to think about 
counteracting it.” After meditating for some time, Prahlada 
Maharaja realized that the Lord had appeared in the womb 
of Aditi in the form of Vamana. It was He who had abducted 


(j& 9 2 •i&f 


Sri V a mana-Avat a r a 


the splendor of the demons. Bali Maharaja, now knowing the 
reason for the loss of his splendor, further inquired from his 
grandfather, “Who is this Sri Hari who you say is the cause of 
our fear? We have hundreds of mighty and powerful daityas 
(demons). Vasudeva Krsna does not have enough power to 
compare with even one of these.” Prahlada Maharaja, the best 
of the daityas , became angry upon hearing such blasphemous 
words against Visnu from his grandson, and cursed him that 
the demons would soon be destroyed. “1 do not consider any¬ 
one other than Sri Krsna to be the protector of this material 
world. May I see you in the position of losing your kingdom 
within a short time.” 

Bali Maharaja, upon hearing these unpleasant words 
from his grandfather, became filled with remorse and 
repeatedly and pitiably begged forgiveness for his thought¬ 
less words. Satisfied on seeing his grandson fallen at his 
lotus feet, Prahlada Maharaja said, “Son! I cursed you in 
anger. My curse will not go in vain. However, you should 
not be sad about that. Become devoted to Acyuta—He will 
be your rescuer.” 

Ten months later, Lord Govinda was born in the 
form of a vamana (dwarf). Everywhere auspiciousness and 
happiness awakened in the hearts of all living beings. With 
the advent of Vamanadeva, Lord Brahma completed His jata- 
karma (birth rituals) and other samskaras and offered many 
beautiful prayers to the Lord. Satisfied by these prayers, 
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Vamanadeva said that He was now repeating to Lord Brahma 
the promise that He had first made to Indra and then to Aditi: 
He would see to it that Indra would be reinstated as the rul¬ 
ing power of the universe. 

At the sacred thread ceremony of Vamanadeva, 
Brahma gave Him a krsnajin (the skin of a black antelope), 
Brhaspati gave Him the sacred thread, Marici gave Him a 
palasa danda (the rod of a brahmacarl ), Vasistha gave Him 
a water-pot, Arigira gave him a kusaclra (a piece of cloth 
made of kusa grass), Pulaha gave Him a mat to sit on, and 
Pulastya gave Him two cloths of yellow colour. After being 
worshipped by the demigods, Vamanadeva, in matted locks 
and holding a rod, waterpot and umbrella, set off for the 
sacrificial arena of Bali Maharaja. As Vamanadeva was walk¬ 
ing, the earth became free of miseries and became restless. 
The great serpent Ananta came from Rasatala and began to 
help Vamanadeva. By seeing Lord Vamanadeva, one’s fear 
of snakes dissipates. Upon seeing the earth in this over¬ 
excited state, Bah Maharaja inquired as to the reason from 
Sukracarya. Sukracarya replied, “The cause of the universe, 
the eternal Sri Hari has appeared in the home of Kasyapa in 
the form of Vamana. He will come to your yajna. The earth 
is becoming restless by the deflection of His feet.” Hearing 
this from Sukracarya, Bali Maharaja considered himself to be 
very fortunate as he would be able to have a glimpse of the 
Supreme Lord, Vamanadeva. “The Supreme Lord is making 
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His auspicious arrival. What should my duty be now?” Bali 
Maharaja asked Sukracarya. Sukracarya replied, “O king of 
the demons! According to Vedic directions, the demigods are 
enjoyers of the offerings of yajna, but you have made only the 
demons enjoyers of those offerings. Lord Sri Hari, although 
satisfied as the maintainer, is coming for the fulfilment of the 
desire of the demigods. Therefore, whatever He desires from 
you for the welfare of the demigods, you should clearly tell 
Him that you will not be able to give to Him.” 

In reply Bali Maharaja said, “O brahmana , how will I 
be able to say this? Even if an ordinary person asks me for 
something, I am unable to say no to him. If in place of that, 
Govinda Himself comes to me as a beggar, how will I be able 
to refuse Him? I can give up my life but I cannot refuse Him. I 
have heard about the glories of charity from you. You are now 
expressing a different opinion. You should not obstruct me 
in the matter of giving in charity.” At that time, Vamanadeva 
appeared in the sacrificial arena of Bali Maharaja along with 
Brhaspati and other demigods. Then Bali spoke to his priest 
Sukracarya, “Lord Sri Hari Himself has come to our home, so 
He should ask for whatever He wishes.” 

When Vamanadeva entered the sacrificial arena, 
all the demons became lusterless due to His splendor. 
However, Vasistha, Visvamitra, Garga Rsi and other top¬ 
most sages became greatly blessed upon seeing Vamanadeva. 
Vamanadeva praised the yajna of Bali Maharaja, as well as 
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its organizers and priests. They in turn also expressed their 
gratitude to Vamanadeva. 

With great devotion, Bali Maharaja worshipped Lord 
Govinda by washing His feet with water and offering obla¬ 
tions, saying, “O best of men, please ask for whatever You 
wish, be it gold, jewels, elephants, buffaloes, cloth, orna¬ 
ments, wives, cows, copper, silver and all other metals or 
even the whole earth.” 

Although smiling, Vamanadeva spoke with a serious 
expression, “O King, to satisfy the terrible fire of my hunger, 
all I ask from you is three steps of land. Please give gold or 
villages to whoever asks for them.” 

Bali Maharaja said, “Your purpose will not be served 
by three steps of land. Please ask for land measured by thou¬ 
sands of steps.” Even then, Vamanadeva asked only for three 
steps of land. Bali Maharaja then took water in his hand and 
made a promise to give Vamanadeva land measured by only 
three steps. Immediately, Vamanadeva assumed a gigantic 
form that was greatly splendid and all-encompassing. All the 
mighty demons, upon seeing this dazzling form of Visnu, 
achieved the state which insects assume upon seeing fire. 
All-powerful Visnu then covered the sky and three worlds in 
a very short time. Defeating the demons, He awarded ruler- 
ship of the three worlds to Indra. Thereafter, Lord Visnu gave 
the Patala region below the earth planet, to Bali Maharaja. 
Sarvesvara Visnu also told Bali, “After the passing of the 
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Vaivasvata -manvantara and upon the arrival of the Savarni- 
manvantara, you will become Indra. Now I have given the 
region controlled by you to Indra. Whatever happens, as per 
My order, you should stay in the Sutalapuri region of Patala, 
which is charming, full of many qualities and beauties, and 
enjoy the srafca-garland, sandalwood and many other types 
of earthly pleasures.” 

Bali Maharaja replied, “O Lord, by receiving these 
items of enjoyment from You, may I not forget You. Please 
bless me that I may remember You.” In this way, Sri Hari 
gave the kingdom of the three worlds to Indra and blessings 
to Bali Maharaja and then disappeared. 

By hearing this pastime of Bali and Vamanadeva, 
those who have lost a kingdom will retrieve it and those who 
have become separated from their objective will also achieve 
it. Brahmanas will acquire knowledge of the Absolute Truth. 
Ksatriyas will become expert in conquering the earth and 
vaisyas will achieve an increase in wealth. Sudras will attain 
happiness and good fortune, and anyone who hears this will 
be delivered from all sins. 

Near the end of Vamana Purana, there is a short 
description of the binding of Bali along with a description of 
Bali Maharaja’s wife, Vindhyavall, and their son Banasura. 

chalayasi vikramane balim adbhuta-vamana 
pada-nakha-mra-janita-jana-pavana 
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kesava dhrta-vamana-mpajayajagadisa hare 
(Sri Jayadeva’s Dasavatara-stotra, 5th Verse) 

“O Kesava! You assumed the form of Vamana to trick 
the great demon Bah Maharaja by Your steps, and to purify 
afl fiving entities by the water that emanated from the naifs of 
Your lotus feet. All glories unto You, Lord of the universe.” 


Notes: 

1 Two of Kasyapa Rsi’s wives—Diti and Aditi are mentioned here in connection with this 
topic. The sons of Diti are demons and the sons of Aditi are demigods. The demons and the 
demigods are stepbrothers. 

2 One celestial day is equal to one year of the human beings, i.e. 365 days. 

3 This material brahmanda of fourteen worlds, including heaven, is non-eternal. From 
the churning of the milk ocean, ‘amrta’ (nectar of immortality) emerges. By drinking this 
amrta, the demigods become immortal in the sense that they gain extraordinary longevity, 
hut they do not become literally immortal. At the time of universal dissolution, all the 
brahmandas or material universes are destroyed, along with the demigods. 
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SRI Parasurama-avatara 


L ord Parasurama is the sixth avatara of the Dasavatara. 
Of the twenty-five llla-avataras, Bhargava Parasurama 
is the nineteenth. In the Sri Caitanya-caritamrta, 
Madhya-hla 20.246 Anubhasya commentary of Srifa Bhakti 
Siddhanta Sarasvati Gosvami Thakura, Parasurama has been 
enumerated as one of the saktyavesa-avataras (a descent of 
the Lord’s extraordinary power). Parasurama is the mani¬ 
fested form of the power to suppress miscreants. Brahma, 
Siva and other demigods and sages such as Narada and so 
on, offered prayers to Sri Krsna after He had entered into the 
womb of Devaki. In those prayers, Lord Parasurama has been 
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referred to as an avatara of Sri Krsna: 

matsyasva-kacchapa-nrsimha-vardha-hamsa- 
rajanya-vipra-vibudhesu krtavatarah 
tvarh pasi nas tri-bhuvanam ca yathadhunesa 
bharam bhuvo hara yaduttama vandanam te 
(Srimad Bhagavatam 10.2.40) 

“O Supreme Lord, in Your previous avatar as when 
You appeared as a fish (Matsya), a horse (Hayagriva— 
horse-necked), a tortoise (Kurma), haif man and haff lion 
(Nrsimhadeva), a boar (Varaha), a swan (Harirsa), a ksatriya 
(Dasarathi Lord Ramacandra—the son of Dasaratha Maharaja 
and also as Parasurama) and a brahmana —a learned sage 
among the demigods (Vamanadeva), You protected and 
maintained us and the three worlds. O Chief of the Yadavas, 
we respectfully submit our prayer unto You. O Supreme 
Lord! Please now, while also removing the burdens of this 
world, kindly maintain us.” (Bhaktivinoda Thakura) 

rajanyah ksatriyah-ramacandra o parasurama 
avatare sodasame 
pasyan brahma-druho nrpan 
trih-sapta-krtvah kupito 
nih-ksatrdm akaron mahim 
(Srimad Bhagavatam 1.3.20) 
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“Lord Visnu appeared as Parasurama, the sixteenth 
avatara, and freed the earth from the ksatriyas (the coura¬ 
geous valiant class who have the capacity to control the 
wicked and protect the virtuous) twenty-one times, as He 
was angry with them because of their rebellion against the 
brahmanas (the highest class endowed with comprehensive 
wisdom who give impartial advice to the ksatriyas to help 
them rule).” 

In response to questions of the sages headed by 
Saunaka, Srila Suta Gosvaml has described the pastimes of 
twenty-two avatar as of which Parasurama is the sixteenth. 
In Srimad Bhagavatam, 9th Canto, Chapters 15 and 16, Sri 
Vedavyasa Muni has described the pastimes of Parasurama 
as follows: 

Lord Brahma was born from the lotus that sprouted 
from the navel of Garbhodakasayl Visnu. Brahma had a son 
named Atri and Atri’s son was Soma (Candra). The son of 
Candra was Budha. Pururava was born from Budha and his 
wife, Ila. Jahnu Muni appeared in the dynasty of Pururava, 
otherwise known as the Ada lineage, and Kusa was then 
born as a descendant of Jahnu. From Kusa came Kusambu 
and from Kusambu, Gadhi was born. Gadhi had a daughter 
named Satyavati. A brahmana sage named Rclka 1 desired to 
marry Gadhi’s daughter Satyavati. However, in dowry, Gadhi 
demanded one thousand horses with special characteristics. 
The horses were to shine like the moon and one ear, left or 
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right, was to be black in colour. Rcika Muni brought one 
thousand such horses from the demigod Varuna, gave them 
to Gadhi and then married Satyavati. 

Once, Satyavati and her mother both desired sons, 
and therefore requested Rclka Muni to prepare an oblation 
(earn—a special preparation of rice, milk and sugar boiled 
together) for them. Rclka Muni prepared two oblations, one 
to obtain a brahmana son from the womb of his wife and 
another for a ksatriya son from the womb of Gadhi’s wife, 
and then gave the oblations to them. The sage then went out 
to bathe. Meanwhile, Satyavati’s mother thought that since a 
husband naturally has more affection for his wife, the obla¬ 
tion that Rclka had prepared for Satyavati must be better. 
So, she asked her daughter for the oblation that had been 
prepared for her, while Satyavati took the oblation prepared 
for her mother. When Rcika Muni returned after bathing and 
found out what had happened, he said with dissatisfaction, 
“Satyavati’s son will be a ksatriya holding a staff signifying the 
infliction of punishment and Satyavati’s mother’s son will be 
‘brahma-tattvavid ’—a knower of the ontological true nature 
of Brahman (Visvamitra).” Later, upon the humble request 
of Satyavati, Rcika Muni said, “All right, instead of your son 
being born as a ksatriya , your grandson will be a ksatriya." 
Jamadagni was then born from the womb of Satyavati. He 
married Renuka, the daughter of Renu, and among the sons of 
Jamadagni, his youngest son became famous as Parasurama. 
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yam ahur vasudevamsam 
haihayanam kulantakam 
trih-sapta-krtvo ya imam 
cakre nihksatriyam mahim 
(Srimad Bhagavatam 9.15.14) 

“Learned scholars accept this Parasurama as the cel¬ 
ebrated avatara of Vasudeva who annihilated the dynasty 
of Karttavlrya and killed all the ksatriyas on earth twenty- 
one times.” 

Karttavlryarjuna, chief of the dynasty of the Haihayas, 
obtained ample power and opulence by worshipping 
Dattatreya and became a mighty king. Such was the unsur¬ 
passed power of Karttavlryarjuna that once while touring 
to gain victory over the whole world (dig-vijaya), he came 
across the warrior Ravana worshipping the demigods on the 
banks of the Narmada River. Disturbed by the water turbu¬ 
lence caused by Karttavlryarjuna, he became enraged and 
attempted to punish Karttavlryarjuna. However, he lost the 
battle in a very dramatic way and ended up tied like a mon¬ 
key. Later on, Karttavlryarjuna released Ravana upon seeing 
how weak and powerless he was. 

One day, Karttavlryarjuna went out hunting and while 
wandering, arrived at the asrama of Jamadagni, the sage of 
the demigods. Jamadagni Muni received the king respectfully 
and, with the help of the kamadhenu (the fabulous cow that 
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grants all wishes), provided the king, his soldiers, ministers 
and servants, with food and other supplies to their full sat¬ 
isfaction. Upon seeing that the kamadhenu’s opulence was 
greater than his, the king desired to possess her. He forci¬ 
bly took Jamadagni’s cow used for performing agnihotras 
and set off for his capital, Mahismati, on the banks of the 
Narmada River. Jamadagni felt sad on hearing the pitiable 
cries of the kamadhenu being kidnapped along with her calf. 
When Lord Parasurama heard this, He became very angry 
and taking up His bow, attacked Karttavlryarjuna just as 
a lion attacks an elephant. As Karttavlryarjuna was about 
to enter his capital, Mahismatipura, he saw a furious man 
with matted locks of hair, wearing a black deerskin, His 
face shining like the sun and holding a bow and arrows, 
an axe ( parasu ) and other weapons, coming after him with 
great speed. Being fearful, he sent seventeen aksauhinis 2 
constituted of many elephants, horses, chariots and infan¬ 
try soldiers equipped with clubs, arrows and many other 
weapons, to check Lord Parasurama. But Lord Parasurama 
alone killed all the soldiers, elephants and horses. 

Lord Parasurama sliced the enemy army with 
strokes of His chopper at the speed of mind. The battlefield 
became wet with the blood of the soldiers. Upon seeing this, 
Karttavlryarjuna came onto the battlefield and with his one 
thousand arms, simultaneously released five hundred arrows. 
However, using His bow, Lord Parasurama immediately 
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destroyed all the king’s bows and quivers. Seeing his weap¬ 
ons cut to pieces, Karttaviryarjuna uprooted many trees and 
hills and began to fight. Parasurama first used His axe to cut 
off Karttavlryarjuna’s arms and then decapitated him like a 
mountain peak. When Karttavlryarjuna’s ten thousand sons 
saw their father killed, they all fled in fear. Lord Parasurama 
brought the cow of agnihotra back and gave her to His father 
Jamadagni. Upon hearing about the death of Karttavlryarjuna, 
Jamadagni sadly spoke to his son as follows: 

“O mighty-armed Rama! You have committed a sin 
by killing the king who is the embodiment of the demigods. 
We are brahmanas and because they possess the quality of 
forgiveness brahmanas are worshipped by everyone. It is 
only due to this quality of forgiveness that Lord Brahma, the 
supreme spiritual master of this universe, has achieved his 
position. The Supreme Lord is quickly pleased with those 
who are forgiving. The killing of an emperor is a greater sin 
than the killing of a brahmana. You should atone for this sin 
by surrendering Yourself to Sri Acyuta, Sri Krsna, and by 
worshipping the holy places.” Accepting His father’s order, 
Lord Parasurama travelled to the holy places for one year 
before returning to the asrama. 

Once, upon the instruction of Jamadagni, his wife 
Renuka went to the Ganges to get some water. There, she 
saw that Apsaras (celestial women) were sporting with the 
king of the Gandharvas, Padmamall (Citraratha). Upon see- 
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ing their sporting, fleeting thoughts of desire for his associa¬ 
tion appeared in her mind. She became bewiidered and faded 
to remember that the time for her husband’s fire sacrifice 
was passing. When she came back to her senses, she real- 
ized her mistake. Fearful of the sage’s curse, she stood near 
her husband with folded hands. The great sage understood 
the adultery in the mind of his wife and ordered his sons to 
kill her. Flowever, his sons refused to carry out his order. 
Jamadagni then instructed his youngest son, Parasurama, 
to kill His mother Renuka and His brothers who had diso¬ 
beyed his order. Lord Parasurama, knowing the power of His 
father, thought that if Fie refused to carry out His father’s 
order Fie would be cursed, but if Fie carried out the order, His 
father would be pleased and would give Flim a benediction. 
He would then be able to bring His mother and brothers back 
to life with that benediction. Parasurama therefore killed 
His own mother and brothers. When Jamadagni, being very 
pleased, offered to give Him a benediction, Lord Parasurama 
requested that His mother and brothers be brought back to 
life and that they would not remember having been killed 
by Him. His mother and brothers immediately came to life 
as if awakened from sound sleep. Lord Parasurama was fully 
aware of His father’s power of austerity and had therefore 
decided to kill His family members. 

Although the sons of Karttavlryarjuna ran away to 
save their lives, they did not forget the killing of their father, 
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and a desire for revenge awakened in them. One day when 
Parasurama was out in the forest with His brothers, the 
sons of Karttavlryarjuna took the opportunity to enter into 
Jamadagni’s asrama. In spite of the pitiful prayers of Renuka, 
they cruelly killed Jamadagni 3 while he was meditating upon 
the Supreme Lord, and ran away with his head. Hearing the 
distressed cry of His mother, Parasurama hastily returned to 
the asrama and lamented for sometime upon seeing His dead 
father. Then, entrusting the dead body to His brothers, He 
decided to put an end to all the ksatriyas of the world. Lord 
Parasurama went to Mahismati, which was already doomed 
because of the sinful killing of a brahmana. Killing the sons 
of Karttavlryarjuna, Parasurama created a mountain of their 
heads. With the blood of Karttaviryarjuna’s sons who were 
hostile to brahmanas , a ghastly river was created. In this 
way, Lord Parasurama freed the earth from the ksatriya class 
twenty-one times. In the place known as Samanta-pancaka, 
nine lakes were created with their blood. Parasurama joined 
His father Jamadagni’s head to his body and placed it upon 
kusa grass. He then worshipped Lord Vasudeva who is all- 
pervading and identical with the Vedas, by performing sac¬ 
rifices. Upon completion of the sacrifice, Lord Parasurama 
gave the eastern direction to the hota (the priest who per¬ 
forms the sacrifice), the south to Lord Brahma, the west to the 
adhvaryu (the priest conversant with Yajurveda), the north 
to the udgata (reciter of the prayers of the Samaveda) and 
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the four corners of isana, agni, nairta and vayu (northeast, 
southeast, southwest and northwest) to the other priests as 
an honorarium. He gave the middie portion ( madhya-desa ) 
to Kasyapa, the piace known as Aryavartta to the upadrasta 
(advisors or preceptors) and the remaining portion of the 
worfd to the other participants of the sacrifice. 

At the end of the sacrificial performance, Lord 
Parasurama cleansed Himself of all sins in the water of His 
bath. Standing on the bank of the river Sarasvati, He appeared 
like the bright sun in a clear, cloudless sky. Thus Jamadagni, 
being worshipped by Lord Parasurama, regained his own body, 
and became the prominent Seventh Sage 4 in the Rsi-mandala 
(assembly of sages—the constellation of Ursa Major). 

jamadagnyo ‘pi bhagavan 
ramah kamala-locanah 
aganniny antare rajan 
vartayisyati vai brhat 

aste ‘dyapi mahendradau 
nyasta-dandah prasanta-dhih 
upagiyamana-caritah 
siddha-gandharva-caranaih 

evam bhrgusu visvatma 
bhagavan harir isvarah 
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avatirya param bharam 
bhuvo ‘ban bahuso nrpan 
(Srimad Bhagavatam 9.16.25-27) 

“In the next manvantara , the lotus-eyed Personality of 
Godhead, Lord Parasurama, the son of Jamadagni, will be a 
propounder of Vedic knowledge and will become one of the 
Seven Sages.” 

Having given up the task of punishing and killing the 
ksatriyas , Lord Parasurama still lives at Mahendra Mountain 
in tranquility. The Siddhas, Gandharvas and Caranas—dif¬ 
ferent classes of demigods, always sing of His exalted holy 
character and activities. In this way, the Supreme Spirit of 
the universe, Controller Sri Hari, descended in the Bhrgu 
dynasty and freed the earth from the burden of undesirable 
kings by killing them. 

The character and activities of Parasurama have been 
described in the Santi and Vana Parvas of the Mahabharata. 
In the Vana Parva, Rclka is mentioned as the son of Bhrgu. 
There, it is written that Bhrgu gave the oblation to Satyavati 
and her mother. Satyavati’s son, Jamadagni, married King 
Prasanejita’s daughter Renuka. Renuka gave birth to five 
sons of which Lord Parasurama was the youngest. The 
five sons were Rumanvana, Susena, Vasu, Visvavasu and 
the youngest, Parasurama. According to another opin¬ 
ion, they were Vasu, Visvavasu, Brhadbhanu, Brhatkanva 
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and Rama. Lord Parasurama satisfied Lord Mahadeva on 
Gandhamadana Mountain and by his benediction, received 
a very dazzling parasu (chopper) weapon. Therefore, His 
name became Parasurama: ‘pasuna kutharakhyasastrena 
ramah ramanam yasya’. 

The sage Vasistha’s asrama was burned by fire pro¬ 
duced from the arrow of Karttaviryarjuna. The sage cursed 
him that Parasurama, the son ofjamadagni, would cut off his 
one thousand arms. After ridding the world of the ksatriya race 
twenty-one times, Parasurama then stopped killing ksatriyas 
on the prohibition of His grandfather Rcika. Parasurama’s 
other names are Jamadagnya, Parsurama, Parasuramaka, 
Bhargava, Bhrgupati and Bhrgulapati. 

Parasurama’s character and activities have been 
described in the Visnu, Matsya and Kalika Puranas as well 
as Sahyadrikhanda. In these scriptures, there are some differ¬ 
ences from the above-mentioned description. It is said there 
that due to the sin of killing His mother, the parasu became 
joined to Parasurama’s hand and He had to go to Kailasa to 
perform austerities in order to remove the sin. Due to this He 
became known as Parasurama. 

The following pastime of Parasurama has been described in 
the Adi-kanda of Ramayana: 

After breaking Lord Siva’s bow, Lord Ramacandra was 
returning to Ayodhya with His father and absolute counterpart 
internal potency, Sita, when He was confronted and challenged 
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by Parasurama. He said to Sri Rama, “You have broken the Hara- 
dhanu (bow of Lord Siva). Upon hearing this, I have brought 
another bow. This bow is called Vaisnava -dhanu. This is in no 
way inferior to Siva’s bow. My grandfather Rcika received this 
bow from Visnu, My father received it from My grandfather and 
I have received it from My father. If You are able to string this 
bow then I shall (dvandva yuddha) fight with You.” 

Lord Ramacandra held the bow and said, “I can anni¬ 
hilate all opponents with this. Tell Me whether I should 
destroy all the planets that You have acquired by Your pen¬ 
ance or if I should arrest Your movement in the sky?” 

Becoming totally powerless and bewildered, 
Jamadagnya Parasurama said, “I have given the whole earth 
in charity to Kasyapa Rsi. Since then, I do not stay on the 
earth at night. Therefore, please do not stop My movement. 
You may destroy all the planets acquired by My penance.” 
Sri Ramacandra then destroyed all the planets acquired by 
Parasurama. After being worshipped in this way by Lord 
Ramacandra, Jamadagnya set off for Mahendra Mountain. 

In the ‘Bhakti-ratnakara’ book written by Sri Narahari 
Chakravarti Thakura, Parasurama’s residence is mentioned 
as being in Kamyakavana (Kamyavana—one of the twelve 
forests of Vraja -mandala). It also mentions that Mahaprabhu 
set His lotus feet at the birthplace of Parasurama in Renuka 
village at Agravana, just before His arrival at Gokula (Vraja- 
mandala ), during his travelling from Prayag. 
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parasurama - sthiti-sthana karaha darsana 
etha simhasane basilena narayana 
(Bhakti Ratnakara 5.876) 

“Take darsana of Parasurama’s holy place of residence. 
Here, Narayana sat on His throne.” 

prayaga haite krame asi agravane 
ailena slghra jamadagnira asrame 

tanra bharya renuka, ‘renuka’ name grama 
yathajanma labhilena srl parasurama 

renuka haite slghra ‘rajagrama’ diya 
ei vriksatale rahe gokule asiya 
(Bhakti Ratnakara 5.1793-95) 

“Gradually coming to Agravana from Prayag, 
Caitanyadeva swiftly arrived at Jamadagni’s asrama. That vil¬ 
lage is named after Jamadagni’s wife Renuka, and Parasurama 
was born there. From Renuka, Caitanyadeva left without 
delay for Rajagrama and rested under this tree in Gokula.” 

ksatriya-rudhira-maye jagad-apagata-paparh 
snapayasi pay asi samita-bhava-tapam 
kesava dhrta-bhrgupati-rupajayajagadlsa hare 
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(Sri Jayadeva’s Dasavatara-stotra, 6th Verse) 

“O Kesava! You have assumed the form of Bhrgupati 
(Parasurama)! By bathing the earth in rivers of bfood from 
the bodies of the demoniac ksatriyas You siew, You washed 
away the sins of the worfd. O Lord of the universe! O Lord 
Hari! Aii gfories unto You!” 


Notes: 

1 Rcika Muni was bom as the son of Ourba in the lineage ofBhrgu, the mind-bom son of Brahma. 

2 Aksauhinl: 109,350 infantry soldiers, 65,610 horses, 21,870 elephants and 21,870 chari¬ 
ots—a total of 218,700 forming a very large military phalanx. 

ekebhaikaratha tryasva 
pattih pancapadatika 
patyagainstiguneh sarvaih 
kramadakhya yathotaram 
senamukham gulmaganau 
vahinl putana camuh 
anlklnl dasanlkinya ksauhinl 
(Amarakosa-grantha) 

“1 elephant, 1 chariot, 3 horses and 5 infantry soldiers are called a patti. Each element 
of a patti, when multiplied by three, i.e. 3 elephants, 3 chariots, 9 horses and 15 infantry 
soldiers, is called a sena-mukha. Three sena-mukhas constitute one gulma, three gulmas con¬ 
stitute one vahinl, three vahinis constitute one putana, three putanas constitute one camu, 
three camus constitute one anlkinl, and ten anlkinls constitute one aksauhinl." 

(from the Naveen Bengali Dictionary of Asutos Dev ) 

3 Sri Visvanatha Cakravartlpada has written in his commentary, “As Jamadagni ordered the 
killing of the innocent crown-gem of all devoted wives—‘Renuka’, it has been demonstrated 
that Jamadagni was also killed in turn for this offence.” 

4 kasyapa, atri, vasistha, visvamitra, gautama, jamadagni, bharadvaja - tatra jamadagnireva- 
saptam rsirbhutah (Sri Visvanatha Cakravarti) 
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SRI RAMACANDRA-AVATARA 

L ord Sri Ramacandra is the seventh avatara of the 
Dasavatara. Among the twenty-five llla-avataras, 
Lord Ramacandra is the twentieth avatara. This has 
been mentioned in the description of Matsya -avatara. The 
second purusa-avatar a, Sri Garbhodakasayl Visnu, in the 
form of Pradyumna, is the originai source of Matsya, Kurma, 
Rama, Nrsimha and other llla-avataras. Sriia Rupa Gosvami, 
in his book Laghu-bhagavatamrta, defines Lord Ramacandra 
as the paravastha (perfect) form. 

nrsimha-rama-krsnesu sad-gunyam paripuritam 
paravasthas tu te tasya dlpad utpanna-dipa-vat 
(Padma Parana) 
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“Lords Nrshnha, Ramacandra and Krsna possess sixty 
transcendental opulences in full. When lighting many lamps 
from one original lamp, all the lamps possess the same nature 
and similarly, although Rama and Nrsimha are expansions of 
Svayam Bhagavan Sri Krsna, all three of Them possess sixty 
qualities in full.” 

In the pastimes of Lord Ramacandra, the dignity 
of moral codes is established. Therefore, Sri Ramacandra 
is known as Maryada Purusottama (the best form of the 
Supreme Lord in following codes of morality). Sri Rama’s pas¬ 
times exhibit all rasas up to vatsalya rasa (parental affection). 
However, due to moral codes having the highest priority in 
these pastimes, the mood of parental affection has a restricted 
nature. Maharaja Dasaratha established these codes, so he 
was unable to prevent Sri Ramacandra from going to the for¬ 
est. To exemplify these codes, Sri Ramacandra accepted exile 
in the forest to uphold a promise that his father had made. 
Dasaratha Maharaja passed away because he was unable to 
bear the grief of separation from his son, Ramacandra. Sri 
Ramacandra vowed to accept only one wife —‘eka patnl vrata 
dhara’. Therefore, no one else can worship Him as a husband. 
Kanta-rasa (conjugal mood) is not exhibited in these pas¬ 
times. When the sages of Dandakaranya desired to have Sri 
Ramacandra as their husband, He told them to achieve con¬ 
jugal bliss by paying allegiance to the gopls in His pastimes 
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as Krsna. Sri Krsna is Svayam Bhagavan, the Prime Supreme 
Personality of Godhead, whereas Rama, Nrsimha and oth¬ 
ers are His partial manifestations (amsa) or the parts of the 
partial manifestations ( kala ). 

ramadi-murtisu kala-niyamena tisthan 
nanavataram akarod bhuvanesu kintu 
krsnah svayam samabhavat paramah puman yo 
govindam adi-purusam tam aham bhajami 
( Brahma-samhita 5.39 ) 

“1 worship the Supreme Personality of Godhead, 
Govinda (Krsna) who manifested Himself in different forms 
such as Rama and others as His partial manifestations or parts 
of His partial manifestations.” 

ete camsa-kaldh pumsah 
krsnas tu bhagavan svayam 
indrari-vyakulam lokam 
mrdayanti yuge yuge 
(Srimad Bhagavatam 1.3.28) 

“Previously in every epoch, whatever avataras are 
narrated as partial manifestations or parts of partial manifes¬ 
tations, appeared to protect the world from the oppression of 
demons. But Sri Krsna—Vrajendranandana, the son of Nanda 
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Maharaja, is Original Bhagavan (Prime Purusa) and is even 
prior to Adi-Purusa-Avatara Mahavisnu.” 

In Sri Visnu-dharmottara, Rama, Laksmana, Bharata 
and Satrughna are mentioned as being avataras of Vasudeva, 
Sankarsana, Pradyumna and Aniruddha respectively. In 
Padma Purana, Sri Ramacandra is identified as Narayana, 
Sri Laksmana as Sesa, Sri Bharata as Lord Narayana’s disc 
(cakra ), and Sri Satrughna as His conchshell ( sankha). 

nihksatriyam akrta gam ca trih-sapta-krtvo 
ramastu haihaya-kulapyaya-bhdrgavagnih 
so ’bdhim babandha dasa-vaktram ahan sa-lankam 
sltd -patir jayati loka-mala-ghna-klrtih 
(Srlmad Bhagavatam 11 A.21) 

“In the form of Bhargava (Parasurama), the fiery 
destroyer of the Haihaya Dynasty rid the earth of the ksatriya 
class twenty-one times. That same Lord appeared in the form 
of Rama (the husband of Sita) who is renowned as the puri¬ 
fier of the world and rescuer of the people of the world. He 
built a bridge across the ocean and destroyed the ten-headed 
Ravana along with his kingdom of Lanka.” 

One can see the significant influence of the holy char¬ 
acter of Lord Ramacandra’s pastimes in the life of the Hindu 
society of India. In the original Valmlki Ramayana, it is writ¬ 
ten as follows: 
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The sage Valmlki appeared as the tenth son in the 
lineage of Praceta Rsi. One day, while living with his disciple 
Bharadvaja Muni, he went to bathe by the bank of the River 
Tamasa, which was near the Gariga (Ganges). At that place, 
upon witnessing the killing of a male kraunca (curlew) bird 
by a vyadha (a killer of birds), and the grief of the female 
kraunca , the sage became sad of heart and spoke the follow¬ 
ing poetic verse to the vyadha: 

md nisada pratisthdm tvam agamah sasvatlh samah 
yat kraunca mithunat ekam avadhlh kanna mohitam 
(Valmlki Rdmayana, Bala-kanda 2.15) 

“O vyadha , you will never be able to achieve success 
and stability throughout your life since you have killed one 
of a pair of kraunca birds while it was totally absorbed in 
lustful affairs.” 

Thereafter, the great sage bathed in that holy place and 
returned to his asrama. Being stricken with grief, he was still 
thinking about the verse he had just uttered after spontane¬ 
ously composing it. Just then, the four-headed Lord Brahma 
himself appeared before him and spoke the following words 
to console the perturbed Valmlki: “O great sage, it was I who 
caused you to compose such a verse. Fret no longer over this 
matter. Instead, you should describe the holy transcendental 
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biography of Sri Ramacandra, which was spoken by Devarsi 
Narada.” Valmiki composed the Ramayana only because of 
this order of Brahma. 

In a Bengali encyclopaedia, a particular incident has 
been described as traditional hearsay. The story in brief is 
as follows: He was born from a valmika (ant-hill), so his 
name became Valmiki. When Lord Sri Ramacandra visited 
Valmiki’s asrama near Citrakuta, Valmiki glorified the name 
of Rama and His birth pastimes before the Lord. 

Although Valmiki was born in the house of a brah- 
mana , he acquired an abominable violent nature due to the 
association of a vyadha. He fathered many children from the 
womb of a sudra (low class) woman. He practiced robbery 
as a means of maintaining them. One day when he attacked 
some sages, they asked him to give up the practice of robbery. 
They said that he would have to suffer the consequences of 
whatever sins he was committing by robbing people. Upon 
returning home and asking his father, mother, wife and other 
family members, he found out that they would not share the 
fruits of his sins. He then asked the sages for a remedy. The 
sages first advised him to chant the name of Rama. However, 
upon not being able to utter the name of Rama from his 
mouth, he was instructed to chant Mara (death) instead. 
Following their instructions, he chanted ‘Mara-Mara’ for 
thousands of yugas (eons). By chanting ‘Mara-Mara’ (the 
reversal of ‘Rama-Rama’), the name of Rama was eventually 
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pronounced from his mouth, and he achieved perfection in 
chanting the name of Lord Rama. Because he was sitting in 
one piace whife chanting for such a long time, his body had 
become the home of valmlkas (ants or termites). Therefore, 
people gave him the name Valmiki. 

In the Bengali Ramayana written by Sri Krttivas Ojha 
(Upadhyaya), some differences from the above description 
can be seen. Sri Cyavana Muni was Valrmki’s father. In his 
youth, Valrmki’s name was Ratnakara and he maintained his 
family by robbing. One day he attacked Brahma and Narada 
who then asked Ratnakara who he thought would share in 
his sins. Ratnakara then returned home and asked his par¬ 
ents and wife if they would share the repercussions of his 
sinful activities. After asking everyone, he came to know that 
no one would share his sins. He became repentant and when 
he inquired as to a remedy for these sins, Brahma advised 
him to chant the name of Rama. Due to excessive sins, his 
mouth was unable to pronounce the word ‘Rama’. Acting 
on Brahma’s instructions, he chanted the reversed name of 
‘Mara-Mara’. By chanting ‘Mara-Mara’, he was eventually able 
to chant the holy name, ‘Rama’. Due to performing austerities 
for a long time, his body became covered with the homes of 
valmlkas, which was then cleansed with rain by Indra. As 
the valmlkas had covered him, his name became Valmiki. 
He wrote the Ramayana on the instruction of Narada. The 
Ramayana is famous as the original epic of India. During the 
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time of the Ramayana, Sanskrit was prevalent as the spoken 
language in Aryan society. The word ‘arya’ (honorable, spir¬ 
itually cultured) has been used quite often in the Ramayana. 
Special respect for the Ramayana has been observed in places 
as far away as Javadvipa (Java, Indonesia). Although a large 
book, the Ramayana of Javadvipa 2 has no section divisions, 
but does have chapter divisions. The Valmlki Ramayana is of 
three kinds: Udicca, Daksinatya and Gaudiya. The ‘Udicca’ 
indicates the northwestern Ramayana and the Daksinatya 
indicates the southern Ramayana. There is no significant 
difference between the text and subject of the Udicca and 
Daksinatya Ramayanas. However, differences can be seen 
in the Gaudiya Ramayana. There are twenty-eight commen¬ 
taries on the Ramayana. The Ramayana has been written in 
all the languages of India. Among the Ramayanas written 
in Indian languages, the Tamil Ramayana of Kambala com¬ 
posed in the 9th century of the Christian era, the Bengali 
Ramayana of Krttivas composed in the 15 th century and the 
Hindi Ramayana of Tulasidasa composed in the 17th century 
are the most famous. In the western countries, the Ramayana 
was apparently first translated into the Italian language. 

The Valmiki Ramayana has been written in seven kandas 
(sections), namely: Adi-kanda, Ayodhya-kanda, Aranya-kanda, 
Kiskindha-kanda, Sundara-kanda, Lanka-kanda and Uttara- 
kanda. The Ramayana is a voluminous scripture. 

From the description of Ramacandra’s lineage in 
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the 9th Canto of Srimad Bhagavatam, it is understood that 
Ramacandra appears in the Solar Dynasty (surya-vamsa). 
Iksvaku, the son of Vaivasvata Manu, is the origin of the 
Solar Dynasty and his descendents proceed in the following 
order: Mandhata from Iksvaku, Trisanku’s son Hariscandra, 
Hariscandra’s son Rohita and after that Maharaja Sagara, 
Asamanjasa, Arisuman, Dilipa and Bhagiratha. In his lin¬ 
eage came Asmaka, King Balika and other kings. When 
Parasurama was killing the ksatriyas , King Balika was saved 
from His wrath due to being surrounded by women. Hence, 
one of his names became ‘Narikavaca’ (shielded by women). 
Being the mula (root) of the ksatriya lineage, he became 
famous by the name of Mrdaka. In the lineage of Balika, the 
great emperor, King Khatvanga, took birth. From Khatvariga, 
Dlrghabahu, Raghu, Prthu Srava, Aja and finally Aja’s son, 
Maharaja Dasaratha, was born. 

khatvangad dirghabahus ca 
raghus tasmat prthu-sravdh 
ajas tato maha-rajas 
tasmad dasaratho ‘bhavat 
(Srimad Bhagavatam 9.10.1) 

Due to the prayers of the demigods, the Supreme 
Lord, Sri Hari, agreed to become the son of King Dasaratha 
along with His expansions as Rama, Laksmana, Bharata and 
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Satrughna. According to the description of Valmiki Ramayana, 
Dasaratha, acting upon the advice of Sumantra, arranged for a 
Putrest i-yajna to be conducted by the powerfuf sage Rsyasrnga 
to obtain a son. Subsequentiy, he begot the Supreme Lord 
and His expansions as his sons in the previousiy mentioned 
four forms. His principai queen, Kausalya, became pregnant 
after eating caru, an obfation of rice, milk and sugar boiled 
together, which remained after the yajna. At the auspicious 
time of Punarvasu-naksatra in the fourth Zodiacal sign of 
Cancer, in the month of Caitra on the ninth day of the wax¬ 
ing moon, Lord Sri Ramacandra appeared. Bharata appeared 
from the womb of Kaikeyi during the P u s y a - n a k s a t ra- M T n a - 
lagna and Laksmana and Satrughna appeared from the womb 
of Sumitra during the Aslesa-nafcsatra-Karkata-lagna. 

Ahalya was freed of the curse of becoming a stone, by 
dint of her encounter with Sri Ramacandra. The great sage 
Gautama was the husband of Ahalya. Devaraja Indra deceived 
Ahalya by assuming the form of Gautama and corrupting 
her chastity. Displeased with this, Gautama cursed Ahalya 
and Indra. Turned to stone by the curse of Gautama, Ahalya 
remained without food for many years, surviving only on air. 
Ahalya was finally freed from this curse by the touch of the 
lotus feet of Sri Ramacandra, and was then reunited with her 
husband, Gautama. 

In the pastimes of Sri Ramacandra, the following 
of ethical codes is of primary importance. His pastimes 
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strongly evoke the sentiment of compassion. By the mercy 
of Sri Ramacandra, we can be saved from immorality and 
adharma (unrighteousness). The Supreme Lord, Sri Caitanya 
Mahaprabhu Himself, prayed to Ramacandra in the following 
way to teach us: ‘rama raghava rdma raghava rdma raghava 
raksa mam’ (‘raksa mam’ —rescue me). From the pastimes of 
Ramacandra, we learn about the necessity of accepting and 
serving a spiritual master, devotion to one’s parents and the 
duties of a brother and a wife. Supreme Lord Sri Ramacandra 
has exhibited the pastime of abandoning the opulence of 
royal life, which is very difficult to give up, and of abandon¬ 
ing a perfect wife for keeping dharma and ethics intact. He 
accepted all kinds of suffering, accepted exile in the forest 
and went without food and sleep. He walked with His soft 
lotus feet on the forest paths, which were full of thorns. Out 
of love for His devotees, the Lord bestowed His mercy on 
the candala, Guhaka. As the protector of one who surrenders 
to Him, the Lord awarded shelter to Vibhlsana 3 . Sri Rama’s 
pastimes demonstrate how a henpecked person becomes 
miserable, and how those who consider someone merely 
dressed as a sadhu (lacking genuine qualification) to be a real 
sadhu, become cheated and end up miserable. By annihilat¬ 
ing demons such as Ravana and Kumbhakarna, He destroys 
the living being’s inner demoniac tendencies. To instruct His 
subjects and for their pleasure, He underwent suffering by 
asking for Sita’s trial by fire and Her banishment to the forest. 
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Austerities are prohibited for those with evil motives, who 
are in the mode of dark ignorance, because those austerities 
only create havoc in the world. To teach this, He killed the 
sudra Sambuka while the latter was engaged in performing 
austerities 4 . He taught all these lessons by setting the exam¬ 
ple Himself. 

In the 9th Canto of Srlmad Bhagavatam, Sukadeva 
Gosvami covers the main topics by describing the transcen¬ 
dental pastimes of Supreme Lord Sri Ramacandra in brief. 
These topics are described in Srimad Bhagavatam as follows: 

The pastimes of Lord Sri Ramacandra are wonderful, 
like those of a playful baby elephant. At Sita’s svayamvara (the 
assembly where Mother Sita was to choose Her husband), in 
the midst of all the heroes, He playfully lifted the immensly 
heavy bow of Lord Siva (Hara-dhanu), which was brought in 
by three hundred men. He then bent and strung it and broke 
it in everyone’s presence. After breaking the Hara -dhanu at 
the svayamvara , the Lord gained King Janaka’s daughter Sita 
who had not been born from the womb, and who was equally 
as endowed as the Lord with transcendental qualities of form, 
beauty, age, behaviour, and nature just like Laksmi. While 
returning, He crushed the pride of Parasurama who had rid 
the earth of ksatriyas twenty-one times. 

As described in the Ramayana, at the time of Rama’s 
marriage to Sita in Mithila, King Dasaratha came with his 
other sons, ministers and sages. There, Laksmana married 
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Urmila, the daughter of Sisadhvaja Janaka—the King of 
Mithila, and Bharata and Satrughna married the two daugh¬ 
ters of Kusadhvaja—Mandavi and Srutakirti. To reveaf the 
condition of persons who are attached to women, Lord Sri 
Ramacandra, in order to fulfif the desire of His wife, ran after 
a gofden deer. This deer was in fact Marica who had assumed 
this form according to the instructions of Ravana. Taking 
advantage of the gofden opportunity of Sri Ramacandra’s 
absence, Ravana kidnapped Sita. To exhibit the sorrow¬ 
ful condition of a person who is attached to women, Sri 
Ramacandra wandered in the forest in a pitiable state with 
His brother Laksmana, displaying distress due to separation 
from His beloved. 

In this context, as written in the Caitanya-caritamrta 
of Srlla Krsnadasa Kaviraja Gosvaml, the example of a devotee 
of Rama in South India is to be considered. How was it that 
Ravana who was overcast with gloom and arrogance, could 
kidnap Sitadevi, the absolute counterpart transcendental spir¬ 
itual energy of the absolute transcendental Supreme Lord Sri 
Ramacandra? Upon seeing this description in the Ramayana, 
a brahmana devotee of Rama became filled with grief and 
gave up eating. Sriman Mahaprabhu put this question to him: 
“Considering that the ignorant Ravana had not even seen the 
absolute transcendental spiritual entity, Sitadevi, how could 
he have kidnapped Her? Explaining, Sriman Mahaprabhu 
said that Ravana had only kidnapped the Maya-Sita or illu- 
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sory material form of Slta, and that the real Slta had disap¬ 
peared. The story of the kidnapping of Maya-Sita is described 
in the Kurma Purana of Vedavyasa Muni. 

In the pastimes of Rama, a wonderful quality can be 
seen in the character of Bharata. When obstructed in the serv¬ 
ice of the Supreme Lord Sri Ramacandra, He even rejected 
His own mother. 

gurur na sa syat sva-jano na sa syat 
pita na sa syaj janani na sa syat 
daivam na tat syan na pads ca sa syan 
na mocayed yah samupeta-mrtyum 5 
(Srimad Bhagavatam 5.5.18) 

“He who cannot rescue a conditioned soul from the 
worldly bondage of proximate death by advising the path of 
devotion to God, is not entitled to be accepted as a real guru, 
real kinsman, real father (such a man should not endeavor 
to beget a child), real mother (such a woman should not 
endeavor to conceive), real demigod (such a demigod should 
not be eligible for worship) or a real husband (such a man 
should not marry).” 

The Supreme Lord creates all living beings but is satis¬ 
fied only after creating man. Man has the ability to discrimi¬ 
nate between good and bad, eternal and non-eternal, and can 
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worship the Supreme Lord. Human birth is not meant only 
for eating, sleeping, defending and mating like the beasts, 
birds, aquatics and other animals. Still, we generally find that 
most people have little or no inclination to worship God. 
Evidently, we cannot have quality and quantity at the same 
time. If we wish to increase quantity, we must sacrifice qual¬ 
ity and vice-versa. 

After killing Ravana and upon finishing the period of 
His forest exile, Sri Ramacandra returned to Ayodhya on the 
puspaka (flower) airplane with Sitadevi, Hanuman, Sugriva 
and Laksmana. The citizens, Brahma and the other demi¬ 
gods, were in a state of jubilation. However, Sri Ramacandra 
lamented upon hearing that His brother Bharata was eating 
barley cooked in the urine of a cow, was covering his body 
with the bark of trees, was wearing matted locks of hair and 
lying down on kusa grass. When Sri Ramacandra returned 
to Ayodhya, Bharata took Lord Ramacandra’s wooden shoes 
upon his head and came out of Nandigrama accompanied 
by ministers, priests and citizens singing and playing music. 
He fell at the lotus feet of Sri Ramacandra with his eyes full 
of tears of love. Bharata exhibited such wonderful character! 
It is difficult for modern men to even contemplate such an 
ideal. In the present day situation, the administrative class 
will not hesitate to perform any heinous work to protect their 
position. Where there is great attachment to position, there 
cannot be good administration. We can learn from the ideal 
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examples of character of Sri Ramacandra and Bharata, what 
the proper character for administrators should be. 

Upon seeing their beloved King Sri Ramacandra after 
a long period of separation, His subjects showered Him with 
flower garlands and danced in great ecstasy. At that time, 
Bharata carried Ramacandra’s wooden shoes, Sugriva and 
Vibhlsana carried a camcira (a fly-whisk) and an excellent 
fan, Hanuman carried a white umbrella, Satrughna carried a 
bow and quiver, SltadevI carried a water-pot filled with water 
from holy places, Arigada carried a sword and Jambavan car¬ 
ried a golden amulet. 

While wandering in Ayodhya in disguise, Sri 
Ramacandra heard one of His subjects casting aspersions 
upon the character of SltadevI. Upon hearing this, the 
Lord banished SltadevI even though She was pregnant. 
What a wonderful ideal and spirit of sacrifice this was 
to teach His subjects! 

iti lokad bahu-mukhad 
duraradhyad asamvidah 
patya bhltena sa tyakta 
prapta pracetasasramam 
(Srimad Bhagavatam 9.11.10) 

“Men with a poor fund of knowledge and heinous 
character speak nonsensically. Fearing such rascals, Lord 
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Ramacandra abandoned His pregnant wife, SltadevL Thus, 
after being banished by Rama, SltadevI went to Valmiki 
Muni’s asrama." 

Sri Ramacandra even abandoned His brother 
Laksmana who was dearer to Him than His own life, in order 
to maintain the codes of dharma. The gist of this incident is 
as follows: 

Once, Lord Brahma sent Kala, in the form of Tapas, as 
a messenger to Sri Ramacandra. Before conveying Brahma’s 
message, the messenger placed the condition before Sri 
Ramacandra that he would tell Him the message if Sri Rama 
promised him that no one would be able to hear his words. If 
anyone heard or saw their secret conversation, he would be 
fit to be killed by Sri Rama. Sri Ramacandra accepted this con¬ 
dition. However, while the secret conversation between the 
messenger and Sri Ramacandra was taking place, Durvasa Rsi 
came to see Sri Ramacandra. Laksmana, who was appointed 
as the gatekeeper during this secret conversation, became 
afraid upon seeing the angry form of Durvasa Rsi and went 
to Sri Ramacandra to ask His permission to allow him inside. 
To keep His promise, on the instructions of Vasistha, Sri 
Ramacandra banished His brother Laksmana who was dearer 
to Him than His own life. 

Laksmana’s demonstration that the elder brother is 
as respectable as the father, his abandonment of all mate¬ 
rial comforts for the service of his object of worship, Sri 
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Ramacandra, and his service to Him for fourteen years 
while being in the forest with Him, are all ideal examples. 
Laksmana had not been ordered to go to the forest in exile, 
yet he went after his elder brother to serve Him. Laksmana, 
with his transcendental powers and the help of Vibhlsana, 
was able to obstruct the Nikumbhila-yajna of Ravana’s son, 
Meghanada who had conquered Indra. Laksmana then killed 
Meghnada. Indrajit (Meghnada) obtained the boon that only 
one who is able to remain without food for fourteen years 
and who also has full control over the senses, would be able 
to kill him. Laksmana did not take food while living in the 
forest for fourteen years, and performed the pastime of con¬ 
quering all his senses. While remaining all the time with Sri 
Ramacandra and SltadevI and serving Them, He never saw 
beyond the lotus feet of SltadevI. 

Even Sri Rama’s internal potency, SltadevI, although 
instructed repeatedly by Sri Ramacandra not to go with Him 
to the forest (as this punishment was meant for Him and not 
for Her or anyone else), left behind all comforts for the serv¬ 
ice of Her husband. By this action, She defined the duty of a 
chaste wife and exhibited the ideal of following the husband. 
Supreme Lord Sri Ramacandra was completely fascinated 
by the pure love of SltadevI, which surpassed all His expec¬ 
tations, but in order to teach the dharma of a king who is 
engaged in the welfare of the citizens, and although giving 
pain to Himself, He asked for the ordeal by fire ( Agni-parlksa ) 


04* 1 3 2 


Sri R a m a c h a n d r a - A v a t a r a 


and declared the injunction of banishment of SltadevI who is 
non-different from His own self. 

Once, arrangements were being made for an Asvamedha- 
yajna under the priesthood of Vasistha and other sages. The 
wife of the person to perform the Asvamedha yajna has to be 
initiated in the yajna before the husband. Because of this rule, 
it was proposed that Sri Ramacandra get married again, but 
Sri Ramacandra rejected the proposal and arranged to have 
a golden Deity of Slta instead. He was given yajna initiation, 
along with the golden Deity of Slta as His wife. What can be 
a better example of Sitadevi’s most excellent chastity and love 
than this? Yet, to remove the doubts of the citizens, in the 
Naimisa area on the banks of the Gomatl, He invited sages, all 
the kings, and even Sugriva along with the Vanaras (monkeys) 
and Vibhisana along with the Raksasas (a type of demon). 
Maharsi Valmlki was also present in the sacrificial arena with 
Lava and Kusa. Upon hearing the Ramayana from Lava and 
Kusa, which had been composed by Valmlki, Sri Ramacandra 
understood that they were His sons. 

Acting on the order of Valmlki Muni, Sri Ramacandra 
sent messengers to invite SltadevI to prove Her chastity before 
everyone at the sacrificial arena. SltadevI saw that even after 
She had been tested two times, everyone’s doubt had not 
been removed. Therefore, She came with the determination 
that this time She would enter into Rasatala (the lowest of the 
seven underworlds). So, addressing the earth-goddess, She 
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said, “O Devi, if I do not think of anyone other than Raghava 
in My mind then divide into two parts and give Me shefter. 
if this is true, f worship Rama with all My senses and do not 
know anyone other than Rama. O Devi, divide into two parts 
and let Me enter.” 

Everyone was astonished to see a miraculous divine throne 
come up from the middle of the earth, and as Sitadevi sat on it, 
it entered into Rasatala. Upon Sitadevi’s entering into Rasatala, 
everyone glorified Eler with loud applause. Sri Ramacandra, tak¬ 
ing support of the yajna-danda , lowered Elis face, and cried for a 
long time in the grief of separation fom Sita. 

In the Ramayana, Elanumaris dedication to his object 
of worship is displayed to the utmost, and his devoutness has 
an ideal place among the servants of Rama. For the nourish¬ 
ment of Sriman Mahaprabhu’s pastimes, Elanuman appeared 
as Murari Gupta. Sriman Mahaprabhu taught the glories and 
importance of dedication to one’s object of worship, through 
Murari Gupta. Sriman Mahaprabhu explained to Murari 
Gupta that worship of Sri Krsna, the son of Nanda Maharaja, 
is best. Upon hearing this subject from Mahaprabhu, Murari 
Gupta promised Elim that from now on he would worship Sri 
Krsna, but even after giving his word to Mahaprabhu he was 
not able to keep his promise to the very end. Murari Gupta 
then fell at the lotus feet of Mahaprabhu and spoke the fol¬ 
lowing words while crying: 
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raghunathera pay a muiii veciyachon matha 6 
kadhite na pari matha, mane pai vyatha 
srl-raghunatha-carana chadana nay ay a 
tava ajna-bhanga hay a, hi karon upaya 
tate more ei krpa kara, dayamaya 
tomara age mrtyu ha-uka, yauka samsaya 
(Caitanya-Caritamrta, Madhya 15.149 -151) 

“Murari Gupta said, ‘I have sold my head unto the 
lotus feet of Raghunatha. I cannot withdraw my head, for 
that would give me too much pain. It is not possible for me 
to give up the service of Raghunatha’s lotus feet. At the same 
time, if I do not do so I shall break Your order. What can I 
do? You are all-merciful, so kindly grant me the mercy that I 
may die before You so that all my doubts will be finished.’ In 
this way, Murari Gupta appealed to Mahaprabhu.” 

While assuring Murari Gupta, Mahaprabhu praised him, saying: 

ei-mata tomara nistha janibara tare 
tomare agraha ami kailuh bare bare 
saksat hanuman tumi sri-rama-kinkara 
tumi kene chadibe tanra carana-kamala 
(Caitanya-Caritamrta, Madhya 15.155 -156) 
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“Just to test your firm faith in your Lord, f requested you 
again and again to change your worship from Lord Ramacandra 
to Lord Krsna. in this way, f congratufate Murari Gupta, saying, 
Indeed, you are the incarnation of Hanuman. Consequentfy you 
are an eternaf servant of Lord Ramacandra. Why shoufd you 
give up the worship of Lord Ramacandra and His fotus feet?’ ” 

The Supreme Lord, Sri Ramacandra, giorifying His 
servant Hanuman, spoke to Maharsi Agastya as foffows: “The 
strengths of Vali and Ravana, afthough being incomparabfe, 
were not equal to that of Hanuman’s. Hanuman is filled with 
chivalry, valor, patience, intelligence, scriptural knowledge and 
all other desirable qualities. Hanuman alone accomplished the 
crossing of the ocean between southern India and Lanka, the 
bringing of the message of Slta, the killing of the demons, the 
subsequent burning of Lanka and so on. We do not hear such 
deeds even of Yama, Indra, Kuvera and others. It is only by the 
strength of Hanumanji that I achieved victory over Lanka, res¬ 
cued Sita and saw Laksmana come back to life after being hit by 
an irresistibly powerful javelin.” 

The question may be raised that if Hanuman was so 
powerful, then why did he not kill Vali during Vali’s fight with 
Sugriva? In reply to this, Agastya Muni narrates the story of 
Hanuman’s curse: 

Hanuman was fathered by Vayu (the wind-god) 
and took birth from the womb of Anjana. After the birth of 
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Hanuman, Anjana went to the forest to pick some fruits due 
to distress from hunger. Upon seeing the red sun fooking 
like a Java Flower (Flibiscus), Hanuman mistook it for a fruit 
and jumped up to eat it. To protect his son from the sun’s 
heat, the cool wind (Vayu) began to blow. Knowing that the 
approaching child Flanuman would perform a great deed in 
the future, the sun did not burn him. That day, Rahu 4 (the 
truncated demon) went to devour the sun but upon seeing 
Rahu, Flanuman went to eat him also. Being afraid, Rahu ran 
to Indra and told him that when he went to devour the sun, 
another Rahu had attacked him. Indra, while following on 
his elephant Airavata, assured Rahu and sent him ahead as 
they approached the sun. Hanuman again saw the return¬ 
ing Rahu as a fruit. Seeing Hanuman coming to catch him, 
Rahu cried out loudly. Mistaking Airavata for a big fruit, 
Hanuman went to catch him also. Seeing no other way to 
stop him, Indra attacked Hanuman with his vajra (thunder¬ 
bolt) weapon. Hanuman’s left hanu (jaw) was broken and 
he fell down on a mountain. Upon seeing the unfortunate 
condition of his baby son, Vayu entered into a cave with 
him. At the disappearance of air (Vayu), all the living beings 
stopped breathing and evacuating, and dried up like wood. 
The demigods and demons approached Brahma to save their 
lives. Brahma saw the golden-complexioned child in the lap 
of Vayu and touched him with compassion and affection. 
When Hanuman regained his life, Vayu (air) started flow- 
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ing again with satisfaction. Brahma told the demigods that 
this child would someday perform some great work, so they 
should bless him. Then Indra blessed the child with the fol¬ 
lowing words: "llanuman will never be killed even if hit by 
the vajra weapon. His jaw was broken by the vajra, therefore 
his name will be Hanuman.” Surya (the sun) gave a one-hun¬ 
dredth part of his splendor to Hanuman and also gave him 
the benediction that he would be a great speaker, very learned 
in the scriptures. Varuna, Yama, Kuvera and others also gave 
benedictions to Hanuman. Brahma assured Vayu by saying 
that Hanuman would bestow fearlessness to friends, fear to 
enemies, would be undefeatable, would be able to travel with 
unparalleled speed and would perform great deeds. 

Becoming powerful by all these blessings, Hanuman 
began to create mischief in the asramas of sages due to his 
childish playfulness. In order to control him, the sages cursed 
him that he would not be aware of his own power for a long 
time. He would come to know of his power only if someone 
told him about it. Thereafter, Hanuman became quiet and 
wandered peacefully. Hanumanji’s influence is seen strongly 
in northern and western India. In these regions, almost all the 
followers of sanatana-dharma install and worship the Deity 
of Hanuman. They especially recite the glories of Hanuman 
from the Ramayana of Tulasidasa. 

In the 11th Canto of Srlmad Bhagavatam, the descrip¬ 
tion of the avatara for Kali-yuga has been disclosed in the 
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context of yuga-avatar as. In that description, Vedavyasa 
Muni has sung the glories of Kali-yuga’s avatarl , Srirnan 
Mahaprabhuji, in two verses. Both of these verses can also be 
understood in relation to Sri Ramacandra: 

dhyeyam sadd paribhava-ghnam abhista-doham 
tlrthaspadam siva-virinci-nutam saranyam 
bhrtyarti-ham pranata-pala bhavabdhi-potam 
vande maha-purusa te caranaravindam 
(Srimad Bhagavatam 11.5.33) 

“O Mahapurusa, protector of all who offer respects 
unto You, You are always meditated upon, You are the 
destroyer of the embarrassing conditions of material life, 
the provider of all that is desirable and the abode of all holy 
places. You are worshipped by Lord Siva and Lord Virinci 
(Brahma), You are the shelter, the remover of Your servants’ 
distress and the deliverer from the ocean of material exist¬ 
ence. I offer my obeisances unto Your lotus feet.” 

tyaktva su-dustyaja-surepsita-rdjya-laksmirh 
dharmistha arya-vacasayad agad aranyam 
mayd-mrgarh dayitayepsitam anvadhavad 
vande maha-purusa te caranaravindam 
(Srimad Bhagavatam 11.5.34) 
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“O Mahapurusa, the best of all those who are follow¬ 
ers of dharma , You gave up Laksrni and the opulence of royal 
life, which are desired even by the demigods. You went to the 
forest to honor the word of the dry a and ran after the illusory 
deer to fulfil the desire of Your beloved. I offer my obeisances 
unto Your lotus feet.” 

vitarasi diksu rane dik-pati-kamanlyarh 
dasa-mukha-mauli-balim ramanlyam 
kesava dhrta-rama-sarlrajayajagadisa hare 
(Sri Jayadeva’s Dasavatara-stotra 7th Verse) 

“O Kesava! In the form of Rama you cut off the ten 
heads of Ravana and made delightful gifts of them to the lords 
of the ten directions. O Lord of the universe! All glories unto 
You, manifested in the form of Rama!” 


NOTES: 

1 na sadhu-vctdo muni-kopa-bharjita 
nrpendra-putra iti sattva-dhamani 

katham tamo rosamayam vibhavyate 
jagat-pavitratmani khe rajo bhuvab 

“It is not true that sixty thousand sons of Sagar were destroyed by the curse of Kapila Muni. 
Rather, they wrongly blamed Kapila Muni for concealing the horse and were therefore 
destroyed by the weight of their own offence committed against Him.” 

2 In February 1998, Sri Bhakti Ballabh Tlrtha Maharaja travelled to Bali, Indonesia as 
per the desire of devotees there. He was astounded to see huge statues of Bhlma and 
Arjuna on the roadside. Even the name of the national airline of Indonesia is ‘Garuda’. A 
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person attending a spiritual discourse introduced himself to Tlrtha Maharaja by saying 
that he was actually a Muslim but nonetheless liked to hear Ramayana. These are clear 
evidences of previous Indian (Vedic) culture. 

3 sakrd eva prapanno yas tavasmtti ca yacate 
abhayam sarvada tasmai dadamy etad vratam mama 

(Ramayana, Yuddha-kanda 18.33) 

“When Vibhisana approached Sri Ramacandra, the Lord said, ‘This is My vow: If anyone 
seriously surrenders to Me and even once says, “I am Yours” and asks for My protection, I 
always give him protection.’ ” 

4 Hatari sugatidayakah —one who is killed by the Supreme Lord who is all- good, will 
certainly attain eternal peace. 

5 Bali Maharaja gave up the order of his guru Sukracarya; Vibhisana gave up his brother 
Ravana; Prahlada gave up his father Hiranyakasipu; Bharata gave up his mother Kaikeyl; 
King Khatvanga gave up the demigods and the wives of the yajhik brahmanas gave up their 
husbands upon seeing their aversion to the Supreme Lord. 

6 srt nOthe janakl nathe abhede paramatmani 
tathapi mama sarvasvam ramah kamala-locana 


Hanuman’s assertion: 

“Although ontologically the master of Laksmi, the master of Radhika and the master of Slta 
are identical, lotus-eyed Rama is my only object of worship.” 

For those who are unaquinted with the stories of Ramayana, the follow¬ 
ing are brief summaries of the seven kandas: 

Adi- kanda 

Narada describes the pastimes of Lord Rama; Valmlki composes the Ramayana; Lava and 
Kusa sing the Ramayana; Dasaratha’s bringing of Rsyasrnga; Lord Narayana accepts the 
son-hood of Dasaratha; the birth of Vali, Sugriva, Hanuman and other Vanaras (monkeys); 
the birth of Rama, Laksmana, Bharata and Satrughna; Sage Visvamitra arrives in Ayodhya to 
take Rama and Laksmana to slay the Raksasas (demons); Dasaratha refuses to let Rama and 
Laksmana go with Visvamitra at first but later agrees; the narration of the births of Tadaka 
and Marlca; the slaying of Tadaka by Rama; a description of the lineage of Kusa; Visvamitra’s 
narration of the origin of Gariga; King Sagara gets sixty-thousand sons; Sagara’s dynasty is 
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destroyed by the curse 1 of Kapila Muni; Bhaglratha gets a boon from Brahma; Ganga goes 
to Patala (the netherworld); deliverance of the sons of Sagara; Indra cuts to pieces a foetus 
in the womb of Did; a description of the curse of Ahalya and Indra; the redemption of 
Ahalya from her curse; Rama and Laksmana travel to the sacrificial arena of King Janaka; 
Visvamitra arrives at the asrama of Vasistha; Visvamitra steals the Sabala cow; Visvamitra 
is defeated doing battle with Vasistha; Visvamitra performs austerities and attains the sta¬ 
tus of a brahmana; King Janaka obtains the Hara-dltamt (bow of Lord Siva); Ramacandra 
breaks the Hara-dltanu and accepts Slta as His wife; the marriage of Ramacandra and others; 
Parasurama’s pride is destroyed; Dasaratha arrives in Ayodhya with his daughters-in-law; 
Bharata journeys to his maternal home. 

Ayodhya- kanda 

Dasaratha decides to install Sri Ramacandra as the crown prince; Vasistha visits Rama and 
Dasaratha; the discussion between Kaikeyi and Manthara; Kaikeyl requests the boon of the exile 
of Rama and the boon of the appointment of Bharata as crown prince; Dasaratha laments; Rama 
decides to go to the forest to honour His father’s promise; Slta and Laksmana depart for the for¬ 
est with Rama; Rama, Laksmana and Slta accept garments made of tree-bark; the further lamen¬ 
tation of Dasaratha; Rama meets Guhaka, the king of the Nisadas (low-caste hunters); Guhaka’s 
unprecedented devotion for Rama; Rama goes to Citrakuta and to Valmlki; Dasaratha laments 
again upon hearing the message of Rama from Sumantra; the lamentation of Kausalya; Dasaratha 
narrates the description of the killing of Rsi Kumara; the death of Dasaratha; a messenger is sent 
to bring Bharata; Bharata laments upon hearing about the death of his father; Bharata refuses 
to accept the kingdom; Bharata arrives at Citrakuta with his army; Sri Ramacandra laments on 
hearing of the death of His father; Jabali gives instructions on dluinna to Rama; Bharata returns 
with Rama’s wooden shoes, hands over the kindom to his guru and departs for Nandlgrama; the 
story of Rama and Kulapati in Citrakuta; the asrama of Atri Muni. 

Aranya- kanda 

Sri Ramacandra enters the Dandaka forest; the slaying of the Raksasa, Viradha; Sutlksna 
Muni narrates the story of llvalvatapi to Rama and chants the glories of Agastya Muni; Sri 
Rama’s introduction to Jatayu; Rama resides in the forest of Pancavatl; Laksmana cuts off 
the nose of Surpanakha; the killing of the fourteen thousand Raksasas sent by Khara; the 
slaying of the three Raksasas Dusana, Trisira and Khara; R a van a becomes angry upon hear¬ 
ing about the deaths of Khara and Dusana, Ravana goes to the asrama of Marlca and plots to 
kidnap Slta; Ravana decides to kidnap Slta on Surpanakha’s advice, even after restraint from 
Marlca; Marlca assumes the form of a golden deer and departs for the Dandaka forest; Rama 
leaves to kill Marlca in the form of a deer; Laksmana goes after Rama upon being rebuked 
rudely by Slta; Ravana abducts Slta; the fight between Jatayu and Ravana; Slta drops jewelry 
from Ravana’s chariot; Ravana leaves Slta in the Asoka grove and goes to his inner palace; 
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Rama laments on the disappearance of Sita; the hearing of the story of Sita from the dying 
Jatayu; the performance of the funeral ceremony of Jatayu; Rama and Laksmana cut off the 
arms of Kabandha; Rama and Laksmana go to Pampa-sarovara and meet Sabari; the discus¬ 
sion with Laksmana about going to Rsyamuka mountain. 

Kiskindha-kanda 

Hanuman in the dress of a mendicant meets with Rama; Hanuman seats Rama and Laksmana 
on his back and takes Them to Sugriva; Sugriva vows to rescue Sita and Rama vows to 
kill Vali; Rama pierces the seven Tala (palmyra) trees; Sugriva is defeated in his first fight 
with Vali; the second time, Vali falls down after being pierced by the arrow of Rama; Vali 
hands Angada over to Sugriva and leaves his body; Tara laments; Sugriva’s coronation and 
Rama’s lament due to separation from Slta; Sugriva worries upon seeing Laksmana’s fury; 
messengers are sent in all directions to search for Slta; Rama gives His ring to Hanuman 
as an emblem; the Vanaras return without discovering the whereabouts of Slta; influenced 
by the mystic power of Maya Danava, Hanuman and other Vanaras enter a cave and meet 
with a tapasvini (female ascetic); Hanuman and others are delivered from the cave; Angada 
and others decide to fast unto death upon not obtaining any information about Sita; 
Sampati informs them about Slta; the Vanaras depart for the seashore; the show of power 
of the Vanaras; Jambuvana (the very powerful king of bears) narrates the birth pastimes of 
Hanuman; Hanuman increases his size. 

Sundara-kanda 

Hanuman leaps from the top of Mahendra Mountain; the killing of Simhika; Hanuman’s 
fight with Lankin! who had assumed the form of a Raksasi; Hanuman enters the inner 
palace of Ravana, and searches for Slta in the Asoka grove; Hanuman grieves upon seeing 
the miserable condition of Slta; a description of the birth of the Raksasi Trijata; Hanuman’s 
meeting with Slta; Hanuman destroys the pleasure grove; Hanuman’s intense fight with 
the Raksasas; Hanuman kills Jambumali, Virupaksa, Aksaya Kumara and other principal 
Raksasas; Indrajlt captures Hanuman and brings him to the court of King Ravana; Ravana 
orders Hanuman to be put to death; Vibhisana gives his advice to Ravana; Ravana orders the 
burning of Hanuman’s tail; the burning of Lanka by Hanuman; Hanuman’s second meeting 
with Slta; Hanuman returns to Mahendra Mountain; the Vanaras destroy Madhuvana in a 
mood of joy after hearing the news of Sita; Hanuman gives Sita’s emblem to Ramacandra. 

Larika-kanda 

Ramacandra weeps upon hearing of the lamentations of Sita from Hanuman; Rama instructs 
Sugriva to build a bridge; Vibhisana tries to give good advice to Ravana; Ravana speaks 
proud words; Vibhisana leaves Ravana and goes to Rama; Ravana sends his spy Suka to the 
camp of the Vanara army; Rama constructs a bridge; Suka is freed and goes to the court of 
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Ravana; Ravana again sends a spy, Cara; Slta laments upon being shown the illusory head 
of Rama by Ravana; talks between Slta and Sarama; Malyavan (a Raksasa) gives good advice 
to Ravana; Ramacandra views Lanka from Subela Mountain; Rama surrounds Lanka with 
His army; the battle begins; Rama and Laksmana are bound by Indrajit; the Vanara soldiers 
become depressed; Ramacandra laments upon seeing the sad plight of Laksmana; Rama and 
Laksmana are freed from the naga-pasa (snake noose) of Indrajit; Ravana enters the bat¬ 
tle after Dhumraksa, Vajradamstra, Akampana and Prahasta perish; Kumbhakarna’s sleep 
is interrupted after Ravana’s defeat; Kumbhakarna chastises Ravana; Kumbhakarna enters 
the battle; Sugrlva cuts off Kumbhakarna’s nose as he is entering into Lanka with him; 
Kumbhakarna again sets off for battle; Rama kills Kumbhakarna; the killing of Narantaka, 
Devantaka, Mahodara, Trisira and other giant Raksasas; Indrajit enters the battle and wins; 
Hanuman brings the mountain of herbs; the Vanaras burn Lanka; the killing of Nikumbha, 
Makaraksa and other Raksasas; Indrajit kills the illusory Slta; Indrajit enters Lankapuri for 
the Nikumbhila yajna; Rama laments upon hearing of the death of Slta from Hanuman; 
Laksmana kills Indrajit; Ravana laments; Ravana hits Laksmana with an irresistibly power¬ 
ful javelin; Hanuman brings Gandhamadana Mountain; the treatment of Laksmana; the 
intense battle between Rama and Ravana; Rama kills Ravana with the brahmastra weapon; 
the lamentation of Mandodarl; the coronation of Vibhlsana; Slta hears the message of vic¬ 
tory from Hanuman; Slta’s ordeal by fire; Sri Ramacandra accepts SltadevI; Ramacandra’s 
conversation with Dasaratha who is brought back by Mahadeva; the Vanara army is revived 
by the nectar of immortality from Devaraja Indra; Ramacandra leaves for Ayodhya on the 
puspaka airplane; the reunion with Bharadvaja, Guhaka and others. 

Uttara-kanda 

The coronation of Sri Rama; the birth of Kuvera and his taking up residence in Lanka; a 
description of the birth of the Raksasas by Agastya Muni; the demigods go to Mahadeva; fol¬ 
lowing the order of Mahadeva, the demigods go to Visnu; the Raksasas journey to Suraloka 
for battle; Malya Vanara flees to Patala after being defeated by Sumall; Sumall’s daughter 
goes to Visvasrava and Ravana and others take birth from her womb; Ravana and oth¬ 
ers perform austerities; Ravana conquers Lanka and becomes king; the birth of Indrajit; 
Ravana goes to fight with Kuvera; Kuvera’s defeat; Vedavatl curses Ravana; Ravana fights 
with Yama on the advice of Narada; Ravana goes to Vali; Ravana conquers the planet of 
the sun-god; friendship with Mandhata; Ravana sees Kapila in Patala; Ravana enters Lanka 
and orders Surpanakha, who was burning from the fire of the grief of separation from her 
husband, to go to the Dandaka forest; friendship with the Madhu demon; Indrajit enters 
Lanka taking Indra with him; Indra gets free and the story of Ahilya; a description of the 
fight between Karttavlryarjuna and Ravana; the friendship of Ravana with Vali; a descrip¬ 
tion of Hanuman’s birth; a description of the births of Vali and Sugrlva; Ravana goes to 
Svetadvlpa; the Vanaras and Raksasas return to their respective places; a description of 
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the wanderings of Sita and Rama in the Asoka forest; upon hearing rumors about Sita, 
Rama orders Laksmana to banish Sita; Laksmana leaves Sita in the area of Valmlki’s asrama; 
Laksmana returns to Rama; Rama tells Laksmana about Nimi and Vasistha; the episode of 
Yayati; Sri Ramacandra orders Satrughna to kill Lavana; the birth of Lava and Kusa in the 
asrama of Valmlki; the episode of Mandhata; Satrughna kills Lavana and establishes the 
capital of Mathura; Rama cuts off the head of the sudra, Sambuka, because he is performing 
austerities; a description of the killing of Vrtra and the Asvamedha-yajna of Indra; Rama 
goes to Naimisaranya; Valmlki comes to the yajna of Rama with his disciples and Lava and 
Kusa sing the Ramayana; Sita comes to the court of Rama and enters into Patala; Kausalya 
and others leave their bodies; the coronation of Arigada and Candraketu; Kala comes to 
Rama in the form of Tapas; Durvasa arrives; Rama banishes Laksmana; the coronation of 
Lava and Kusa; Sri Ramacandra enters into the Sarayu with the Vanaras, Raksasas and other 
citizens; the glories of the singing of Ramayana. 
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SRI BALADEVA-AVATARA 


S ri Baladeva Prabhu is the eighth avatar a of the Dasavatara. 
In his commentary on Sri Caitanya-Caritamrta, Madhya- 
llla 20.245, Srlla Bhakti Siddhanta Sarasvati Prabhupada 
has written on the topic of twenty-five Ilia-avatar as. Among 
them, Balarama, the slayer of the demon Pralamba, is the 
twenty-second flla-avatara. 

People who practice other religious faiths often con¬ 
sider the followers of sanatana-dharma to be polytheists, mis¬ 
takenly believing that they worship many gods. But the truth 
is that this misunderstanding arises due to their inability to 
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understand the purport of the esoteric principles of sana- 
tana-dharma. The followers of sanatana-dharma have never 
claimed that there are many supreme lords. The Supreme 
Lord is infinite and complete. As such, He can never be two, 
three, four or a thousand. To consider something to be out¬ 
side of the Infinite would imply the loss of the infinity of 
the Infinite and completeness of the Complete. Therefore the 
Complete and Infinite Power Almighty can be only one in 
number— ‘ekamevadvitlyam’. 

The all-powerful Supreme Lord possesses infinite 
opulences. There may be many small gods dependent upon 
the Supreme Lord, but the Supreme Lord Himself is never 
many—He is one. The wise should very carefully consider 
whether or not persons who have the capacity to observe the 
manifestations of the various opulences of the Supreme Lord 
(the spiritual energy, marginal energy, material energy and 
other energies), should be considered to be more advanced 
and competent than those who cannot. In a rudimentary 
sense, the whole earth is constituted of ‘dirt’ and one could 
say that this statement constitutes knowledge of some kind. 
However, those who are able to analyse and acutely observe 
this ‘dirt’ perceive definable characteristics and qualities and 
are therefore thought of as ‘scientists’. 

Similarly, ‘spiritual scientists’ can perceive the infinite 
opulences of the Supreme Lord. This type of perception is 
the king of all knowledge. It should not be misconstrued that 
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such persons are polytheists or that they promote the con¬ 
cept of many simultaneous supreme beings. The Supreme 
Lord, although being one, can perform pastimes or spiritual 
activities in an infinite variety of forms. If someone should say 
that He cannot do so, then it will be meaningless to call Him 
the ‘Supreme Lord’ or the ‘All-Powerful One’. The Supreme 
Lord, although being one, exhibits differences according to 
His pastimes. He is known as Visnu, ‘ya idam visvam vyap- 
noti iti visnu’. Visnu is the complete substance. Demigods and 
demigoddesses, being expansions of His energies, are His 
subordinates and are not Visnu. There is no duality in Visnu- 
tattva. However, there are differences in pastimes. The king 
in the court and the king in the harem are not two different 
kings. He can be seen at two places in two different manifes¬ 
tations. In his court he displays his majestic nature and in 
his chambers he displays his intimate nature. Similarly, the 
Supreme Lord performs infinite pastimes in infinite forms. 
He is Sri Narayana in His majestic aspect, Sri Ramacandra 
in His ethical aspect, Sri Krsna in His sweet amorous aspect, 
and Gaurasundara Sri Hari in His most munificent aspect. 
The mood of repulsiveness ( blbhatsa-rasa ) has been mani¬ 
fested in Lord Matsya. Fearsomeness ( bhayanaka-rasa ) and 
parental affection ( vatsalya-rasa ) have been manifested in 
Lord Nrsimha. Therefore, Matsya and other avataras display 
differences in pastimes. All twelve rasas (five main and seven 
secondary mellows or moods) are manifested in their com- 
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plete form only in Sri Nandanandana Krsna. So, even though 
all the manifestations of the Supreme Being are one, the 
excellence of rasa is only fully realised in the original form of 
Nandanandana Sri Krsna. 

siddhanta tastvabhede ’pi 
srisa krsna svarupayoh 
rasenotkrsyate krsna 
rupamesa rasasthitih 
(Bhakti-rasamrta-sindhu 2.32) 

“In principle, there is no difference between the forms 
of Krsna and Narayana. Still, owing to the superior nature of 
s ringara or madhurya rasa (conjugal mellows), Sri Krsna’s form 
exhibits excellence. Such is the orderly foundation of rasa." 

Sri Krsna Dvaipayana Vedavyasa Muni has mentioned 
twenty-two avataras in the 3rd Chapter of the 1st Canto of 
Srimad Bhagavatam. There, he writes as follows: 

ekonavimse vimsatime 
vrsnisu prapyajanmani 
rama-krsnav iti bhuvo 
bhagavan aharad bharam 
(Srimad Bhagavatam 1.3.23) 
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“In the nineteenth and twentieth avataras, the Lord 
removed the burden of the world by His advent in the two 
forms of Rama and Krsna in the Yadu Dynasty.” 

In this context, after giving careful consideration to the 
innumerable avataras, and ultimately to serve as a proclamation 
of the exalted pre-eminence of Krsna, it is stated as follows: 

ete camsa-kaldh pumsah 
krsnas tu bhagavan svayam 
indrari-vyakularh lokam 
mrdayanti yuge yuge 
(Srlmad Bhagavatam 1.3.28) 

“All of the above-mentioned avataras are either ple¬ 
nary portions 1 (amsa) or portions of the plenary portions 
(kala ) of the Lord. All of Them appear millennium after mil¬ 
lennium to protect the planets from disturbances created by 
the demons. But They are not equal to Krsna as He is the 
Supreme Lord Himself.” 

Here, the idea of portions and portions of the portions 
has been put forth due to the sequential manifestation of 
rasas. Nandanandana Krsna manifests all rasas so therefore 
He is ‘svayam bhagavan’ or the Primeval Lord, the source of 
all avataras and amsa-avatar as. 
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yanra bhagavattd haite anyera bhagavatta 
‘svayam-bhagavan’-sabdera tahatei satta 
(Caitanya-caritamrta, Adi 2.88) 

“Only the Supreme Personality of Godhead, the source 
of all other Divinities, is eligible to be designated ‘svayam 
bhagavan’ —the Original Supreme Lord.” 

Here, Srlla Kaviraja Gosvarm has expressed the dif¬ 
ference between anuvada (subject) and vidheya (predicate). 
That which is known is called anuvada and that which is 
unknown is called vidheya: 

taiche inha avatdra saba hailajnata 
bar a avatdra?—ei vastu avijnata 

‘ete’-sabde avatdrera age anuvada 
‘purusera amsa’ pache vidheya-samvada 

taiche krsna avatara-bhitare hailajnata 
tanhara visesa-jnana sei avijnata 

ataeva ‘krsna’-sabda age anuvada 
‘svayam-bhagavatta’ piche vidheya-samvada 
(Caitanya-caritamrta, Adi 2.79-82) 
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“In the same way, all these avataras were known, but 
whose avataras They were was unknown. First the word ‘ ete’ 
(‘these’) establishes the subject (the avataras). Then ‘plenary 
portions of the purusa-avataras’ follows as the predicate. 
In the same way, when Krsna was first counted among the 
avataras , specific knowledge about Him was still unknown. 
Therefore, first the word ‘krsna’ appears as the subject, fol¬ 
lowed by the predicate, describing Him as the Original 
Personality of Godhead.” 

Supreme Godhead (the Prime Cause of all causes) Sri 
Krsna’s first expansion, Sri Baladeva—the original Sankarsana 
(Mula-Sankarsana), has the form of a cowherd boy in Vraja 
and that of a ksatriya in Puri (Dvarakapuri). Sankarsana of 
the first catur-vyuha (quadruple expansion) in Dvaraka is 
an amsa-avatara of Mula-Sankarsana (cowherd Baladeva). 
Sankarsana, who is in the second catur-vyuha of Narayana in 
Vaikuntha, is Maha-Sankarsana—an amsa-avatara of Mula- 
Sankarsana in the form of a ksatriya belonging to the first 
catur-vyuha in Dvaraka. Karanodakasayi Maha-Visnu, the 
first purusa- avatar a, is the amsa-avatara of Maha-Sankarsana 
and the Supersoul of Maya-Prakrti 2 . Karanodakasayi Maha- 
Visnu’s expansion as Garbhodakasayi Visnu—the second 
purusa-avatar a (Pradyumna), enters into all the universes. 

Garbhodakasayl Visnu’s expanded form is the third 
purusa-avatar a —Sri Ksirodakasayi Visnu in the form of 


O* 15 2 


Sri Baiadeva-Avatara 


Aniruddha who is the indwelling Supersoul of the individ¬ 
ual universes, as well as the individual living beings. It is 
Sri Ksirodakasayi Visnu, who, upon being prayed to by the 
demigods, appears millennium after millennium to annihi¬ 
late the miscreants, to deliver the pious and to re-establish 
the principles of religion. Sri Kslrodakasayl Visnu’s expanded 
form ( amsa-avatara) is Sesa—Anantadeva. In his explanation 
of Nityananda-tattva, Sri Krsnadasa Kaviraja Gosvami has 
explained Sri Baladeva-tattva in this way. Sri Baladeva is non- 
different from Nityananda-tattva: 

sankarsanah karana-toya-sayi 
garbhoda-sayl ca payobdhi-sayl 
sesas cayasyamsa-kalah sa nitya- 
nandakhya-ramah saranam mamastu 
(Caitanya-caritamrta, Adi 1.7 & 5.7) 

“May Sri Nityananda Rama be the object of my con¬ 
stant remembrance. Sankarsana, Sesa-Naga, Karanodakasayi 
Visnu, Garbhodakasayi Visnu and Ksirodakasayi Visnu are 
His plenary portions and the portions of His plenary por¬ 
tions.” 


In his explanation of Sri Govinda-tattva, Srila 
Bhakti Siddhanta Sarasvati Gosvami Prabhupada identifies 
Sri Baladeva as the vaibhava-rupa (pastime form) of Lord 
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Govinda. ‘ Gah vindati iti govindah’ —the word ‘go’ has several 
meanings including knowledge, senses, earth, cow and oth¬ 
ers. Sri Govinda manifests in five forms: 

1. svarupa or svayam-rupa: the original form. 

2. para-svarupa : the Narayana form. 

3. vaibhava-rupa: the pastime form. 

4. antary ami-rupa: the Indwelling Supersoul. 

5. arca-rwpa: the Deity form. 

The svarupa or svayam-rupa , Vrajendranandana Govinda is 
the Cause of all causes. 

Isvarah paramah krsnah 
sac-cid-ananda-vigrahah 
anadir adir govindah 
sarva-karana-karanam 
(Brahma-samhita 5.1) 

The para-svarupa or para-tattva-svarupa is understood 
to be Sri Visnu-Narayana, the Lord of the paravyoma (the 
transcendental spiritual sky) and Vaikuntha. 

Sri Baladeva Prabhu, the original Narayana, is the 
vaibhava-prakasa of Govinda. He is the original cause of all 
emanations. The propagating prime cause of individuality or 
the all-pervading function-holder of the Personal Godhead 
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is also Baladeva—He is svayam-prakasa. Sri Baladeva’s color 
is white, different from that of Krsna. He carries a buffalo 
horn, which produces a louder sound than the flute of 
Krsna. Therefore He is known as Sirigadhrk (horn-holder). 
Sri Baladeva possesses qualities like Krsna. He is the foun¬ 
tainhead or prime source of the all-embracing, all-pervad¬ 
ing and all-extending energy. The actual meaning of these 
definitions cannot be understood completely by using lim¬ 
ited mundane terminology. Vibhu and Prabhu are interde¬ 
pendent. The one who is manifested as vaibhava-prakasa is 
Vibhu (the opulent manifested form), and the Divinity from 
whom He is manifested is Prabhu. There exists inconceiv¬ 
able non-distinction and distinction between Vibhu and 
Prabhu. Prabhu is Vasudeva and Vibhu is Sankarsana. Vibhu 
and Prabhu’s oneness aspect—the third manifestation, is 
Pradyumna. Similarly, Their fourth manifestation is in the 
form of Aniruddha. These four constitute the original catur- 
vyuha in Dvaraka and are the origin of all other catur-vyuhas. 
Their second manifestation is the second catur-vyuha in 
the paravyoma or Vaikuntha. They are also pure and turlya 
(transcendental) like the original catur-vyuha. Baladeva, who 
is Sri Krsna’s vilasa form, is the Original Sankarsana. In the 
paravyoma or spiritual sky, Maha-Sankarsana is the svar- 
upa-amsa —Balarama’s own amsa-avatara. He is the source 
of the first purusa-avatar a, Karanarnavasayl Maha-Visnu. 
He (Baladeva or His manifestation, Karanarnavasayl Maha- 
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Visnu) is the cause of Rama, Nrsimha and other avataras, 
as well as Goloka and Vaikuntha, and is also the cause of 
the cosmos. All of the above-mentioned five forms of Visnu 
are of the same nature. Any number of lamps can be lit from 
the original lamp, and they will all be capable of burning all 
things. Similarly, the original lamp is svayam-rupa Sri Krsna 
and there is no difference in tattva (essence) ontologically 
between the second, third, fourth and fifth Visnu Deity or 
between one form and another of Visnu. There is only differ¬ 
ence in the characteristics of Their pastimes. (The explana¬ 
tion of ‘Sri Govinda’—The compilation of lectures of Srlla 
Bhakti Siddhanta Sarasvati Gosvaml Prabhupada: 2nd Vol.) 

Srila Krsnadasa Kaviraja Gosvaml, while introducing 
the avataras of avatan (the fountainhead of avataras ) Sri Krsna, 
writes in the 20th Chapter of the Madhya-lila of Sri Caitanya- 
caritamrta as follows: Sri Krsna’s three different forms are: 

1. svayam-rupa: the original form 

2. tadekatma-rupa: the same form, non-different from 
svayam-rupa but with different bodily features and 
specific activities 

3. avesa-rupa: an empowered form 

Again, svayam-rupa is of two types: 

1. svayam-rupa 

2. svayam-prakasa 
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‘svayamrupe—eka krsna vraje gopamurti’ 

Again, svayam-prakasa is of two types: 

1. prabhava 

2. vaibhava 

sei vapu, sei akrti prthak yadi bhase 
bhavavesa-bhede nama ‘vaibhava-prabase’ 
(Caitanya-caritamrta, Madhya 20.171) 

“If one form or feature is differently manifested 
according to a different mode of features, it is called ‘vaib- 
hava-prakasa’. ” 

vaibhava-prakasa krsnera — sri-balarama 
varna-matra-bheda, saba—krsnera samana 
(Caitanya-caritamrta, Madhya 20.174) 

“The first manifestation of the vaibhava feature of 
Krsna is Sri Balarama. Sri Balarama and Krsna have differ¬ 
ent complexions, otherwise Sri Balarama is equal to Krsna 
in all respects.” 

In the 5th Chapter of the Adi-llla of Sri Caitanya-car¬ 
itamrta, Nityananda-tattva is explained as follows: 
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sarva-avatan krsna svayam bhagavan 
tanhara dvitlya deha srl-balarama 

eka-i svarupa donhe, bhinna-matra kaya 
adya kaya-vyuha, krsna-lllara sahaya 

sei krsna—navadvlpe srl-caitanya-candra 
sei balarama—sange srl-nityananda 
(Caitanya-caritamrta, Adi 5.4-6) 

“The Supreme Personality of Godhead, Krsna, is the 
fountainhead of all avataras. Lord Balarama is His second 
form. These two are one and the same identity. They differ 
only in form. Lord Balarama is the first expansion of Krsna 
and He assists in Lord Krsna’s transcendental pastimes. That 
original Lord Krsna appears in Navadvipa as Lord Caitanya, 
and Balarama appears with Him as Lord Nityananda. 

sri-balarama gosani mula-sankarsana 
panca-rupa dhari’ karena krsnera sevana 

apane karena krsna-lllara sahaya 
srsti-llla-karya kare dhari’ cari kaya 

srsty-adika seva, tanra ajnara pdlana 
‘sesa’-rupe kare krsnera vividha sevana 
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s arva-riipe asvdelaye krsna-sevananda 
sei balarama — gaura-sahge nityananda 
(Caitanya-caritamrta, Adi 5.8-11) 

“Lord Balarama is the Original Sarikarsana. He 
assumes five other forms to serve Lord Krsna. He Himself 
helps in the pastimes of Lord Krsna and does the work of 
creation in four other forms. He executes the orders of Lord 
Krsna in the work of creation and in the form of Lord Sesa, 
serves Krsna in various ways. In all the forms, He tastes the 
transcendental bliss of serving Krsna. That same Balarama is 
Lord Nityananda, the companion of Lord Gaurasundara.” 

Sri Balarama, who is the Deity of the s andhini 
potency, serves Krsna in His five forms of Maha-Sarikarsana, 
Karanodakasayi, Garbhodakasayi, Ksirodakasayi, and Sesa. 
Srila Bhaktivinoda Thakura has written as follows in the Amrta- 
pravaha Bhasya (commentary) of Sri Caitanya-caritamrta: 

Balarama, who is one of the first four expanded forms 
of Krsna in Dvaraka, can be called the Original Sankarsana. He 
is Maha-Sarikarsana in the second manifested expanded four 
forms of Narayana in Vaikuntha. He serves Krsna by taking the 
form of Maha-Sarikarsana and four other amsamsa-avataras — 
Karanabdhisayi, Garbhodasayi, Ksirodakasayi and Sesa. He 
Himself, while assisting in the pastimes of Krsna with the four 
forms of Maha-Sarikarsana, Karanodakasayi, Garbhodakasayi, 
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and Ksirodakasayi, also performs the work of creation. Sesa, 
who is also known as Ananta, performs various types of serv¬ 
ice to Krsna. In this way, Balarama tastes the divine nectar of 
the service of Krsna by accepting all these forms: 

set tOi ‘ananta’ ‘sesa’ — bhakta- avatar a 
Isvarera seva vina nahijdne dr a 

sahasra-vadane bare krsna-guna gdna 
niravadhi guna ga’na, anta nahi pa’na 

sanakadi bhagavata sune yarn a mukhe 
bhagavanera guna kahe, bhase prema-sukhe 

chatra, paduka, sayya, upadhana, vasana 
drama, avasa, yajna-sutra, simhasana 

eta murti-bheda kari’ krsna-seva bare 
brsnera sesatd pdnd ‘sesa’ ndma dhare 
(Caitanya-caritamrta, Adi 5.120-124) 

“That Ananta-Sesa is the devotee avatara of Godhead. 
He knows nothing but the service of Lord Krsna. With His 
thousands of mouths He sings the glories of Lord Krsna, but 
although He always sings in this way, He does not find an 
end to the qualities of the Lord. The four Kumaras (Sanaka, 
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Sanandana, Sanatana and Sanat) hear Srimad Bhagavatam 
from His lips, and they in turn repeat the glories of the Lord, 
to be immersed in the ocean of transcendental bliss of love of 
God. Ananta-Sesa serves Lord Krsna by assuming the forms 
of the Lord’s umbrella, slippers, bedding, pillow, garments, 
easy chair, residence, sacred thread and throne. He is thus 
called Lord Sesa, as He is the last manifested form of Krsna to 
serve Him. He takes various forms for the service of Krsna.” 

While referring to Baladeva Vidyabhusana’s explana¬ 
tion of Laghu-Bhagavatamrta, Srila Bhakti Siddhanta Sarasvati 
Gosvami Prabhupada (in his Anubhasya commentary) has 
written as follows: 

The Sesa who is the supporter-potency ( adhara-sakti ) 
of the bedstead of Visnu (wielder of the Sarriga bow), is in the 
category of God (Visnu- tattva). The Sesa who is the bearer of 
the planets, is of the category of saktyavista jiva-tattva. The 
Sankarsana of the second catur-vyuha appears as Rama, tak¬ 
ing with Him Sesa who bears the global spheres. There are 
two features of Sesa—one is He who supports the planetary 
systems on His hoods, and the other is He who is the bed¬ 
stead servitor. 

The Sesa who supports the planetary systems is an 
avesa-avatara (absorption-avatara) of Krsna (or Sankarsana), 
and is therefore also known as Sankarsana. The bedstead fea¬ 
ture of Sesa always considers Himself to be an eternal servitor 
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and friend of Lord Sarrigadhara (wieider of the Sarriga bow). 

Sri Krsna Himseff performs His own service in His form of 
Bafadeva. Therefore Sri Bafadeva is the originaf spirituaf master. 
By the mercy of Bafadeva, one obtains the service of Sri Krsna. 
Gurudeva is non-different from Bafadeva and Nityananda. The 
oniy difference between Gurudeva and Bafadeva is that Gurudeva 
is sakti-tattva whife Sri Bafadeva is omnipotent Visnu-tattva, the 
possessor of all opufences. Tufasi can be offered to the fotus feet 
of Sri Bafadeva, but since Gurudeva is sakti-tattva , Tufasi cannot 
be offered to his fotus feet. 

in the 3rd Voiume of‘The Sayings of Srila Prabhupada’, 
Srifa Bhakti Siddhanta Sarasvati Gosvami Prabhupada 
expresses the following thoughts in relation to Sri Baladeva: 

“In the s rati (Mundaka Upanisad 3.2.4) it is said: 

‘nayamdtma balahinena labhyah’ —‘Without the grace of 
Baladeva, no one can get God’. There can be no auspiciousness 
or eternal bliss without taking shelter of the lotus feet of Sri 
Gurudeva. Sri Baladeva serves Krsna with His body, mind and 
words. We can be benefited only by His mercy. When we argue 
with our gurudeva , when we try to rectify or correct gurudeva 
with our mundane knowledge or try to imitate him artificially 
without actually following him, then we are following the path 
of asrauta (not listening to or hearing the authentic scriptures 
descending through the bona-fide preceptorial channel) or 
tarka (argument) instead of the path of srauta (the following 
of or listening to scriptures). Only when we give up all such 
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evil-minded tendencies and surrender unto his lotus feet, will 
following the path of hearing bring auspiciousness to us.” 

The 10th Canto of Srimad Bhagavatam describes the 
appearance pastime of Sri Baladeva: 

Suffering from the burden of the demons, Mother Earth 
took shelter of the creator demigod, Brahma. Brahma and the 
demigods then went to the shore of the Ocean of Milk and 
prayed to Visnu. In a state of self-absorbed meditation, Brahma 
heard a divine voice from the sky, which said that Visnu would 
soon appear to reduce the burden of the earth. 

Brahma then informed the demigods of the oracle 
and ordered them to take birth along with their wives, in the 
dynasty of the Yadus and the family of the Pandavas, for the 
service of the Supreme Lord. 

When Vasudeva married Devaki, Kamsa, out of affec¬ 
tion for his sister, was driving their chariot. At that time, a 
heavenly voice rang out saying that Devaki’s eighth child 
would kill Kamsa. Upon hearing that heavenly voice, Kamsa 
jumped up immediately and prepared to kill Devaki. Even 
after trying to convince him in many ways, Vasudeva was 
unable to stop Kaiirsa from carrying out this heinous act. 
Vasudeva then took an oath before Kamsa that whenever 
he and his wife would have a child, he would surrender it 
to Kamsa. Kamsa thought that the saintly Vasudeva would 
surely keep his word, and therefore with firm confidence, 
Kamsa desisted from the killing of his sister. 
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In due course of time, upon the birth of the first child 
of Devakl, Vasudeva took his son and went to Karhsa. He 
handed over his first child to Karhsa as he had promised. At 
that time Karhsa returned Vasudeva’s first son to him, but 
later heard from Narada about the true forms of the resi¬ 
dents of Vraja and the Yadavas, about his own previous birth 
and whether the eighth pregnancy would be counted from 
the beginning or the end. When Karhsa heard such a sus¬ 
picious statement, he became thoughtful. He then shackled 
Vasudeva and Devaki in prison and killed the six children 
of Devaki one after the other. He also imprisoned his father, 
Ugrasena, and began to oppose the Yadavas. After being har¬ 
assed by Jarasandha, Aghasura, Bakasura and other demons, 
the Yadavas fled to different states. 

When Sri Baladeva appeared as the seventh pregnancy 
of Devaki, Yogamaya, as per the Supreme Lord’s instruction, 
attracted the seventh pregnancy of Devaki without anyone’s 
knowledge and placed Him in the womb of Rohini, Vasudeva’s 
second wife in Gokula. Since He was attracted from the womb 
of Devaki by Yogamaya and placed in the womb of Rohini, 
He is therefore known by the names of Rohinl-nandana and 
Sankarsana. Because of giving pleasure to the residents of 
Gokula He became famous as Rama, and also became known 
as Balabhadra due to possessing extraordinary strength. 

The citizens of Mathura lamented, thinking that 
Devaki’s pregnancy had been destroyed. Lord Krsna appeared 
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on the 8th day of the dark fortnight of the month of Bhadra 
(conjoined with the Rohini-naksatra) after the appearance of 
the Presiding Deity of the sandhim potency, Baiadeva Prabhu. 
Bafadeva’s appearance day is the full moon day of the month 
of Bhadra. He appeared as the elder brother for the compre¬ 
hensive service of Sri Krsna. In the pastimes of Rama, He 
appeared as the younger brother Laksmana, and was therefore 
unable to perform the thorough service of Sri Ramacandra. In 
the pastimes of Krsna, this is why He appeared as the elder 
brother. Nanda Maharaja and Yasoda Devi also entrusted only 
Balarama with the responsibility of looking after the child, 
Gopala. While Krsna wandered in the forest along with His 
friends, Balarama was always engaged in His service. After 
killing Aghasura, Krsna was taking lunch with the cowherd 
boys on the banks of a lake. At that time, Brahma, wanting 
to test Sri Krsna, took away His calves and cowherd boys and 
hid them in a cave within Sumeru Mountain. 

Sri Krsna immediately assumed the forms of the 
calves and cowherd boys and returned home. Due to return¬ 
ing in this way, neither the cowherds nor the cows were able 
to understand that their children had been kidnapped, but 
the cowherds became ecstatic with transcendental love when 
they touched their children. Upon touching their calves, the 
cows began shedding tears due to intense love. Although 
the residents of Vraja were unable to understand the reason 
for this, Baiadeva Prabhu understood that because Krsna 
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had expanded Himself as the cowherd boys and calves, the 
residents of Vraja were exhibiting symptoms of divine love of 
Godhead. During the Kaliya-damana pastime, the residents 
of Vraja, being greatly distressed in separation from Krsna, 
wanted to enter into the water polluted by the poison of 
Kaliya. But Baladeva Prabhu, who knows the glories of Sri 
Krsna, stopped them from this endeavor and saved them 
from drowning in Kaliya’s lake. 

Sri Baladeva Prabhu performed the pastimes of killing 
Dhenukasura in Talavana and Pralambasura in Bhandiravana. 
When Balarama and Sri Krsna reached the age of pauganda 
(ages 5-10), Nanda Maharaja and other cowherds appointed 
Them to take care of the cows along with the calves. One day, 
Balarama and Sri Krsna, along with Their friends, arrived in 
Talavana while wandering through different forests. The pow¬ 
erful Dhenukasura, in the form of an ass, along with his pow¬ 
erful cohorts, lived there to guard the palmyra trees so that no 
living beings could eat the palmyra fruits. Many of the palmyra 
trees were full of fruits. Due to the scent of the fully ripened 
palmyra fruits, Talavana and other places nearby emanated a 
beautiful aroma. Consequently, the cowherd boys requested 
Krsna and Balarama to get those fruits for them. 

In order to fulfil their desire, Krsna and Balarama took 
all Their friends and happily entered into Talavana. Out of affec¬ 
tion for Sri Krsna, Baladeva first entered into the forest, and like 
an intoxicated elephant, shook the palmyra trees. Because of 
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this shaking, palmyra fruits began falling down making a loud 
sound. Angered by the sound of the falling palmyra fruits, the 
ass demon Dhenukasura immediately came there and struck 
the chest of Balarama with his hind legs and began jumping 
around making fearsome sounds. When Dhenukasura returned 
to kick Balarama, Baladeva caught hold of his two legs and 
wheeled him around with such speed that the demon left his 
body while he was still being spun. Baladeva then threw the 
demon to the top of a palmyra tree. The demon’s body was so 
big that the palmyra tree began to break, and crashing against 
the other palmyra trees, they all began to fall to the ground. 
When Dhenukasura’s cohorts arrived there in anger, they also 
received the same fate. The pastime of killing Dhenukasura 
took place in Talavana after the pastime of subduing Kaliya. 

In his purport of the pastime of the killing of 
Dhenukasura, Srlla Bhaktivinoda Thakura has written as fol¬ 
lows: “All the demons killed by Sri Baladeva are all the anarthas 
(unwanted things) that will be removed by the devotional 
practitioner with the help of Sri Baladeva. This is the secret of 
Vraja -bhajana. Dhenukasura is the carrying of the burden of 
superstition. Ignorance and nescience about one’s own real 
self, the real form of the holy name, and the real form of the 
object of worship, is indicated by Dhenukasura.” 

In the 18th Chapter of the 10th Canto of Srimad 
Bhagavatam, the pastime of the killing of Pralambasura is 
described as follows: 
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Sri Krsna and Balarama’s wandering place of Vraja- 
dhama was decorated with all the pleasing qualities of 
spring even during the summer season. One day, Krsna and 
Balarama, along with Their friends, were engaged in play¬ 
ing, dancing and singing when Pralambasura entered their 
midst disguised as a cowherd boy. The cowherd friends were 
unable to understand this, but omniscient Lord Krsna under¬ 
stood that the newcomer cowherd was a demon in disguise. 
In order to kill him, He received him as a friend. All the cow¬ 
herd boys then divided into two parties for a game. Krsna 
became the leader of one group and Balarama became the 
leader of the other. The condition of the game was that the 
party that was defeated would carry the victor on his shoulder. 
When they played, Sridama and Vrsabha of Balarama’s party 
became victorious. Consequently, Krsna carried Sridama and 
Bhadrasena carried Vrsabha. On the other side, Balarama 
defeated Pralambasura. Avoiding Krsna, Pralambasura ran 
away carrying Balarama stealthily on his shoulders. 

uvaha krsno bhagavan 
srldamanam parajitah 
vrsabham bhadrasenas tu 
pralambo rohinl-sutam 
(Srimad Bhagavatam 10.18.24) 
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Balarama, understanding the ill motives of the demon, 
became so heavy on the shoulders of Pralambasura that he was 
unable to bear His weight. The demon then assumed his real 
form. Upon seeing the terrible form of the demon, Haladhara 
Baladeva at first expressed symptoms of doubt. But just as 
Indra hurled his lightning bolt, shattering mountains to slay 
the demons, Baladeva struck the demon a ferocious blow on 
the head with His fist. This blow shattered Pralambasura’s 
head and he began to vomit blood. He left his body in this 
state of repeatedly vomiting blood. The cowherd boys and 
demigods then began to glorify Tord Baladeva profusely due 
to the excellence of His deed. 

Srila Bhaktivinoda Thakura describes the purport of the 
killing of Pralambasura as follows: “Pralambasura is a symbol 
of illicit sexual connection (strl-lampatya), aspiration for gain, 
adoration ( labha-puja ) and name and fame ( pratistha ).” 

All Visnu-tattva are accompanied by three potencies: 
Sri, Bhu and Tila (Tila or Dhama as the potency of Durga). 
Visnu is incomplete without the manifestation of these three 
potencies. Sri Gaura-Narayana also possesses three potencies: 
Sri Taksmipriya as Sri potency, Sri Visnupriya as Bhu potency 
and Sri Navad vi pa-dhama as Ilia or nlla potency. Sri Baladeva 
also possesses three potencies, Revati, Varuni and Tila or Nila. 

tomara krpaya srsti kare aja deve 
tomare se revati varuni kanti seve 
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(An alternate reading says: tomare se revati varum sada seve.) 
(Caitanya-bhagavata, Madhya-llla 15.38) 

In Sri Caitanya-bhagavata, Sri Baladeva’s potencies have been 
mentioned as Revati, Varuni and Kanti. 

From the description in the 3rd Chapter of the 9th 
Canto of Srimad Bhagavatam, it is known that Saryati, the son of 
Manu, had three sons named Uttanabarhi, Anarta and Bhurisena. 
Revata, the son of Anarta, had one hundred sons, of whom the 
eldest was Kakudmi. On the advice of Brahma, Kakudmi offered 
his daughter Revati to the mighty and powerful Baladeva who is 
the original Visnu- tattva. After offering his daughter, Kakudmi 
went to Badarikasrama to perform austerities. 

sri vasujahnava sri nityanandera preyasl 
sri varunl-revatl sakala guna rasl 
(Bhakti-ratnakara 12.399) 

sri varunl revatyovamse-sambhave 
tasya priye dve vasudha cajahnava 
sri suryadasasya-mahatmanah sute 
kakudmirupasya ca suryatejasah 
( Gaura-ganoddesa-dlpika) 

Those who were previously consorts of Baladeva— 
Varuni and Revati (born in the lineage of Revata), appeared 
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as consorts of Nityananda. Vasudha and Jahnava, who were 
daughters of Suryadasa, possessed a spfendor like that of the 
sun. Suryadasa was the avatara of Kakudmi. Although Sri 
Baladeva is Visnu- tattva, He Himself serves the Supreme Lord 
Sri Krsna as His foremost servant. He also engages others in 
the service of Krsna and exhibits the pastime of acting as the 
original spiritual master. In spite of all this, during His mani¬ 
fest pastimes in this material world, He Himself performed 
the pastime of accepting a guru in order to teach the impor¬ 
tance of taking shelter of a guru. This is described in the 45th 
Chapter of the 10th Canto of Srirnad Bhagavatam. 

prabhavau sarva-vidyanam 
sarva-jnau jagad-lsvarau 
nanya-siddhamalam jnanarh 
guhamanau narehitaih 

atho guru-kule vasam 
icchantav upajagmatuh 
kasyam sandipanim ndma 
hy avanti-pura-vasinam 
(Srimad Bhagavatam 10.45.30-31) 

“Concealing Their innately (self-effulgent) perfect 
knowledge by Their humanlike activities, the two omniscient 
Lords of the universe, Krsna and Balarama, Themselves the ori- 
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gin of all branches of knowledge, desired to reside at the school 
of a spiritual master and therefore approached Sandipani Muni, 
a native of Kasi living in the city of Avantl.” 

Sandipani Muni, being satisfied with the service of Krsna 
and Balarama, taught Them the entire Vedas, political science 
and the sixty-four varieties of fine arts in sixty-four days. 

When Krsna and Balarama expressed the desire to 
offer guru-daksina (a fee or gift given to a priest) to Their 
spiritual master, the muni asked for the return of his son 
who had died in the ocean at Prabhasa Tirtha. To fulfil the 
desire of Their spiritual master, Sri Krsna and Balarama 
went to Prabhasa -tirtha and were informed about the abduc¬ 
tion of the child by the powerful demon Pancajana. Upon 
hearing this, Lord Krsna entered the water and killed the 
demon but could not find the boy within the demon’s belly. 
Lord Krsna took the conchshell that had grown around the 
demon’s body. That conch became famous as Pancajanya. 
Sri Krsna and Balarama then reached Yamaloka and loudly 
blew the conchshell, Pancajanya. Upon hearing the sound of 
the conchshell, Yamaraja arrived there and elaborately wor¬ 
shipped Them. Thereafter, Sri Krsna and Balarama brought 
the son of Their spiritual master from Yamaraja and gave the 
child to him as guru-daksina. Sandipani Muni expressed great 
joy to have disciples like Sri Krsna and Balarama, and gave 
Them permission to return home. 
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sri gurur-uvaca 
samyak sampadito vatsa 
bhavadbhyam guru-niskrayah 
ko nu yusmad-vidha-guroh 
kamandm avasisyate 
(Srlmad Bhagavatam 10.45.47) 

“The spiritual master Sandipani Muni said, ‘My dear 
boys, You two have completely fulfiled the disciple’s obligation 
of offering guru-daksina. Indeed, for one who has disciples like 
You, what further desires could remain unfulfiled?’ ” 

Sri Balarama was the teacher of Bhlrna and Duryodhana 
in the art of fighting with clubs. Sri Krsna, who is the per¬ 
former of wonderful tasks, took away Rukmini, the daughter 
of the Vidharbha king, Bhismaka, in order to fulfil her desire. 
Jarasandha and two other warriors fought with Krsna but were 
defeated. Rukmini’s brother, Rukmi, who was jealous of Krsna, 
was unable to tolerate this. He again attacked Sri Krsna. Due 
to Rukmini’s prayers, when Krsna was about to kill Rukmi by 
destroying all his weapons, He let him go, but only after defac¬ 
ing him. At that time, Baladeva came there and pacified Rukmini 
not to lament unnecessarily out of ignorance. 

Although Rukmi was filled with animosity toward Sri 
Krsna and considered marriage relations with the enemy to 
be against dharma , he married his granddaughter Rocana to 
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Aniruddha, the grandson of Rukmini, desiring to please his 
sister out of extreme affection for her. 

Rukmini, Baladeva, Sri Krsna, Samba, Pradyumna and 
other Yadavas were present at Aniruddha’s wedding in the 
city of Bhojakata. After the wedding, on the advice of the 
arrogant kings headed by the King of Kalinga, Rukmi began 
a gambling match with Baladeva. In the first match, Rukmi 
defeated Baladeva, whereupon the King of Kalinga laughed 
at the Lord, displaying all his teeth. Later, upon the repeated 
victory of Baladeva, Rukmi began to say that He was win¬ 
ning by cheating and lying. Apart from this, Rukmi repeat¬ 
edly ridiculed Baladeva by saying that He was only expert at 
tending cows. For some time, Baladeva remained silent, but 
upon being insulted repeatedly, Lord Baladeva struck Rukmi 
with His parigha (a kind of iron cudgel used in war in ancient 
times) to destroy his pride. Rukmi died then and there, and 
the other offensive kings fled to save their lives. 

All living entities are created from the fleeting glance 
of Karanodakasayi Maha-Visnu who is an amsa-avatara of Sri 
Baladeva Prabhu. In this way, Baladeva has a direct relation¬ 
ship with all living entities. Because of His natural compas¬ 
sion for the living beings, He is affectionate toward them and 
also controls them for their benefit. Therefore He carries the 
plough, pestle and other weapons. In the 65th Chapter of the 
10th Canto of Srimad Bhagavatam, there is a description of 
Sri Balarama’s visit to Gokula, His consolation of the gopis by 
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imparting news of the well being of Krsna, His sport with the 
gopis in the groves by the bank of the Yamuna and His pastime 
of attracting Yamuna. Sages who became enchanted upon see¬ 
ing His beauty witnessed this. In this enchanted state, they 
recited Balarama’s glories and while singing, played kettle¬ 
drums in the heavens and showered down flower petals. One 
day during that time, Lord Balarama drank some intoxicating 
divine varum juice that had been sent by the demigod Varuna 
and in an intoxicated state, He began wandering about the 
forest. While wandering in the forest, He summoned the 
Yamuna River so that He could play in her waters but she 
refused to come, thinking that He was intoxicated. Because 
of her disobedience, Balarama, in order to punish Yamuna, 
began to pull her with the end of His plough to split her into 
hundreds of streams. Frightened and trembling, the goddess 
Yamuna then fell down at Lord Balarama’s lotus feet, chant¬ 
ing and repeatedly praying for forgiveness. Thereupon, Lord 
Balarama forgave her. Later, for the pleasure of the gopis, the 
Lord bathed and sported with them for a long time in the 
waters of the Yamuna. Finishing the water-sports, Baladeva 
came out of the Yamuna and Goddess Kanti, a special form of 
Goddess Laksml, presented Him with a set of blue garments, 
precious ornaments, and a beautiful necklace. Lord Balarama 
dressed in the blue garments and wearing the golden neck¬ 
lace, appeared resplendent: 
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kamam vihrtya salilad 
uttlrnayasltambare 
bhusanani mahdrhani 
dadau kantih subham srajam 
(Srimad Bhagavatam 10.65.31) 

Bearing the mark of the strike of the piough, the 
Yamuna still exhibits the prowess of Bafadeva. 

Srila Jayadeva Gosvami in his composition, 
Dasavatara-stotra, prays to the Lord of the universe in His 
form as Hafadhara (wieider of the pfough) in this way: 

vahasi vapusi visade vasanam jaladabham 
hala-hati-bhlti-milita-yamunabham 

kesava dhrta-haladhara-rupajayajagadlsa hare 
(Sri Jayadeva’s Dasavatara-stotra, 8th Verse) 

“O Kesava! You assumed the form of Hafadhara, wieider 
of the pfough! You wear biue garments, which are coiored iike 
the water of the River Yamuna who feeis great fear due to the 
striking of Your pfough. O Lord of the universe! O Lord Hari in 
the form of Hafadhara, ali giories unto You!” 

The Hastinapura pastime of Bafadeva has been 
described in the 68th Chapter of the 10th Canto of Srimad 
Bhagavatam. Samba, the son of Krsna’s queen Jambavatl, 
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had taken away Duryodhana’s daughter Laksmana from her 
svayamvara assembly. The Kauravas were enraged by this 
improper act and began to fight with Samba in order to arrest 
him. While they were fighting, the Kauravas observed and 
appreciated the wonderful heroic form of the boy. However, 
four warriors of the Kaurava party collectively surrounded 
Samba and defeated him by unjust means. They then arrested 
him along with Laksmana, and took them both to Hastinapura. 
When Sri Krsna and the Yadavas heard from Devarsi Narada 
of this injustice by the Kauravas, they became angry. Taking 
permission from King Ugrasena, Sri Krsna prepared for war, 
along with the Yadavas. 

Duryodhana was Sri Baladeva’s disciple in the art of 
mace fighting. Baladeva being aware of the power of Krsna, 
thought, “If Krsna goes to battle, then Duryodhana may lose 
his life.” Thus, out of compassion for His disciple, He pacified 
Sri Krsna and the Yadavas, and set off for Hastinapura with 
several brahmanas and Yadava elders. During the journey, 
Baladeva was thinking that upon His persuasion, His disciple 
Duryodhana would accept His words and free Samba along 
with Laksmana. Camping on the outskirts of Hastinapura, He 
first sent Uddhava to ascertain King Dhrtarastra’s intentions. 
When Duryodhana and other Kauravas heard from Uddhava 
about Baladeva’s arrival, they joyfully took auspicious items 
to Him and worshipped Him. After inquiring about each oth¬ 
er’s welfare, Lord Balarama said, “You have captured Samba 
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in an unjust fight. In order that there not be any hostilities 
between you and the Yadavas, I am telling you by the order of 
King Ugrasena that you should hand Samba over to us.” 

Upon hearing these words of Lord Baladeva, the Kauravas 
felt insulted and replied with fury, “Amazing! The Yadavas are 
trying to give orders to the Kauravas? Look at the crookedness 
of time and how the times have changed! Today, the leather 
shoe is eager to climb atop one’s crowned head. The Yadavas are 
related to us because of the marital ties of Kunti Devi, and for 
this reason only they have the opportunity of sharing our beds, 
seats and meals. Indeed, it is only by our mercy that they have 
been given royal thrones, and now they are thinking that they 
have become equal to us? It is certainly true that they are enjoy¬ 
ing the royal crown, royal bed and other paraphernalia today 
by our mercy only. Just see, they have lost all shame and dare 
to command us like masters! These Yadavas will surely have to 
step down from their royal position.” 

nunam nana-madonnaddhah 
santim necchanty asadhavah 
tesam hi prasamo dandah 
pasunam lagudo yatha 
(Srimad Bhagavatam 10.68.31) 

Upon seeing the misbehaviour of the Kauravas and 
hearing their abusive words, Balarama became filled with rage 
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and laughingly spoke as follows, “Those scoundrels who are 
intoxicated with the pride of wealth and power never want 
peace. Just as beasts do not show understanding without being 
beaten by a cudgel, scoundrels cannot come to their senses 
without physical punishment. I came here desiring the wel¬ 
fare of the Kauravas after pacifying the Yadavas, but they are 
so proud that they have disrespected Me. So, is King Ugrasena 
unfit to command the Kauravas when Indra and other plan¬ 
etary rulers are bound to obey his orders? That Lord whose 
servant is Laksmi devi; the dust of whose lotus feet is carried 
on the heads of Indra and other rulers of the universe; of 
whose spiritual identity Brahma, Shiva and Myself are simply 
amsa-avataras or even amsamsa-avatar as —is that very Krsna 
not fit to sit on a royal throne? Are the Yadavas indeed like 
shoes whereas the Kauravas are like the head? I shall surely 
punish all these impudent Kauravas immediately.” 

Thus, Sri Baladeva, intending to rid the earth of all 
the Kurus and cast Hastinapura into the Gariga, dug His 
plough weapon into the southern side of the city and began 
using it to drag Hastinapura. By the extra-mundane miracu¬ 
lous power of Baladeva, Samba was excluded from the 
submersion of Hastinapura. Upon seeing that Hastinapura 
was falling into the Gariga due to being pulled by the tip 
of Balarama’s plough, the Kauravas became terrified and 
in great distress cried out, “Trahi baladeva!" (“O Baladeva, 
please save us! Please save us!”). Putting Samba and 
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Laksmana in front of them, they approached Lord Baiadeva 
and surrendered before Him whife praying: “O Lord, in 
Your form of Ananta, You carry the earth on one of Your 
heads. At the time of annihiiation, You destroy the entire 
universe and lie down to rest on Sesa. Please rescue the 
Kauravas as we are ignorant and misguided.” The protec¬ 
tor of the surrendered, Baiadeva, forgave them immediately 
with the words, “Ma bhaih” (“Do not fear.”).” Baiadeva also 
killed Narakasura’s friend, the powerful ape, Dvivida, with 
His pestle and plough. 

yadavendro ’pi tarn dorbhyam 
tyaktva musala-langale 
jatrav abhyardayat kruddhah 
so ’patad rudhiram vaman 
(Srimad Bhagavatam 10.67.25) 

“Then furious Baiadeva hurled His pestle and plough 
with both hands, which struck the throat and arms of Dvivida. 
Dvivida died vomiting blood.” 

namaste tu halagrama namaste tu musalayudha 
namaste revatikdnta namaste bhakta-vatsala 
namaste balinam srestha namaste dharanidhara 
pralambare namaste tu trahi mam krsna purvaja 
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“Obeisances unto You, O holder of the plough; obei¬ 
sances unto You, O wielder of the pestle; obeisances unto You, O 
beloved husband of Revati; obeisances unto You, O affectionate 
benefactor of Your devotees; obeisances unto You, O upholder 
of the earth; obeisances unto You, O best of the mighty; obei¬ 
sances unto You, O killer 3 of the Pralamba demon. Please save 
me, O elder brother (Baladeva) of Krsna.” 

To teach the people in general, Sri Baladeva killed 
Romaharsana Suta who was unqualified to recite Srimad 
Bhagavatam. Later, He accepted the arrangement of the sages 
to atone for the sin of killing a brahmana. This incident is 
described in the 78th Chapter of the 10th Canto of Srimad 
Bhagavatam as follows: 

In order to remain neutral, Lord Baladeva left Dvaraka 
on the pretext of going on a pilgrimage after hearing of the 
possibility of war between the Pandavas and Kauravas. The 
Lord bathed in sacred places such as Prabhasa and eventually 
came to the holy Naimisaranya Forest where great sages were 
performing an extended fire sacrifice. The sages rose from their 
sitting places and worshipped Baladeva. Baladeva accepted a 
seat, and after sitting down, the Lord noticed that Romaharsana 
Suta, who was a disciple of Vyasadeva and a member of the 
pratiloma suta caste, was sitting on a higher seat than the other 
sages. He was also bereft of the etiquette of standing up to wel¬ 
come the Lord. Lord Balarama thought, “He is not qualified to 
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recite the Bhagavatam. He is only performing a recitation of 
the Bhagavatam for his livelihood. He is vainly proud of falsely 
assuming himself to be a scholar. He is a greater sinner than 
the people who engage in sin.” Baladeva Prabhu, the protector 
of religion, then killed Romaharsana with a blade of kusci grass, 
which was in His hand. The sages, distressed by the death of 
Romaharsana Suta, prayed to Baladeva, “We gave Romaharsana 
Suta the seat of the spiritual master and granted him a long 
life so that he could remain alive until the end of our yajna, 
but You were not able to understand our motive. Therefore, 
to set a perfect example for the people in general, it would be 
good for you to undergo the prescribed atonement for slaying 
a brahmana .” When Baladeva asked the sages about the atone¬ 
ment for killing a brahmana , the sages requested Baladeva as 
follows: “Romaharsana, who was killed by You, had also been 
awarded a long life by us. Please preserve the truth of both of 
these incidents.” Sri Baladeva, following the Vedic maxim that 
‘one’s son takes birth as one’s own self, granted Romaharsana’s 
son, Ugrasrava, the position of speaker of the Puranas, and 
awarded him a long life with unfailing sensory capacity. 

Baladeva performed His pastime of disappearance 
after the destruction of the Yadu dynasty. 


O* 18 2 


Sri Baiadeva-Avatara 


NOTES: 

1 There may be doubt as to whether the word ‘portion’ is appropriate for expressing the 
expanded forms of Sri Krsna, expanded forms of Baladeva or purusa-avataras and others, 
because all the expanded forms are ontologically non-different from each other. Differences 
exist only in the manifestation of qualities. As all the forms are transcendental. Their quali¬ 
ties are also transcendental. It is better to write ‘ amsa-avatara’ or ‘amsamsa-avatara’. The 
word ‘avatam’ should be added to avoid confusion. 

svamsa-vistara — catur-vyuha, avatara-gana 
vibhinnamsajiva — tanra saktite ganana 
(Caitanya-caritamrta, Madhya-lila 22.9) 

2 The Causal Ocean of Creation (the material energy consisting of three primal qualities— 
sattva-guna, rajo-guna and t amo-guna in a dormant state). '5a aikhata’ ‘eko’ham bahusydmi’: 
Karanodakasayi Maha-Visnu observes and desires to become many, so He imparts con¬ 
scious energy and infinite Brahmandas are created. 

3 The Supreme Lord Himself kills only fortunate persons because as a result, they attain a 
meritorious destination. 
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SRI BUDDHA-AVATARA 


A mong the Dasavatara, Sri Buddha is the ninth 
avatara. Additionally, Sri Buddha is the twenty- 
fourth llla-avatara. 

In order to condemn the practice of animal sacrifice, 
Supreme Lord Visnu appeared in the form of Buddha. Srila 
Jayadeva Gosvaml prays to the Lord of the universe in his 
Dasavatara-stotra: 

nindasi yajna-vidher ahaha sruti-jatam 
sadaya-hrdaya-darsita-pasu-ghatam 
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kesava dhrta-buddha-sarirajayajagadisa hare 
(Sri Jayadeva’s Dasavatara-stotra, 9th Verse) 

“O Kesava! O Lord of the universe! O Lord Hari, who 
have assumed the form of Buddha! Afl giories unto You! O 
Buddha of compassionate heart, You decry the siaughtering 
of poor animals performed according to the rules of Vedic 
sacrifice.” 

The name of Buddha also appears in the verse that 
describes the ten avataras in Srfmad Bhagavatam: 

matsya kurmo varahasca nrsimha vamanastathd 

ramo ramasca ramasca buddha kalki ca te dasah 

In the dasavatara verse of Sahitya-darpana 1 , we find 
the names of Buddha and Kalki. The Agni, Vayu and Skanda 
Puranas also mention the name of Buddha, as does the follow¬ 
ing verse of Srfmad Bhagavatam: 

tatah kalau sampravrtte sammohaya sura-dvisam 

buddho namnanjana-sutah kikatesu bhavisyati 
(Srimad Bhagavatam 1.3.24) 

“Then, in the beginning of Kali-yuga the Lord will 
appear as Lord Buddha, the son of Anjana, in the province of 
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Gaya 2 (Bihar) just for the purpose of infatuating those who 
are envious of the faithful demigods.” 

In Chapters 17-18 of the 3rd Section of Visnu Purana, 
Buddha has been designated as ‘Mayamoha’. Once, while bathing 
in the waters of the Yamuna, Akrura was astonished to see Krsna- 
Balarama within the river. Coming out, he saw Them seated in 
a chariot as They had been before appearing in the water. Again 
he immersed himself in the water, and saw the yellow-clad four- 
handed Vasudeva Sri Krsna along with His associates, graciously 
seated on the lap of the thousand-hooded Sri Anantadeva while 
being worshiped by Brahma and other demigods. At that time, he 
prayed to the Lord in the following manner: 

namo buddhaya suddhaya daitya-danava-mohine 
mleccha-praya-ksatra-hantre namas te kalki-rupine 
(Snmad-Bhagavatam 10.40.22) 

“O Lord! I offer my obeisances unto Your form of 
Buddha, who, possessing a faultless nature, deluded the mis¬ 
creants by composing anti-Vedic scriptures. I also offer obei¬ 
sances unto Your Kalki form, the annihilator of the wicked 
ksatriyas who are no better than barbarians.” 

The Vedas encode instructions according to the eli¬ 
gibility or qualification of various living beings, especially 
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human beings. But in the course of time, ignorant men took 
the tamasika 3 orders to be the only instruction of the Vedas 4 
and engaged in the extensive killing of animals, sometimes 
even sacrificing human beings during worship of the demi¬ 
gods. At that time, the Supreme Lord descended in the form 
of Buddha and outwardly rejected the teachings of the Vedas 
for the welfare of human beings incapable of comprehending 
the true teachings of the Vedas. This implies that He disputed 
and cancelled His own prior teachings, propounded the futil¬ 
ity of belief in God and preached to human beings four noble 
truths, to free them from their violent practices. This act of 
Buddha provided instantaneous benediction to mankind of 
that period. As Lord Buddha was the Supreme Lord Himself, 
many people resolved to follow ahimsa-dharma —the path of 
non-violence, due to His influence. As a result of non-vio¬ 
lence, the hearts of human beings became pious and their 
qualifications gradually increased, so Lord Siva appeared as 
Sankaracarya. He re-established the supreme authenticity and 
decorum of the Vedas, and founded the philosophy of ‘brah- 
makarana-vada’ (Brahman as ultimate cause). In later ages, 
the Vaisnava stalwarts built the philosophy of bhakti upon 
this same foundation stone. From the personal and aggregate 
point of view, these are the steps of progress. 

Sri Caitanya Mahaprabhu, who is the Lord Himself, 
removed the incompleteness of the previously propagated 
philosophies through His ‘acintya-bhedabheda-tattva’ philoso- 
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phy (the principle of inconceivable simultaneous distinction 
and non-distinction). 

It is said that Sakyasimha Buddha, the son of Suddhodana 
and Maya, and Buddha-avatara, the Vaisnavas’ object of ado¬ 
ration, are not one and the same person. Our Most Revered 
Nityalllapravista Orir Visnupada 108 Sri Srfrnad Bhakti Siddhanta 
Sarasvati Gosvaml Prabhupada has clearly said, “Sakyasimha 
Buddha was merely a vasdy learned person, so we cannot call 
him the original Buddha or Lord Buddha.” 

Acarya Sri Sankara has by mistake referred to Maya’s 
son, Buddha, as ‘Sugata Buddha’ in the following commentary: 

sarvatha api anadaranlya ay am sugata-samayah 
sreyaskamaih iti abhiprayah 

Amarakosa-grantha (Sanskrit dictionary) states: 

sarvajnah sugato buddho dharmarajastathagatah 
samastabhadro bhagavan marajillokajijjinah 
sadabhijno dasabalo ’dvayavadl vinayakah 
munlndrah srlghanah sasta munih sakyamunistu yah 

“All-Knowing, Transcendental, Buddha, King of 
Righteousness, He Who Has Come, Beneficent, All-Encompassing, 
Lord, Conqueror of the God of Love—Mara, Victorious of Three 
Worlds, He Who Controls His Senses, Protector from the Six 
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Enemies, Possessor of the Ten Powers, Speaker of Monism (One 
Absoiute), Teacher, Tord of the Sages, Embodiment of Splendor 
and Eminent Saint.” 

in his commentary on the above verse, Srlia Ragunatha 
Cakravarti has written: 

“All eighteen names of Buddha from ‘ sarvajna’ (omnis¬ 
cient) to ‘ sakyamuni refer to Visnu-avatara Buddha. Therefore, 
‘Sugata’ cieariy refers oniy to Visnu-avatara Buddha. 

sa sakyasimhah sarvarthasiddhah sauddhodanisca sah 

gautamascarkabandhusca mayadevisutasca sah 

“Teacher of the Sakyas, lion of the Sakyas, accom- 
plisher of all goals, son of Suddhodana, of Gautama’s line, 
friend of scholars, son of Mayadevl.” 

Elere, Srlia Ragunatha Cakravarti has written: 

ete sapta shakyabangshabatimeh buddhamuni bisheshe 

“The seven aliases from l sakyasimha Buddha’ down to 
‘mayadevisuta’ (the son of Mayadevi) refer to monks belong¬ 
ing to the Sakya Dynasty.” 

Thus, Sugata Buddha and Sunyavadl (Sakyasimha) 
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Buddha are not the same person. Further evidence is found 
in Mr. FI.T.Colebrooke’s Amarakosa, published at Ramapura 
in 1807. It is written in Chapter 21, Page 178 of Lalitavistara- 
grantha that Gautama Buddha performed penances at the 
same place as the previous Buddha (Visnu-avatara Buddha). 
Maybe it is for this reason that in later ages he and Lord 
Buddha are considered as being one: 

esa dharanlmunde purvabuddhasanasthah 
samartha dhanurgrhltva sunya nairatmavdnaih 
klesaripum nihatva drstijalcinca bhitva-siva 
virajamsokam prapsyate bodhimagryam 

Currently this place is known as Buddha Gaya but 
Srnnad-Bhagavatam refers to it as Klkata Pradesa: 

tatah kalau sampravrtte sammohaya sura-dvisam 
buddho namnanjana-sutah klkatesu bhavisyati 
(Srlmad-Bhagavatam 1.3.24) 

“Thereafter, in the twenty-first mamantara at the 
beginning of Kali-yuga, the Lord will appear as Lord Buddha, 
the son of Anjana, in Klkata Pradesa (the province of Gaya- 
Bihar), just for the purpose of deluding those who are envi¬ 
ous of the faithful demigods.” 

According to Sri Visvanatha Cakravarti Thakura’s commentary: 
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anjana suto ’jina sutasceti pathadvayam 
klkatesu madhye gayapradese 

“The names Anjanasuta 5 and Ajinasuta can both be 
found in the above verse. The province of Gaya has been 
called Klkatesu.” 

Srila Sridhara Svamipada has written in his commentary: 

buddhavataramaha tata iti 
anjanasya sutah 

ajinasuta iti pathe ajino ’pi sa eva 
klkatesu madhye gayapradese 

“Buddha-avatara refers to Buddha who is the son 
of Anjana, and also in another reading, the son of Ajina. In 
the above verse, the name is written as Ajina or Anjana, and 
Klkata refers to Gaya Pradesa.” 

It is written in the 29th Verse, 36th Chapter of Sri 
Nrsimha Purana: 

kalau prapte yatha buddho bhavennarayana prabhuh 


Tord Narayana appeared as Buddha when the age of 
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Kali started.” 

This clearly implies that Lord Buddha appeared five 
thousand years ago. 

The following verse can be found in the second para¬ 
graph of Nirnaya-sindhu: 

jyaistha sukladitiyayam buddhajanma bhavisyati 

“Buddha will take birth on the 2nd day of the sukla- 
paksa 6 of the month of Jyaistha 7 .” 

Another part of this book describes the mode of wor¬ 
shipping Buddha: 

pausa suklasya saptamyam kuryyat bhuddhasya pujanam 

“Worship Lord Buddha on the 7th day of the sukla- 
paksa of the month of Pausa. 8 ” 

This is the prescription for the worship of Buddha, 
the avatara of the Supreme Lord. The full moon day of the 
month of Vaisakha 9 , known as ‘Buddha-piirnima’, is to be cel¬ 
ebrated for both Buddhas, subject to consideration of both 
Buddhas together. 

In Sri Madhvacarya’s commentary on Verse 1.3.24 
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of Srunad-Bhagavatam, from his book Bhagavata-tatparya, 
the foffowing quotation from Brahmanda Purana has been 
referred to: 


mohanartham danavanam balarupl pathisthitah 
putram tam kalpayamasa mudhabudhirjinah svayam 
tatah sammohayamasajinadyana surarhsakan 
bhagavan vdgbhirugrdbhirahimsd vacibhirharih 
(Brahmanda Purana) 

“In order to delude the demons, He (Lord Buddha) 
was present in the form of a child on the way while the fool, 
Jina (a demon), imagined Him to be his son. Later on, Lord 
Sri Hari (as avatara- Buddha) expertly deluded Jina and other 
demons by His strong words of non-violence.” 

There is an authentic Buddhist book, ‘Lankavatara- 
sutra’ 10 , in which Ravana, the king of Lanka, prays to Jina’s 
son, the ancient Lord Buddha, and to all the Buddhas and 
Buddhas’ sons who would appear in the future, via this 
eulogy (stavfl): 

atha ravano lankadhipatih gathagiten anugayati sma 
lankavatarasutram vaih purvabuddhanuvamitam 
smarami purvakaih buddhairjinaputra-puraskrtaih 
putrametannigadyate bhagavanapi bhasatam 
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bhavisyantyandpate kale buddha buddhasutasca ye 

Therefore, this source leaves no doubt that the ancient 
avatara-Buddha and the modern Gautama Buddha are not 
the same person. 

Buddha-avatara has been discussed in various Puranas 
such as Linga, Bhavisya, Varaha, Agni, Vayu, Skanda, Visnu 
and many others. In the 17th and 18th Chapters of the 3rd 
Section of Visnu Purana, Buddha is referred to as Mayamoha. 
It should be remembered that the Buddha-avatara whose 
narrations are found in various Puranas and other scriptures, 
is not the nihilistic Buddha, the son of Suddhodana. 

namo buddhaya suddhaya daitya danava mohine 

The preceding eulogy to Lord Buddha, taken from 
Akrura’s prayer in Srunad-Bhagavatam (10-40-22), is the 
essence of all the Vedas, Vedanta, Puranas, Itihasas and other 
scriptures. The meaning of this prayer is: 

“O Lord, I offer my obeisances unto Your faultless 
beguiling form of Lord Buddha who enchanted the demons 
and devils by composing anti-Vedic mantras.” 

Commenting on this, Srlla Visvanatha Cakravarti 
Thakura has written: 
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suddhaya vedaviruddha sastra pravarttakatve ’pi nirddosaya 

“The meaning of the word ‘suddhaya’ is that although 
He is the founding element of anti-Vedic literature, yet He 
remains inculpable.” 

Therefore, by establishing sastras opposed to the Vedas, 
He ( avatara- Buddha) hypnotized devils and demons. This is 
the reason why some writers of Buddha’s biography consider 
avatara-Buddha and human Buddha to be the same. 

In Canto 6, Chapter 8,19th Verse of Srimad-Bhagavatam, 
King Indra prays to Lord Buddha with the mantra, ‘buddhas tu 
pasanda-gana-pramadat’. This mantra is from the Narayana- 
kavaca of Visvarupa, the son of Sage Tvasta. By reciting this 
mantra Indra prayed, “O Lord Buddha! Save me from the defect 
of indifference bom out of atheistic hypocrisy.” 

This means that Lord Buddha, in His ‘ asura-vimohana- 
lila’ (the pastime of hypnotizing the demons), deluded the 
wicked natured people by establishing scriptures opposed to 
the Vedas. “Save me Lord Buddha from the terrible offence of 
disobeying the Vedas due to ignorance of their secret mean¬ 
ings”. Factually, Lord Buddha is not a condemner of the 
Vedas for any reason whatsoever. This pastime is meant only 
to mesmerize the demons. It is written in the 40th chapter of 
the Mahesvara section of Skanda Purana that: 
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“After the passing of 3600 years of Kafi-yuga, Lord 
Buddha, the avatara of Visnu, the saviour of dharma , wifi 
appear in the Magadha territory from the womb of Anjani, 
fathered by Hemasadana. He wiff perform many giorious 
tasks and ruie over the earth containing seven isfands, for 
sixty-four years. Then, safeguarding His gfories with His 
devotees, He wiff retreat to His abode.” 

Thus, we can see by the authentic words of genuine scrip¬ 
tures, that Lord Buddha and Sakyasimha/Gautama Buddha are not 
the same. The Lord has estabfished many anti-Vedic scriptures 
for defuding the demons. Other Buddhas aiso foffowed Him and 
propagated anti-Vedic nihiiism. That is why many doubts arise, 
as ail of them have been mentioned together in several places 11 . 
Srila Krsnadasa Kaviraja Gosvaml has written: 

veda na maniya baudha hay a ta nastika 

“With no regard for the Vedas, Buddha has become atheistic.” 

In India, those who have no faith in the Vedas are 
considered to be atheistic. 

According to the German scholar Max Muller, 
Sakyasimha Buddha was born in the Lumbinl Forest of 
Kapilavastu in 477 B.C. Ancient Kapilavastu is a famous district 
situated near Nepal. Gautama’s father’s name was Suddhodana 
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and His mother’s name was Mayadevi. Anj ana’s son and Maya’s 
son both share the same name but one appeared at Gaya and 
the other at Kapilavastu. Thus, the appearance places and 
parents of Visnu Buddha and Gautama Buddha are totally dif¬ 
ferent. Because the human Buddha was unable to understand 
the ‘asura-vimohana-lila’ of Lord Visnu Buddha, he propagated 
anti-Vedic nihilism. 

A SHORT BIOQRApHY Of 

QAUTAMA BUDDHA 


There was a king of the Iksvaku Dynasty named Sujata, ruling 
in the western side of Saketa Nagara. Sujata had five sons and 
five daughters. He had special affection for his five sons. 

Coincidently, Sujata met a flirtatious woman by the 
name of Jenti. By her he begot a son, Jayanta. As Sujata was in 
love with Jenti, he became desirous to give her a boon. Jenti 
prayed for the exile of Sujata’s other five sons and for her own 
son, Jayanta, to be crowned as heir to the throne. Although 
Sujata was deeply disappointed upon hearing Jenti’s words, 
still he felt compelled to grant her the boon so as to fulfil his 
own promise. The people were saddened when they heard 
of the exile of Sujata’s sons, and consequently they accom¬ 
panied them to the forest. The first place they reached was 
Kasi-kosala state, but eventually they came to the asrama of 
Kapila Rsi in the Himalayan region. At the asrama of Kapila 
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Rsi, Sujata’s sons fell in love with Kapila’s daughters and sub¬ 
sequently married them. Hearing the news of his sons’ mar¬ 
riage, Sujata also went to the asrama. Upon hearing all the 
relevant details, he declared the marriage to be proper and 
gave it his approval. Afterwards, Sujata’s sons were known 
by the name ‘Sakya’. 

With the permission of Kapila Rsi, the Sakya-kumaras 
built a large city named Kapilavastu. The eldest son, Apura, 
became the king of that city and a beautiful girl named 
Amita was born into his dynasty. As an adult she became 
afflicted with leprosy and because of this, her brother took 
her away to the Himalayan Mountains. There, he enclosed 
her in a large cave stocked with many foodstuffs. Before 
returning he shut the entrance to the cave with a large boul¬ 
der. Fortunately, Amita’s leprosy was eventually cured by the 
cave’s heat and she regained her lost beauty. Then, fortune 
continuing to smile upon her, a tiger came and removed the 
boulder obstructing the entrance to the cave. 

Once, a king by the name of Kola went there and saw 
the beautiful girl Amita. They married and she later gave 
birth to thirty-two sons. Reaching maturity, the sons came to 
know about their ancestors from their mother. Consequently, 
they came to Kapilavastu and in the course of events, married 
the Sakyas daughters. Thereafter, they came to be known as 
the ‘Kaliya Dynasty’. 

In the land of the Sakyas was a district named 
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Devadeha. The king of Devadeha, Subhuti, had five daughters. 
The king of Kapilavastu, Suddhodana, married two daugh¬ 
ters of Subhuti named Maya and Mahaprajavatl Gautaml. 
On the full moon day of the month of Vaisakha, MayadevI 
gave birth to a son in a beautiful garden called Lumbinl, near 
Kapilavastu. It appeared that with the birth of a son, all the 
desires of Suddhodana had been fulfilled, thus he named his 
son Sarvartha-siddhi or alternatively, Siddhartha. Seven days 
after Siddhartha’s birth, his mother MayadevI died. At that 
time, Siddhartha was brought to Kapilavastu to be brought up 
by his mother’s sister, Mahaprajavatl Gautaml. 

A sage named Asita happened to live near the Himalayas. 
He came to Kapilavastu and upon seeing the twelve symptoms 
of a great person in Siddhartha, prophesied that if he contin¬ 
ued to live within his worldly circuit, he would eventually go 
on to become a great emperor, but if he renounced his home 
he would become the knower of all knowledge—'Sam bod hi’. 
Therefore, Buddha was formerly known as Siddhartha, 
Gautama and Sakyasimha, and later became famous with yet 
one more name—Boddhisattva’. 

In accordance with the Indian custom, upon reaching 
adulthood, he was sent to his gurudeva’s house for a proper 
education. From Visvamitra Upadhyaya he learned Brahml, 
Kharostrl, Puskarasadl, Arigalipi and sixty-four other lan¬ 
guages of various countries. He also became an expert in the 
Vedas and Upanisads. After returning from his guru’s home, 
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his father, Suddhodana, arranged for his marriage to Gopa, the 
daughter of Dandapani Sakya. 

Afthough Siddhartha’s father tried to ensnare him in 
worfdfy matters through marriage, Siddhartha was not at alf 
interested in affairs of the worid 12 . Since childhood he had 
learned of the transient nature of things, so he possessed 
natural apathy for this world. 

The causes of Siddhartha’s apathy toward the material 
world have been described in the following way: 

One day, Siddhartha was going by chariot to visit a 
garden when he saw an extremely aged person who had been 
forsaken by his relatives. He was in a very weak and helpless 
condition. Seeing this old man, Siddhartha started to ponder 
over the observation that the human beings of this world are 
all so ignorant. Old age is inevitable and bound to attack all, 
one day or another. 

Another day, at the southern gate of the city, Siddhartha 
saw a sick man in a very pitiful state who was smeared all 
over with excrement and urine. Seeing him, Siddhartha con¬ 
templated the fact that diseases are extremely dreadful. He 
found it very surprising that learned persons, despite being 
aware of these facts, were often quite busy merrymaking. 

One day, at the western gate of the city, Siddhartha 
saw a dead man surrounded by a group of people who were 
hysterically lamenting and wailing in mournfulness. Seeing 
this sight, Siddhartha decided that there is no value to this 
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life as it may end at any time. 

Another day, at the northern gate of the city, Siddhartha 
saw a calm, abstemious and serious brahmacari (a celibate 
monk) peacefully wandering around with a begging bowl. 
The brahmacari mendicant, having given up all lust, mate¬ 
rial desires and pleasures while embracing asceticism, was 
wandering about in search of peace of mind and tranquillity. 
He was supporting his life by the collecting of very simple 
foodstuffs. Seeing his tranquil personage, devoid of all sorts 
of attachment and envy, Siddhartha decided that only this 
kind of lifestyle would provide eternal benediction to all liv¬ 
ing beings. 

Observing Siddhartha’s detachment from mundane 
issues, Suddhodana tried extremely hard to engage him in 
household life, but all his efforts went in vain. Siddhartha’s 
charioteer, Chandoga, also advised him that he would never 
again obtain such a prosperous, affluent and pleasing place 
like Kapilavastu, even after rigorous penance. He further 
stated that it would be most inappropriate for him to leave his 
beautiful wife. Though Chandoga tried to negatively influ¬ 
ence Siddhartha’s urge to renounce this mundane world, he 
too failed in this task and at the midnight of Pusya-naksatra- 
tithi, Siddhartha renounced the world. 

At the time of renouncing the world, Siddhartha gave all 
the jewels he was wearing to his charioteer Chandoga. He even 
destroyed and threw away the crest on his forehead and donned 
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saffron cfothes. The three respective iocations where Siddhartha 
separated from Chandoga, destroyed his crest and put on saf¬ 
fron cfothes have been estabfished as ‘caitya’ (shrine). 

Chandoga then returned to the capita), gave afl the 
jeweis of Siddhartha to King Suddhodana and narrated 
the whoie incident to him. Upon hearing the detaifs of 
Siddhartha’s renunciation, overwhehned by sorrow, his father 
began weeping. Seeing no possibility of Siddhartha’s return, 
the grief stricken Suddhodana threw all the extremely pre¬ 
cious jewels ( abharana ) of Siddhartha into a pond. Since that 
time the pond has been known by the name of ‘Abharana’. 

When Siddhartha’s wife awoke in the morning and 
heard the news of the renunciation of her husband, out of 
intense grief she cut off all her beautiful hair and cast away 
all the jewels from her body. She fell to the ground like a 
person severely wounded by a weapon and began weeping 
“Oh! I have lost all the pleasures of my life.” 

After giving up the world, Buddha or Bodhisattva, ini¬ 
tially went to Vaisali City and observing the vow of celibacy, 
took initiation from Ararakalama Upadhyaya. He remained 
there for some time without finding any happiness, and even¬ 
tually left for Magadha. There, he started begging for food for 
himself. When the Magadha king, Bimbisara, came to know 
about Siddhartha, he desired to give his whole empire to him. 
However, Bodhisattva replied, “These sensuous objects are 
poisonous. They are the treasure houses of unlimited vices. 
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Afflicted by lust, people indulging in sensuous enjoyment, 
experience hellish torture. I regard the carnal desire as hate¬ 
ful as phlegm and bile. I have accepted asceticism with the 
desire to attain boddhatva ”. 

Bimbisara said, “I am a disciple of your father 
Suddhodana. If you attain boddhatva , I shall also follow this 
dharma (religion)”. After that, Bodhisattva remained with 
Upadhyaya Rudraka for some time and undertook a spiritual 
education. There, while studying theology, he realised that 
the fire of knowledge is ignited only after the absolute disap¬ 
pearance of the desire to enjoy. 

After this, he undertook severe penance for six years 
on the bank of Nairanjana River, near Uruvilva Village of 
Gaya. Gradually, his body began to whittle away. When 
Bodhisattva sat down in a yogic posture at Bodhidruma 
near the Nairanjana River, the enemy of sad-dharma, Mara 
(Kandarpa or Cupid, the god of sensuous love) tried to pre¬ 
vent him from attaining boddhatva. Rati (sexual pleasure), 
Trsna (greed) and Arati (affection) came in the form of three 
damsels and tried to distort and divert his attention by their 
numerous antics, but to no avail. Thus, Bodhisattva defeated 
Mara and his cohorts Rati, Trsna and Arati, and achieved 
absolute tranquillity. 

Upon ascertaining the cause of the world’s sorrows and 
the method of its prevention, Bodhisattva adopted the name 
‘Buddha’ (the Enlightened One). He ascertained the cause of 


dasavatara:ten manifestations of godhead 


sorrow in the following twelve steps starting from one’s previous 
birth ( bhavacakra ): 1) avidya (ignorance) causes 2) samskaras 
(impressions, present life volitional formations), which cause 
3) vijnana (knowledge), which leads to 4) namarupa (mind and 
form). Namarupa causes 5) sadayatana (sense perceptions or 
sense bases), which cause 6) sparsa (contact), which causes 7) 
vedana (pain or feeling) leading to 8) trsna (greed or craving). 
Trsna leads to 9) upadana (attachment), which causes 10) bhava 
(future life-becoming), which causes 11 )jati (birth), which leads 
to 12) jara-marana (old age and death) as well as concomitant 
sorrow and other related miseries. Thus, ignorance or lack of 
knowledge is the cause of all miseries. After the attainment of 
boddhatva , Buddha stayed in Bodhidruma for one week. 

BytheinfluenceofBuddhadeva,fifty-fourYuvarajas(crown 
princes), one thousand pilgrims, Sari’s son—Maudgalyayana, 
and many other persons accepted Buddhism. When Buddhadeva 
came to Kapilavastu City, his father, Suddhodana was aston¬ 
ished to see him. Buddha’s son—Rahul, stepbrother Nanda and 
cousins Aniruddha and Ananda Devadatta, also took shelter 
of the religion or sect founded by Buddhadeva. Prasenjit, the 
king of Kosala, also took initiation into Buddhism. After this, 
the king of Magadha, Bimbisara, along with his wife and many 
other persons, accepted Buddhism. 

During his stay in Patall Village, Buddha educated the 
resident religious practitioners on the subject of the eradication 
of sorrow. He spoke about four noble truths: 1) the fact that 
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suffering exists 2) the cause of suffering 3) the cessation of suf¬ 
fering and 4) the path one should follow to end suffering. 

This world is full of miseries. There are specific rea¬ 
sons for these miseries and a method for inhibiting them. 
According to Buddha, it is useless to reason about or discuss 
on the basis of scripture, the form of the living being, the 
form of the Supreme Absolute or the form of the world. For 
example, say an arrow has pierced the chest of a person and 
he is writhing in immense pain. In such a situation, is it not 
useless to think about where the arrow came from and how 
it caused the injury? In the preceding circumstances, to pull 
the arrow out would be the best way of relieving the pain. In 
order to establish the propriety of such thoughts of Buddha, 
Buddhist philosophy was developed at a later date. No ‘ism’ 
of any kind can be adequately established without a founda¬ 
tion of proper philosophical principles. 

According to Buddhist scriptures, hunger is more pain¬ 
ful than disease and similarly, life is comparatively more trou¬ 
blesome than sorrow. Old age, disease, death and miseries are 
all concerns of the body. Therefore, until the cycle of birth and 
death of the body ends, miseries will continue. To restrict the 
misery-ridden aspect of life is final emancipation (nirvana), 
and only final emancipation can be the greatest pleasure. 
jighaccha paramd roga sankhara parama duhkham 
etam natva yathabhutam nirvanam paramam sukham 
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According to Buddhist philosophy, nothing is stable 
for even more than a moment—neither the soul nor God pos¬ 
sess stability. Here, the point to be pondered is that if the 
soul is impermanent, then upon what basis could the the¬ 
sis of birth and rebirth be accepted? However, in Buddhist 
philosophy the concept of rebirth has in fact been accepted. 
To answer this doubt, the Buddhist philosophy states that 
when a body constituted of rupa-skandha (gross and subtle 
bodies), vedana-skandha (pain), samjna-skandha (difference), 
samskara-skandha (impressions) and vijnana-skandha (knowl¬ 
edge) appears in an aggregate of things, we erroneously 
think that to be the soul. Similarly, the rupa-vedana-skandha 
appears and disappears (or in other words, the material form 
is destroyed) every moment. According to Buddhism, exist¬ 
ence does not end immediately after the destruction of the 
body. After death five types of births occur, although these 
are deemed as ‘new birth’ rather than ‘rebirth’. This sequence 
ends with the destruction of greed and karma, and then 
finally the state of emancipation is attained. In other words, 
in Buddhist philosophy the veracity of the eternal soul, Vedas 
and Supreme Lord has been disregarded, which is why it is 
considered to be an atheistic philosophy. 

After the disappearance of Buddha, this dharma was 
divided into two branches—‘Hinayana’ (Lesser Vehicle) and 
‘Mahayana’ (Greater Vehicle). The followers of Hinayana have 
accepted the teachings of Buddha without deviation. This 
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sect is not accessible to all, as it is the method for powerful 
and self-dependent devotees. 

Over the course of time, the Buddhist religion was 
propagated to several countries where people following other 
religious systems gave up their particular faith and accepted 
Buddhist dharma. Consequently, sparks of emotions from 
the sentimental plane of their previously practised faiths 
and religions became transubstantiated into Buddhism. 
Therefore, the purity and rigidity of the Buddhist religion 
was compromised to a large extent. These transformed and 
expanded branches of Buddhism are called ‘Mahayana’. This 
Mahayana sect is accessible to the general populace. A branch 
of Mahayana followers say that creation takes place from the 
void ( sunya ) and that dissolution returns to the void. Only 
the void is true and all other things are false. Nowadays, 
there is another branch under Mahayana, which regards 
Buddha as God, and regards faith in the Supreme Tord as a 
valid method. 

In Buddhism, the procedure for attaining the state of 
‘sambodhi’ or the state of final emancipation (nirvana), has 
been described in the following way: 

Firstly, the five obstructions should be eradicated, 
i.e. kama (lust), himsa (violence), alasya (laziness or sloth¬ 
fulness), vicikitsa (doubt) and moha (ignorance). After this, 
the twenty-four negative emotions of the heart should be 
removed, i.e. krodha (anger), upanah (confinement), mrks- 
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apradana (hypocrisy), Irsya (envy or jealousy), matsarya 
(malice), sathya , (wickedness), maya (delusion), mada (pride), 
nihimsa (killing), ahrl (shamelessness), anapatrata (harsh¬ 
ness), sty ana (stealing), uddhatya (haughtiness), asraddha 
(disrespect), kaupinya (sinfulness), pramada (inadvertence), 
musitasmrtita (remembrance of stolen things), viksepa (dis¬ 
traction), asamprajanya-kaukrtya (condemnable illicit birth), 
siddha (the seduction of material perfections or achieve¬ 
ments), vitarka (argument) and vicara (thought). In short, 
the body is impure, distress is sorrowful, the heart is restless 
or fickle and matter is false. These four facts should always 
be kept in mind. Finally, the attributes of higher knowledge, 
memory, pious deeds, strength, affection, inquiry, emancipa¬ 
tion and detachment must be cultivated. Only then can the 
state of samadhi be achieved. 

There is no scripture directly written by Gautama 
Buddha himself. The disciples and subsequent followers of 
Buddhadeva have scripted his teachings in the Pali language. 
They are divided into three parts known as 1) Sukta-pitaka 
2) Vinaya-pitaka and 3) Abhidharma-pitaka. 

At a time when failure to comprehend the actual 
meaning of the scriptural teachings and consequently, vio¬ 
lence in the guise of religion took precedence, the Supreme 
Ford appeared in the form of Buddha and rid mankind of 
such violence. It is for this very reason that non-violence 
(ahimsa ) is regarded as the basis of Buddhism. 
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During his reign, the emperor of Magadha, King 
Asoka, developed a keen interest in Buddhism. He was deeply 
aggrieved by the merciless massacre in the Kalinga War, and 
this transformed his heart. After this event, he took initia¬ 
tion into Buddhism from Upagupta, a Buddhist monk, and 
devoted himself to the preaching of the religion. Buddhism 
outside India was preached in China, Burma (Myanmara or 
Brahmadesa), Tibet, Japan, Thailand, Korea and Sri Tanka 
(South Simhala) and other places. Buddhism was propounded 
and propagated from India. However, due to the preaching of 
Sankaracarya, the effect of Buddhism in modern India is not 
prominently visible, as very few followers remain. 


NOTES: 

1 A Bengali reference encyclopedia 

2 Gaya Region: This is famous as Bodha Gaya or Buddha Gaya. This is the most important 
pilgrimage place of Buddhists. This place was famous even before the time of Christ. The 
remains of the Mahabodhi Temple and the Stupa (monument), built by King Asoka, are 
evidence of its fame and antiquity. The Pippala tree (ficus religiosa), under which Buddha 
attained enlightenment, is still there today. In the journey diary of the Chinese traveller, 
Fahiyan, a description of the Mahabodhi Temple of Uruvilva has been provided. 

3 The mode of ignorance. 

4 In the scriptures animal sacrifice is specified to enable society to gradually rise above 
violent tendencies. 

5 Suta’ means ‘son’. 

6 Sukla-paksa: The moonlit half of a lunar month—the bright fortnight. 
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7 Jyaistha month: the 2nd month of the Hindu (Lunar) calendar (Summer). 

8 Pausa month: the 9th month of the Hindu (Lunar) Calendar (Winter). 

9 Vaisakha month: the 1st month of the Hindu (Lunar) Calendar. 

10 ‘Lankavatara-sutra’ was published with the help of the Indian Buddhist Text Society and 
Bengal Government in January 1900 A.D. 

11 In the 21st issue of the 18th volume of Gaudlya (Magazine), in the articles of Srila Sac- 
cidananda Bhaktivinoda Thakura entitled, 'Pracchanna Bauddha and Nastikyavada’ (Dis¬ 
guised Bauddha and Atheism) and ‘Gautama’ as well as in the book ‘Sri Gaudlya Darsana: 
History and Elements’ by Sri Sundarananda Vidyavinoda (a disciple of Srila Bhakti Sid- 
dhanta Sarasvatl GosvamI Thakura), the name of Sakyasimha Gautama Buddha has rarely 
appeared while writing about the Buddhist philosophy. 

Pujyapada Tridandi SvamI Srlmad Bhakti Prajnana Kesava Maharaja, the beloved disciple of 
Srila Bhakti Siddhanta Sarasvatl GosvamI Thakura and founder of Sri Gaudlya Vedanta Samiti, 
in his writing, ‘Mayavadera JIvanT (The Life History of Impersonalism), has written: 

“The Ilia of the Supreme Lord, the expansion of the Lord, Buddha, appeared around 3500 
B.C.” (Page 74) 

“Nihilistic Siddhartha was the disciple of Sage Gautama of Kapila’s lineage. Therefore, his 
other name is Gautama.” (Page 14) 

“Sakyasimha Buddha appeared around five hundred years before.” (Page 18) 

12 Buddha married Yasodhara at the age of sixteen years. Buddha renounced the world 
at the age of twenty-nine years. He attained emancipation at the age of eighty years (New 
Bengali Dictionary of Asutosh Dev) 
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SRI KALKI-AVATARA 


T he last avatara among the Dasavatara is Lord 
Sri Kalki. It is also written that the twenty-fifth 
and final lila-avatara is Lord Kalki. Generally, 
these twenty-five avataras appear in every kalpa. That 
is why they are also known as kalpa-avataras. In his 
Dasavatara-stotra, Srila Jayadeva GosvamI prays to Lord 
Kalki in this way: 

mleccha-nivaha-nidhane kalayasi karavalarh 
dhumaketum iva kirn api karalam 
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kesava dhrta-kalki-sarlra jaya jagadlsa hare 
(Sri Jayadeva’s Dasavatara-stotra, 10th Verse) 

“Lord Kesava assumes the comet-like form of Kalki 
with a terrible sword to annihilate the wicked barbarians. 

O Lord of the universe! O Lord Hari! O Lord in the form of 
Kalki, all glories unto You!” 

Lord Kalki will appear in the home of a religious and 
highly gentle brahmana, Sri Visnu Yasa, in a village named 
Sambhala 1 . The Lord of the universe, Kalkideva, will pos¬ 
sess all eight mystic perfections or siddhls such as anima (the 
ability to become atomically small) and others, as well as an 
unequalled luster. He will ride on a fast-moving steed and 
suppress the wicked. The swift horse on which He will ride 
to suppress the doers of evil will be named Devadatta. While 
riding on Devadatta, Kalkideva will travel all over the world at 
great speed, and with His sword He will annihilate countless 
disguised plunderers and mlecchas who are a burden to the 
earth. After this, the hearts of all people will become sancti¬ 
fied by the touch of the air carrying the fragrance of san¬ 
dalwood and other sacred cosmetics decorating Kalkideva. 
Again, by the desire of Lord Vasudeva, a large number of 
progeny will take birth. By the appearance of Supreme Lord 
Kalki, people endowed with the quality of goodness will take 
birth at the beginning of Satya -yuga. 
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yada yada hi dharmasya glanir hhavati bharata 
abhyutthanam adharmasya tadatmanam srjamy aham 

paritranaya sadhunam vinasaya ca duskrtam 
dharma-samsthapanarthaya sambhavami yuge yuge 
(Bhagavad-Gita 4.7-8) 

“Whenever there is a decline of dharma (righteous¬ 
ness) and a prevalence of adharma (unrighteousness), the 
Supreme Lord appears, millennium after millennium, to 
deliver the pious and annihilate the dishonest, as well as to 
re-establish dharma.” 

In Kali-yuga, when there is a terrible and extensive rise 
of irreligion leading to an ever-increasing defilement of society, 
the demigods will take shelter of Lord Visnu. Understanding the 
desires of the demigods, the Lord will perform the pastime of 
appearing in the previously described village of Sambhala and 
will accept Visnu Yasa and his wife Sumati as His parents. He 
will appear on the 12th day of the waxing moon in the month of 
Vaisakha (April-May). Reaching adulthood, He will annihilate 
all the mlecchas of the dwelling place of Buddhists, as well as 
Kuthodevi, the wife of the Raksasas of Kalkanja, and all other 
mlecchas. He will even destroy Kali and re-establish dharma. 

It has also been said that Lord Kalki will obtain the Vedic 
knowledge from Parasurama and the military science from Lord 
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Siva. The horse on which He will ride while destroying the wicked 
will be white in colour. In the 1st Canto of Srimad Bhagavatam, 
He has been described as the twenty-second avatdra. 

athasau yuga-sandhyayam dasyu-pmyesu rajasu 
janita visnu-yasaso ndmnd kalkir jagat-patih 
(Srimad Bhagavatam 1.3.25) 

“Thereafter, at the conjunction of the two yugas , when 
the rulers of the earth have degenerated into plunderers, the 
Lord of the creation, Jagannatha-Visnu, will appear as the 
son of Visnu Yasa and be renowned by the name ‘Kalki’.” 

Supreme Lord Kalkideva saves the living beings from the 
evil influence of Kali-yuga and re-establishes them in dharma. 
Such is described in the 6th Canto of Srimad Bhagavatam: 

dvaipayano bhagavan aprabodhad 
buddhas tu pasanda-gana-pramadat 
kalkih kaleh kala-malat prapatu 
dharmavanayoru-krtavatarah 
(Srimad Bhagavatam 6.8.19) 

“May Supreme Lord Vyasadeva protect me from all 
kinds of ignorance. May Lord Buddha protect me from activi¬ 
ties opposed to the Vedic principles as well as laziness lead- 
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ing to bewilderment and forgetfulness of the Vedic principles 
of knowledge and ritualistic actions. May Kalkideva, who is 
considered the supreme descent of Godhead to protect righ¬ 
teousness, protect me from the dirt of the age of Kali.” 

Srlla Narahari Thakura has written in his ‘Bhakti- 
ratnakara’ that those who call themselves God are the disci¬ 
ples of Kali. Their punisher is Lord Kalkideva: 

se papistha apanara bolaya ‘gopala’ 
ataeva tare sabe bolaye ‘siyala’keha kahe - mahd amangala e 

sabara 

e saba mlecchera sasta kalki avatara 
(Bhakti-ratnakara 14.175-176) 

“He who declares himself to be God is extremely 
sinful. All call him a jackal or a cheat. Such dreadful omi¬ 
nous barbarians will be punished by Kalki-avatara.” 

Sri Krsna Dvaipayana Vedavyasa Muni describes the holy 
biography and glories of Kalkideva in detail in his Kalki Purana: 

sambhale visnu yasaso 
grhe pmdurbhavabamyaham 
sumatyam mcitari vibho 
kanyayam tvannidesatah 
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caturbhir bhratrbhirdeva 
karisyami kali-ksayam 
bhavanto bandhava devah 
svamsenavatarisyatha 
(Kalki Pur ana 2.4-5) 

“Sri Hari said to the lotus-born Brahma, ‘At your request, 
I shall take birth on the earth in the home of the brahmana, 
Visnu Yasa, from the womb of his wife, Sumati. I shall destroy 
Kali with My four brothers. O demigods! You should also take 
birth on your behalf and establish friendly relations with Me for 
the benefit of the inhabitants of heaven.’ ” 

Kamala Devi (Padma), the beloved of Lord Kalki, will 
appear from the womb of Kaumudl, the wife of Brhadratha, 
the king of Simhala. Kalkideva will be four-armed at first, but 
will later assume a two-armed form at the request of Brahma. 
Rama, Parasurama, Krpa, Vyasa and Asvatthama will assume 
the forms of mendicants ( bhiksu-deha ) to see Kalkideva. Lord 
Kalki, riding on His horse with sword in hand, will appear in 
the city of Bhallata with His army. There will be a great battle 
with the powerful glorious King Sasidhvaja, who will be a 
devotee of Lord Krsna. Susanta, the wife of Sasidhvaja, will 
also be a devotee of Lord Hari. In this terrible battle between 
Kalki and Sasidhvaja, a large number of infantry, cavalry and 
elephantry will be destroyed. After offering prayers to Kalki, 
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when the devotee Sasidhvaja attacks Supreme Lord Kalki 
according to the regulations of war, Lord Kalki will faint. 
Pretending to have fainted, Lord Kalkideva will come with 
Sasidhvaja to his palace. There, He will accept the worship 
of Sasidhvaja and his devoted wife, Susanta. At that time, 
Dharma and Krta -yuga (Satya -yuga) will also arrive there. 
Due to the repeated and lengthy prayers of Susanta, Lord 
Kalki will be pleased. He will give up His swoon and stand 
up like a warrior. At that time, Susanta will be at His front, 
Krta-yuga at His left side, Dharma at His right side and the 
great devotee king, Sasidhvaja, at his back. 

King Sasidhvaja will call his sons and according to 
the desire of his wife, he will surrender his daughter Rama to 
the lotus feet of Lord Kalkideva. Kalki Purana describes how 
King Sasidhvaja became a devotee. 

Sasidhvaja and his wife had formerly been born as 
foul smelling flesh-eating eagles. A hunter had trapped them 
in a net and brought them to the bank of the River Gariga. 
There he pulverized their heads by striking them on a black 
stone found in the river Gandaki (which are representations 
of Visnu called salagrama sila) and killed them. Since they 
had departed from their bodies on a holy sdlagrama-sila 
marked with a cakra on the bank of the Gariga, they assumed 
four-armed forms and went to Vaikuntha-d/idma. After liv¬ 
ing there for one hundred yugas they came to the abode of 
Brahma, where they lived for five hundred yugas and then 
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lived four hundred years in paradise. After this, they attained 
human births as devotees of Lord Hari. 

A detailed description of Kalkideva along with the 
gist of subjects and incidents has been described in Kalki 
Purana as follows: 

The conversation between Suka and Markandeya 
Muni; a description of the Adharma dynasty; a description of 
Kali; the journey of the earth in the form of a cow along with 
the demigods to the abode of Brahma; the birth of Hari in 
the home of Visnu Yasa according to the promise of Brahma; 
the birth of four brothers as partial manifestations of Sri Hari 
from the womb of Sumati in Sambhala village; the conversa¬ 
tion between father and son; Kalki accepts the sacred thread; 
the father and son live together; Kalki learns the Vedas and 
military science; the meeting with Lord Siva; Kalki prays 
to, and receives boons from Lord Siva; Kalki obtains the 
company of Sukadeva; Kalki returns to Sambhala village 
and describes the boons of Lord Siva to His relatives; at the 
request of King Visakhayupa, Kalki describes His own form; 
the glories of the brahmanas; the arrival of Suka; the conver¬ 
sation between Kalki and Suka; Suka describes Simhala; by 
the boon of Hara-Mahadeva, the kings become women just 
by seeing Padma at her svayamvara; Padma’s sorrow; Kalki’s 
attempt at marriage; Suka is motivated to be a messenger; 
the mutual introduction of Suka with Padma; the method of 
worship of Hari; meditation on Lord Hari from His feet to His 
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face; Padma gives her ornaments to Suka; Suka again meets 
with Kalki; Kalki sets off to marry Padma; the meeting with 
Padma by the deception of water-sports and then marriage; 
the kings regain their masculinity just by seeing Kalki; the 
arrival of Ananta; Ananta’s discussion with the kings in the 
assembly; a description of Ananta’s birth as a eunuch; prayers 
to Lord Siva; Ananta’s father passes away seeing maya in 
Visnu -ksetra; the biography of Ananta; Ananta’s knowledge, 
renunciation and so on; the departure of the kings; Kalki 
goes to Sambhala with Padma; Visvakarma builds a city in 
Sambhala; Kalki, together with Padma, His relatives and 
His armies, resides in the house built by Visvakarma; sup¬ 
pression of the Buddhists; the Buddhist women travel to the 
battlefield; the presence of the sages named Balakhilya; self¬ 
dedication; the killing of the RaksasI Kuthodevi along with 
her sons; the sages meet with Kalki in Haridvara; a descrip¬ 
tion of the lunar and solar dynasties; the holy life of Lord 
Rama; the meeting with Maru and Devapi who had come for 
battle; the killing of the violent Kokavikoka; Kalki goes to 
Bhallata city; the battle with Sayakarna and others; Kalki’s 
battle with King Sasidhvaja; the devotion of Susanta; Kalki 
brings Dharma and Krta-yuga from the battlefield; Susanta 
prays to Kalki; Kalki’s marriage to Rama; a description of 
Sasidhvaja’s previous life in the assembly; the reason for his 
becoming old; Sasidhvaja obtains liberation from Kalki; deliv¬ 
erance of the visa-kanya; coronation of the kings; prayers by 
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maya ; various sacrifices in Sambhala village; Visnu Yasa is 
liberated by Narada; the nature of Krta-y uga and dharma ; the 
vow undertaken by RukminT; Kalki’s wanderings; the birth 
of Kalki’s sons and grandsons; the presence of demigods and 
Gandharvas in Sambhala village and after this, the departure 
of Kalki to Vaikuntha. 


NOTES: 

1 Sambhala: Its present name is Sambhalapura. According to the encyclopedia, this 
place is in Gonduvana region. Alternately, it is considered to be in Muradabad. It is said 

in Kalki Purana that there are sixty places of pilgrimage in this area. To remove the ill 
effects of Kali, the Supreme Lord will appear here as Kalki and reside here for thousands 
of years with His entourage. 
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SANSKRIT PRONUNCIATION QUIDE 


Vowels 


a—like the a in organ or the u in but 

r—like ree in reed 

a—like the a in far, but held twice as 
long as short a 

1—like l followed by r ( Ir ) 

i—like the i in pin 

e—like the e in they 

I—like the i in pique, but held twice 
as long as short i 

ai—like the ax in aisle 

u—like the u in push 

o —like the o in go 

u—like the u in rule, but held twice as 
long as short u 

au—like the ow in how 


Consonants 


k—as in kite 

d—as in dove, but with the tongue 
against the teeth 

kh—as in Eckhart 

dh—as in red-hot, but with the tongue 
against the teeth 

g—as in give 

n—as in nut, but with the tongue 
against the teeth 

gh—as in dig-hard 

p—as in pine 

h—as in sing 

ph—as in uphill (not pronounced like/) 

c—as in chair 

b—as in bird 
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j — as in joy 

bh — as in rub-hard 

jh — as in hedgehog 

m — as in mother 

n—as in canyon 

y—as in yes 

t — as in tub, but with the tongue 
against the roof of the mouth 

r—as in run 

th — as in light-heart, but with the 
tongue against the roof of the mouth 

1 — as in light 

d — as in dove, but with the tongue 
against the roof of the mouth 

v — as in vine 

dh — as in red-hot, but with the tongue 
against the roof of the mouth 

s (palatal)—as in the s in the German 
word sprechen 

n — as in nut, but with the tongue 
against the roof of the mouth 

s (cerebral) — as the sh in shine 

t — as in tub, but with the tongue 
against the teeth 

s (dental) — as in sun 

th — as in light-heart, but with the 
tongue against the teeth 

h — as in home 


Special Letters 

m (anusvara)—a resonant nasal like the n in the French word bon 
h (visarga)—a final, echoed h-sound: ah is pronounce like aha ; ih like ihi 
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